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01 Chapter 1 

Verse 1-2
SECTION I. — THE GREETING. CH. 1:1, 2.
Paul an apostle of Christ Jesus through the will of God, to the saints which are at Ephesus and the believing ones in Christ Jesus, grace to you and peace from God our Father and the Lord Jesus Christ.
To the Churches at Ephesus and at Rome, and to these only Paul writes simply in his own name. In all his other letters, for special reasons, he joins others with himself as approving what he is about to say. But there are no such reasons now. It is true that Timothy was (Acts 19:22) with Paul at Ephesus. But we have no proof that he took any prominent part in the work there. Consequently, the special interest in him which led, apparently, to his association with Paul in the Epistle to the Philippians was not present in this case.

An apostle of Christ Jesus through the will of God: word for word as in Colossians 1:1.

The saints: as in Romans 15:25-26. See under Romans 1:7. 

Which are or exist: calling attention to the existence of saints at Ephesus. 
Believing: same Greek word as in Colossians 1:2, uniting the senses of faithful and believing. Nothing here suggests the meaning faithful or trustworthy. And, as the exposition believers in Christ Jesus would give good sense as a specially Christian designation, this is perhaps the sense intended.

In Christ Jesus: as in Ephesians 1:15; see under Colossians 1:4.

Grace etc.: word for word as in Romans 1:7.

The words in Ephesus are, in the two oldest and best copies, which very seldom agree in error, found only inserted by a much later hand. Basil says

(Against Eunomius bk. ii. 19) that they were absent from the earliest copies he had seen. Origen, followed by Jerome, gives an exposition of this verse which suggests that the words were not in the copies used.

Tertullian, who holds firmly that the Epistle was written to the Ephesians, charges Marcion (Against Marcion bk. v. 11, 17) with interpolating the words to the Laodiceans; and appeals against him to the truth of the Church, but not expressly to the wording of the superscription. This suggests that in the copies be had seen these words were not actually found in the text of the Epistle, but as we may suppose only in the title. All this proves that at a very early date the words were absent from some copies of the Epistle. They are, however, found in all later copies, and in all versions. And, as by Tertullian so by all writers, the Epistle is universally quoted without a shadow of doubt as written to the Ephesians.

Of these remarkable facts, two explanations have been given. (1) That the words are genuine, and were omitted by some copyists because it seemed unlikely that to a Church in which he had lived three years Paul would write a letter without any personal references. But that in the infancy of literary criticism this was detected, that a scribe would dare to omit words for this reason, and that the omission spread so far as the above facts testify, is most unlikely. (2) That copies of this Epistle were sent to other Churches in the province of Asia, each bearing the name of the Church to which it was sent; that the copies bearing the names of other towns have without exception vanished; but that the observed difference between the copies led some early scribes, in uncertainty about the Church intended, to omit altogether the name of any specific town. This would agree with our explanation of the letter from Laodicea in Colossians 4:16. That all copies with names other than Ephesus should vanish completely, seems unlikely. But copies in the metropolis would be more likely to survive than those directed to small towns in the interior such as Laodicea. This view is not discredited by the unanimity with which the Epistle is designated as that to the Ephesians. For it would naturally become known, and take its name, chiefly from the capital of the province: cp. Tertullian quoted in Introd. ii. of my Romans. On the whole, this latter seems the easiest explanation of the facts of the case.

This latter suggestion will also account for a letter so general being written to a Church so well known to Paul. In a letter designed also for other Churches in Asia Paul may well have written only words suitable for all, leaving personal matters (Ephesians 6:21) to be conveyed by Tychicus.

Verses 3-14
DIVISION I DOCTRINE. 
CHAPTERS 1:3-14.

SECTION 2. PRAISE FOR GOD’S ETERNAL PURPOSE OF MERCY TO JEWS AND GENTILES. CH. 1:3-14.
Blessed be God, the Father of our Lord Jesus Christ, who has blessed us with every spiritual blessing in the heavenly places in Christ, according as He chose us in Him before the foundation of the world that we should be holy and blameless before Him, in love having foreordained us to adoption through Jesus Christ for Him, according to the good pleasure of His will, for praise of the glory of His grace, which grace He gave to us in the Beloved One.

In whom we have redemption through His blood, the forgiveness of our trespasses, according to the riches of His grace, which He made to abound toward us in all wisdom and prudence, having made known to us the mystery of His will, according to the good pleasure which He purposed in Him, for the dispensation of the fulness of the seasons, to gather up together all things in Christ, those in the heavens and those on the earth; in Him, in whom also we were made a heritage, having been predestined according to the purpose of Him who works all things according to the counsel of His will, that we should be for praise of His glory who had before hoped in the Christ.

In whom also ye, having heard the word of the truth, the Gospel of your salvation-in whom also having believed ye were sealed with the Spirit of promise, the Holy Spirit, which is an earnest of our inheritance for redemption of the possession, for praise of His glory.

Section 2 contains three clearly marked divisions, each closing with a solemn refrain: Ephesians 1:3-6; Ephesians 1:7-12; Ephesians 1:13-14.

Ephesians 1:3. An outburst of praise, beginning word for word as in 2 Corinthians 1:3.

God, the Father: or more literally God and the Father of our Lord Jesus Christ. The Object of Paul’s praise unites in Himself two titles: He is God and He is also the Father of Christ. See under Romans 15:6. Christ, our Master, spoke constantly of God as His Father: and thus gave to men a new conception of God, and to God a new name among men.

Blessed: literally spoken-good-of: see under Romans 1:25. Paul desires that the goodness of God be recognized by the praises of His creatures. The word blessed introduces a song of praise.

We bless God because He first has blessed us. The meaning of blessing from God to man may be learnt from the O.T. where the phrase is frequent; a good example in Deuteronomy 28:36. It there denotes enrichment with the highest good, especially with such good as only God can give. The form of the Greek word bless reminds us that these benefits are conveyed to us by the speaking voice of God.
Spiritual: pertaining to the Spirit of God; the usual meaning of the word. See under Romans 1:11.

Spiritual blessing: enrichment wrought by the Holy Spirit and therefore pertaining to the realm of spiritual things.

Every spiritual blessing: suggests variety of such benefits, and asserts that no kind of spiritual enrichment is wanting to us.

Heavenly-places or heavenly-things, literally the heavenlies: same word in 1 Corinthians 15:40; 1 Corinthians 15:48-49 where evidently it denotes things pertaining to heaven. So Philippians 2:10.

In the heavenly places: Ephesians 1:20; Ephesians 2:6; Ephesians 3:10; Ephesians 6:12, denoting in each case the supramundane world, and in all but the last the world of heavenly blessedness. And this gives good sense here. The good things with which God has enriched us belong to heaven, and will be there enjoyed. And since already (Philippians 3:20) our citizenship and (Matthew 6:20) our treasure are in heaven, Paul could say that God has already blessed us in the heavenly places. By forming the purpose expounded in Ephesians 1:4-5, He has already enriched us: and the riches thus given are laid up for us amid the good things in heaven, where neither accident nor decay can destroy or lessen them.

To the locality of this blessing, viz. in heaven, Paul adds its personal element: in Christ. Our spiritual enrichment is a result of events which took place in the personality of Christ, His birth, death, resurrection, and ascension, a result conditioned by inward spiritual contact with Him. Cp. 2 Corinthians 5:19, God was, in Christ, reconciling the world to Himself.
It is needless to ask whether Paul refers here to blessing given to men once for all when God gave Christ to die, or given when each one appropriates by faith the various blessings resulting from the events of His human life. For both personal faith and the historic facts are essential links of the chain of blessing: and therefore in Paul’s thought they were indissolubly joined.

Ephesians 1:4. According as He chose us etc.: traces up this blessing, given by God to men in time, to its eternal source and counterpart, viz. a corresponding purpose of God before time began.

Chose us, or more fully, selected for-Himself: He took a smaller out of a larger number. See note under Romans 9:13.

Us: further defined in the fundamental Gospel of Paul, Romans 1:16-17; Romans 3:21-22, as those who believe the Gospel. Not that their foreseen faith in any way moved God to save them; but that, moved only by pity for lost man, God resolved to save men by means of the good news announced by Christ, and to save those who should believe it.

In Him; expounds and justifies in Christ in Ephesians 1:3.

Before the foundation of the world: same words in John 17:24; 1 Peter 1:20; instructive parallels. Before God began to make the great platform on which have lived the successive generations of men, all future ages were present to His thought: and in view of the sin and ruin which He foresaw, He resolved to save men; not all men indiscriminately, but those who should believe the Gospel; and to place these in special relation to Himself as His own. An interesting parallel in 2 Timothy 1:9. Of that eternal purpose, the salvation of each man is a corresponding realization in time: according as etc. And, inasmuch as this purpose could be accomplished only through the agency and the death of Christ and by spiritual contact with Him, it has special reference to Him. In this sense, God chose us for Himself in Christ.
Holy: subjectively holy, as in 1 Corinthians 7:34; see note under Romans 1:7. For it describes here God’s purpose touching what we are to be, viz. unreservedly loyal to Himself; not, as in Ephesians 1:1, a character already possessed, viz. that of men whom God has claimed for His own and who, by that claim, whatever their actual conduct may be, are placed in a new relation to God. Cp. Ephesians 4:27, Colossians 1:22; 1 Peter 1:15-16; 1 Thessalonians 5:23. In each case, whether used objectively or subjectively, the word holy denotes a special and sacred relation to God.

And blameless: same word and connection and meaning as in Colossians 1:22. It is the negative side of holiness. For all sin opposes God; and is therefore inconsistent with unreserved devotion to God.

Before Him: i.e. God, who chose us for Himself, formed for us this purpose of holiness and purity, and watches its accomplishment. Same words in Colossians 1:22.

In love: may belong either to Ephesians 1:4, asserting that love to our fellows is the surrounding element of the holiness which God designs for His chosen ones, or to Ephesians 1:5 asserting that God’s love to man is the element and source of his predestination of believers to sonship. The latter exposition is the more likely. For there is nothing in the context suggesting, or seeming to require mention of, Christian love. Whereas, in praise to God for blessing received, mention of His love as the ultimate source of all blessing is specially appropriate. By placing these words first, Paul throws into great prominence the love which prompted the predestination to sonship.

Ephesians 1:5. A participial clause, describing in further detail the foregoing statement, He chose us. A similar participial clause in Ephesians 1:9.

Foreordained, or predestined: marked out beforehand a path along which, and a goal to which, He would have the chosen ones go. See under Romans 8:29. The syllable fore-denotes a destination before the time when it can be accomplished. So ‘before’-hoped in Ephesians 1:12.

For adoption: the marked out goal, viz. reception into the family of God as His sons. See under Romans 8:15.

Through Jesus Christ: expounded in Galatians 4:4-5. Through the agency of the Eternal Son we become sons.

For Him: probably, for God. It denotes the intimate relation to God, the Father of the whole family of heaven, in which as His sons, God designs the predestined ones to stand. Notice that adoption is the immediate aim of this divine purpose, holiness is its ultimate aim: He chose us to be holy, having foreordained us to adoption. And the Agent of holiness is the Spirit of adoption.

We have here in close connection election and predestination. The former marks out the objects of salvation; the latter, the goal to which God purposes to bring them.

Good-pleasure: same word in Philippians 1:15; Philippians 2:13, where see notes. In the case of God, the two senses of benevolence and free choice coalesce. Perhaps here the latter is more conspicuous.

Of His will; represents God contemplating and approving His own resolve.

According-to: a favourite word of Paul to describe a correspondence between action and some underlying principle. This clause traces up to the divinely-approved will of God the foregoing predestination to adoption. Paul remembers with gratitude that this purpose of mercy seemed good in His sight.

Ephesians 1:6. Further and final aim of the predestination: viz. in order that the splendour which belongs to the free undeserved favour of God may evoke recognition and praise.
Glory: as in Philippians 1:11.

Grace: see under Romans 1:5.

Which grace He gave, or which He graciously gave; lays stress by repetition on the undeserved favour of God.

In the Beloved One: parallel with chosen in Him in Ephesians 1:4. Cp. Colossians 1:13, Son of His love.
Paul here represents Christ as a special object of the eternal love of God, and ourselves as united to Christ and therefore sharers of the love with which God regards Him. Thus the love of God to Christ becomes undeserved favour towards those who are united to Christ. God purposed that the grandeur or glory of this grace should appear, and thus evoke praise. To this end, acting in harmony with a divine resolve approved by Him, and in infinite love, God marked out for us, to be appropriated by faith, an entrance into His family as His sons. In this way He chose us for Himself, that we may stand before Him as sacred and spotless men.

Ephesians 1:7. Second part of § 2. It is a further exposition of the grace given in the Beloved One.
We have: actual incipient accomplishment of God’s purpose of mercy.

In whom… redemption: as in Colossians 1:14.

Through His blood: as in Colossians 1:20, through the blood of His cross: practically the same as Romans 5:9, justified in His blood. These words assert in the clearest manner that our liberation from the penalty and bondage of sin comes through Christ’s death upon the cross. The need for this costly means of redemption, Paul expounds in Romans 3:26. Notice that liberation was wrought out for us in the personality of Christ, and is ours by inward union with Him; and that His violent death is the channel through which it comes forth from God to us.

Forgiveness of sins: as in Colossians 1:14. It is in harmony with, and must be measured by, the abundance which characterizes God’s favour towards us: according to the riches etc. Cp. Colossians 1:27; Colossians 2:2; Romans 11:33; 2 Corinthians 8:2 : favourite phraseology of Paul. Thus God has made us (Ephesians 1:6) objects of His grace. Notice the emphatic repetition of this last word, after its use twice in Ephesians 1:6. It is the source of all blessing from God to us.

Ephesians 1:8. Further elucidation of the grace of God, showing the specific form it took.

Which grace He made to abound towards us: i.e. gave to us in abundant measure, or so as to work in us abundant results. Same phrase in 2 Corinthians 9:8 : cp. Romans 5:15. It expounds the riches of His grace in Ephesians 1:7.

All wisdom: every kind of wisdom: see under Colossians 1:9.

Prudence: a practical faculty enabling men to select, in the various details and emergencies of life, the most profitable line of action. The connection of the two words reminds us that in Christ acquaintance with the eternal realities has practical worth as a guide in the details of life; and that among these details we can choose our steps aright only in the light of the eternal realities. Evidently this wisdom and prudence are God’s gift, making us wise and prudent, as we learn from Ephesians 1:9 where the knowledge imparted is specified. Paul here asserts that the undeserved favour of God given to us so abundantly has been clothed with every kind of wisdom and discretion. These are the forms in which the grace of God was manifested. Cp. Colossians 1:9 : all wisdom and spiritual understanding.
Ephesians 1:9. A participial clause explaining the assertion in Ephesians 1:8. By making known to us the mystery, God gave to us in abundant measure His undeserved favour clothed in wisdom and prudence.

Mystery: as in Colossians 1:26.

Of His Will: the contents of this mystery. It is further described in Ephesians 1:10. This will of God was kept secret during long ages, and is known now only by those to whom God reveals it. It is therefore the mystery of His will. Cp. Romans 16:25.

To us: to Christians generally: Colossians 1:26. Another aspect of the same revelation is given in Ephesians 3:3. It was made known to Paul and through him to his hearers and readers.

According to His good pleasure: as in Ephesians 1:5. It is not clear whether this refers to the mystery or to the making-known of it. But, since both are included in the same divine purpose, possibly in Paul’s thought they were not distinguished.

He purposed: as in Romans 8:28; Romans 9:11; important parallels. That which was well-pleasing to God He deliberately purposed to effect.

In Him: either in Christ or in God. In the former case it would be rendered (R.V.) in Him: in the latter (A.V.) in Himself. Although the foregoing possessive pronouns refer to the Father, a comparison with Ephesians 1:4, chosen in Him, suggests that Paul refers here to Christ. Moreover, to say that God’s purpose was formed in God, is tautology: to say that it was formed in Christ, adds an important thought kept before us in Ephesians 1:10, viz. the relation of this divine purpose to the Son of God.

Ephesians 1:10. Exposition of the foregoing.

With-a-view-to etc.: in forming this purpose God was looking forward to the time of Christ.

Dispensation: same word as stewardship in Colossians 1:25; 1 Corinthians 9:17. It denotes the management of a house. And, since this was frequently committed to a superior servant, or steward, it denotes frequently the office of a steward. So always elsewhere in the N.T. It cannot be so here. For, evidently, God is represented as administering His own household. The word falls back therefore on its original meaning of house management. It is the government of God represented as a householder managing his property and servants.

Seasons: portions of time, looked upon not as periods passing by but as opportunities for action. Same word in Ephesians 5:16 : also 1 Thessalonians 5:1; 1 Timothy 4:1; 2 Timothy 3:1, etc. The plural suggests that in the Gospel age several ages had their consummation.

Fulness: see under Colossians 1:19.

The fulness of the seasons: the time in which the various ages of the kingdom of God find their end and goal, and the accomplishment of the purpose which underlays them. And this can be no other than the Gospel age, and the glorious ages to follow it. Consequently, the dispensation of etc. is the mode of divine government which belongs to that age. All this God had in view in forming His purpose of salvation.

To-sum-up-again (same word in Romans 13:9) all things in Christ: God’s purpose touching the final administration of His kingdom.

All things: men and things, as in Colossians 1:20. God resolved to unite together in Christ the dissevered elements of His universe, thus making Him the centre and circumference of all.

Sum-up-again; suggests an original harmony. This, God purposes to restore. [The middle voice suggests that God will do this to work out His own pleasure.] All things include the things upon the heavens and those upon the earth. So 1 Corinthians 1:20; a close parallel. In the one passage Christ is an instrument of universal reconciliation; in the other, a centre of universal harmony.

This verse teaches that the eternal purpose which prompted, as the means of its accomplishment, the mission of the Son of God embraced both earth and heaven; that God has resolved to unite into one whole the various elements in these realms of His empire; and to make Christ the surrounding element and the centre of this all-embracing union. In other words, God’s purpose to save man is part of a purpose earlier in time, and wider in extent, than the human race.

In Him: emphatic repetition of in Christ, as a transition to the relative sentence following in which the same idea is again prominent.

Ephesians 1:11. A new thought: in Christ we have also been-made-heirs. This last word is the passive form of a verb denoting to allot something to some one, and especially to allot as an inheritance. In Greek, such a passive may mean either to be allotted as an inheritance, or to receive such an allotment. The latter sense is the more likely here. For, that believers are themselves an inheritance is not taught elsewhere in the N.T. In Ephesians 1:14 they are represented as God’s own possession, but not as an inherited possession. But, that they are heirs, is plainly asserted in Ephesians 1:14; Romans 8:17; Galatians 3:29 : and some are said in Colossians 1:12 to have been made partakers of the allotted portion of the saints. And this allotment of inherited blessing has been made to us in Christ. For, only through His agency and by inward union with Him is the inheritance ours.

The participial clause following traces this allotment of an inheritance to a definite and eternal purpose of God.

Having-been foreordained: passive form of the word used in Ephesians 1:5. We have been made heirs in time because before time began we were in the mind of God marked out for heirship.

According to purpose: same words in same sense in Romans 8:28. They give prominence to the chief element in the foreordination, viz. purpose, and tell us that it was a purpose of Him whose deliberate resolve controls and moulds all things.
Works: as in Philippians 2:13.

Works all things: same words in 1 Corinthians 12:6.

Counsel: a deliberate purpose taking into account ways and means. This deliberate purpose has its source in the will of God. The idea of deliberation distinguishes this phrase from the similar phrase in Ephesians 1:5 where God’s satisfaction with His own purpose is more prominent.

Ephesians 1:12. A refrain marking the close of the second part of § 2, similar to that in Ephesians 1:6 at the close of the first part. This fuller refrain tells us that God intended us to be a means of evoking praise of His splendour; and that this praise is an aim of the purpose described in Ephesians 1:11. God resolved so to bless us that in us others should see and acknowledge His grandeur.

Up to this point Paul’s words have been true alike of Jews and Gentiles. He now mentions the two great divisions of mankind which were ever present to his thought. In Ephesians 1:12 the Jews, and in Ephesians 1:13-14 the Gentiles, are specified.

Before-hoped: i.e. before the Christ came. This hope of a coming deliverer was a distinguishing feature of the Jews: Acts 26:6-7; Acts 28:20; Luke 2:25; Luke 2:38. It was a bond uniting together the scattered members of the nation; and an inspiration moulding the piety of the more devout. The Gentiles had no such hope: Ephesians 2:12. The word Christ is both a designation of the hoped-for Deliverer (Daniel 9:25; John 1:20; John 4:25) and a proper name of the Incarnate Son. The latter is naturally the usual use of the word. But here the mention of a hope earlier than the incarnation suggests the former use. The Messiah, who was the great object of Jewish hopes, is represented as the ground of their hope: so 1 Corinthians 15:19; Philippians 2:19. For, long before He appeared, the Jews clung to the hoped-for Deliverer and built upon Him their expectations.

Ephesians 1:13-14. Third part of § 2.

In whom: parallel with the same words in Ephesians 1:7 at the beginning of the second part.

Also ye: the Gentile Christians at Ephesus, as well as the Jews referred to specially in Ephesians 1:12.

Having heard etc.: means by which salvation had reached the Ephesian Christians, viz. the word spoken and heard.
The word of the truth: as in Colossians 1:5. It is a verbal expression corresponding to the eternal realities.

The Gospel of your salvation: the good news which has been and is the means of your salvation. So 1 Corinthians 15:2. The word preached was an assertion of the truth: it was also the good news which had been the means of rescuing the Ephesian Christians from the penalty and power of sin.

After the participial clause we expect a finite word. But instead of this we have another participial clause: in whom also having believed. Apparently the construction of the sentence is broken off. The relative, in whom or in which, is repeated, disturbing the orderly course of the sentence. But the irregularity throws into prominence the truth that the sealing afterwards mentioned was in Christ. Paul wishes to say that in Christ the Gentile Christians, having heard the Gospel, and having also believed it, were sealed etc. This surrender of grammar to emphasis is a conspicuous feature in Paul: so Ephesians 2:1-5; Romans 5:12; Galatians 2:6.

The Spirit of promise: the gift of the Spirit foretold by the prophets, e.g. Joel 2:28-29; Ezekiel 36:26-27. The Spirit of promise is then identified as the Holy Spirit. With this Spirit as an instrument the Gentile Christians had been sealed: close parallel to 2 Corinthians 1:21-22. Paul asserts that his readers, whom he distinguishes from the Jews, had heard the Gospel and had believed it; that through faith they had received the Holy Spirit as foretold by the ancient prophets; and that the Spirit thus received was a seal, i.e. a divine attestation of the word believed. And he declares with emphatic repetition that this sealing had taken place in virtue of their inward union with Christ. He thus joins the believing Gentiles to those who when Christ came were waiting for His appearance. Notice that the gift of the Spirit proves that the Gentiles are sharers of the blessings brought by Christ: Acts 11:17-18. This proof is strengthened by the word promise, which reminds us that the Holy Spirit given to the Gentiles was a fulfilment of ancient Jewish prophecy.

This verse is in close harmony with the constant teaching of Paul that they who believe the Gospel are justified, and adopted into the family of God, and receive the Holy Spirit: e.g. Galatians 2:16; Galatians 3:2; Galatians 3:26.

Ephesians 1:14. Further teaching about the Holy Spirit, and about God’s purpose in sealing us.

Earnest: a part of the price paid at the time of purchase as a pledge of the whole. See under 2 Corinthians 1:22; 2 Corinthians 5:5 : close and important parallels.

Our inheritance: the benefits of the New Covenant looked upon as coming to us in virtue of our relation to God our Father. Close parallels in Romans 8:17; Galatians 3:29; Colossians 3:24. Of these benefits, the gift of the Spirit is a part given to us when we are received into the family of God. And inasmuch as this gift is a proof that we are children of God, it is also a pledge that the entire inheritance will some day be ours. The word rendered possession denotes in 1 Thessalonians 5:9; 2 Thessalonians 2:14 the obtaining of salvation and of the glory of Christ; and in Hebrews 10:39 the preserving of the soul. But in Malachi 2:17 and in a quotation in 1 Peter 2:9 from Exodus 19:5 it represents a Hebrew word denoting a peculiar possession or treasure. God declared that Israel, if faithful, should be His own peculiar treasure. And such are they who believe in Christ. They will be God’s own for ever.

Redemption; includes the ideas of liberation and price, and is therefore not complete till actual liberation is effected. Cp. Ephesians 4:30, the day of redemption; Luke 21:28; Romans 8:23 : see under Romans 3:24. An aim of the gift of the Spirit is the liberation in the great day from the bondage of death of those whom God has chosen to be specially His own.

For praise of His glory: nearly word for word as in Ephesians 1:12. It is a third refrain closing the third part of § 2. Each refrain represents, as the final purpose of man’s salvation in its various parts, an admiring recognition by God’s creatures of His essential grandeur. Cp. 1 Peter 2:9. The threefold refrain makes this final purpose very conspicuous.

REVIEW. Section 2 is throughout a song of praise for blessings given by God to Paul and his readers, a song rising in each of its three parts till it seems to lose itself in the eternal song of earth and heaven. In the first part we have blessing from man to God for blessing given by God to man in fulfilment of an eternal purpose that men should be sons of God. In the second part we are reminded that the objects of this purpose are sinners. Consequently, God’s favour towards them took the form of rescue, through the death of Christ, from the penalty and bondage of sin.

Moreover, His favour came to them clothed in a gift of wisdom revealing God’s long-hidden purpose to bring men into His family and to make them His heirs, this being part of a wider purpose to unite the creatures of God in heaven and earth into one great whole of which Christ is to be the Head and Centre and Circumference, a purpose of Him whose counsels rule and mould the universe.

Up to this point, in the light of a divine purpose wide as the universe and earlier than time, all human distinctions have been forgotten. But at the close of the second part of the section, we meet the all-important distinction of Jew and Gentile so deeply interwoven into the thought of Paul. The above purpose of God embraces the Jews, who before Messiah came had built their hopes on His expected appearance. And it embraces the Gentiles: for they have not only heard and believed the Gospel but have received the seal of the Holy Spirit promised to ancient Israel, who is Himself a pledge that they will share the inheritance of the sons of Abraham and the deliverance which awaits those who are the peculiar treasure of God. This specific mention of the Gentiles as sharers of the heritage of Israel forms the third and last division of the section. Each division concludes by pointing to the eternal recognition of the greatness of God as the ultimate aim of the blessing and favour so richly poured upon man.

In this section we have a restatement of Paul’s teaching in Romans 8:28-29; Romans 9:11 that salvation is an accomplishment of a divine purpose and choice and predestination. The restatement has the emphasis of conspicuous repetition. The purpose to save man is traced back to eternity; is shown to be part of a purpose embracing both earth and heaven; and is placed in closest relation to Christ. In other words, Paul’s earlier teaching has received rich and harmonious development. We have again his favourite thought that the Gospel contains a secret known only to the initiated; as in Romans 16:25; 1 Corinthians 2:7; Colossians 1:26. The gift of the Spirit is again appealed to as a proof of the favour of God and as a pledge of a share in the inheritance awaiting the sons of God; in close harmony with Romans 8:16-17; Galatians 3:29; Galatians 4:6, and with Acts 11:17-18. A marked feature of this section is the occurrence in it ten times of the phrase in Christ or its equivalents, noting an inward union with Him as the all-embracing and all-pervading element both of salvation and of the eternal purpose to save. This we have already noticed as a conspicuous feature of the writings of Paul, a feature not found elsewhere in the N.T. except, in a peculiar form, in the Gospel and First Epistle of John. Its presence here in so great frequency, but never without meaning, is a clear indication of genuineness: as are the coincidences noted above. We notice the word redemption used to describe the deliverance wrought through the death of Christ, as in Romans 3:24; and with special reference to the final deliverance, as in Romans 8:23. Also the word wealth, as in Romans 2:4; Romans 9:23; Romans 11:33; Colossians 1:27; and the word earnest, as in 2 Corinthians 1:22; 2 Corinthians 5:5.

As we rise from the study of this section we are conscious that we have heard the tones of a familiar voice, and have learnt from the lips of a revered teacher new lessons equal to the most valuable we had learnt before.

Verses 15-23
SECTION 3. — PRAYER THAT THE READERS MAY RECOGNISE IN THEMSELVES THE GREAT POWER WHICH RAISED CHRIST FROM THE DEAD. CH. 1:15-23.
For which cause also I, having heard the faith among you in the Lord Jesus, and the faithfulness towards all the saints, do not cease giving thanks on your behalf making mention of you in my prayers; that the God of our Lord Jesus Christ, the Father of glory, may give to you the Spirit of wisdom and revelation, in the knowledge of Him having the eyes of your hearts enlightened, in order that ye may know what is the hope of your calling, what the riches of the glory of His inheritance among the saints, and what the surpassing greatness of His power towards us who believe, according to the working of the might of His strength which He wrought in Christ when He raised Him from the dead and set Him at His right hand in the heavenly places beyond and above all principality and authority and power and lordship and every name named not only in this age but also in that which is to be.

And He subjected all things under His feet; and gave Him, as Head above all things, to the Church, which is His body, the fulness of Him who fills all things in all.

Paul began his Epistles to the Philippians and Colossians, after a few words of greeting, with thanks to God for his readers’ Christian life. The Epistle before us, he begins with a glorious psalm of praise for blessings given to the whole people of God, which he expounds at some length, followed by specific mention of Jewish and Gentile Christians. The mention of these last suggests now definite thanks to God on his readers’ behalf, thanks which pass easily into a wonderful prayer for their further progress. His thanks and prayer occupy this section.

Ephesians 1:15. For which cause: because you have been sealed by the Spirit as heirs of the inheritance of God.

Also I: Paul placing himself alongside these Gentiles, as interested in their welfare.

Having-heard: cp. Colossians 1:4, to a Church Paul has never visited; and contrast Philippians 1:3, where the absence of this word suggests that he writes from personal knowledge. That Paul speaks only of having heard about people among whom (Acts 20:31) he laboured three years, is certainly remarkable. It can hardly be explained by tidings received since he left Ephesus four or five years before. For it was nearly as long since he was at Philippi; and after leaving Philippi he met the Ephesian elders at Miletus. More likely is the suggestion (see under Ephesians 1:1) that this letter was written to other Churches besides that at Ephesus, Churches which Paul had never visited; and that chiefly to tidings about these last, together with later tidings about the Ephesians, the word have-heard refers. This word therefore supports the suggestion just mentioned.

The faith among you: differs very slightly from your faith, by making faith and the believer distinct objects of thought.

Faith in the Lord Jesus: similar phrase in 1 Timothy 3:13; 2 Timothy 3:15. It represents Christ, the personal object and ground of our faith, as also its surrounding element.

The word love, omitted from the text of the R.V., is not found in any Greek copy earlier than the Clermont MS. in the sixth century, and in a correction of the Sinai MS. made perhaps in the seventh century. It is absent entirely from the Vat. and Alex. MSS. and from the Sinai MS. as originally written; and seems to have been unknown to the early Biblical scholars, Origen and Jerome. But it is found in the Latin, Syriac, and Coptic Versions. If spurious, the insertion of the word is easily accounted for as a reminiscence of Colossians 1:4. But, if genuine, its omission is very difficult to explain. This likelihood of insertion and unlikeliness of omission, together with the united testimony of the ancient Greek MSS.,

our best witnesses for the text of the N.T., testify strongly that the word was not written by Paul. And that without it the sentence gives a good meaning, I shall endeavour to show.

In the sense in which Paul writes faith in the Lord Jesus, we cannot possibly have faith… in all the saints. Certainly these last cannot be the object or element of Christian faith. But the common classic meaning which I have given to the same word in Philemon 1:4, and which is found in a few places in the N.T., viz. faithfulness, would give a good meaning here. That one word would then be used in the same sentence in two senses, need not surprise us. For each use of the word was common, the first in the N.T. and the other in the Greek spoken everywhere in Paul’s day. And the context makes quite clear that the word cannot have in the second clause the meaning which it undoubtedly has in the first. In such cases the mind passes almost unconsciously from one sense of the word to another. Moreover, faith and faithfulness have much in common. They who rest with confidence upon the word and character of God become themselves a rock on which others rest. Hence, in Greek the same words, substantive and adjective, denote faith and faithfulness, believing and trustworthy. Between these meanings it is frequently difficult to decide: e.g. Colossians 1:2; Colossians 4:9. An example of transition from one to the other, we have in Romans 3:3. ‘What if some did not believe? Shall the want of faith make of no effect the faith (or faithfulness) of God?’ We may therefore accept this meaning as not unlikely. And it enables us to accept also the reading so strongly supported by the best ancient copies.

But since no English word combines the two meanings of the Greek word, we can reproduce Paul’s full sense only by using two words. The passage may fairly be reproduced, faith in the Lord Jesus and faithfulness towards all the saints. The assurance of which Christ was the personal Object and Ground and Sphere produced as its natural result trustworthiness towards all the saints. These last words as in Colossians 1:4.

Ephesians 1:16. Do not cease giving thanks: cp. Philippians 1:3; Colossians 1:3; Colossians 1:9; Romans 1:8-9. Paul’s constant attitude of mind, since he heard about his readers, has been thankfulness to God for them. For he knew that their faithfulness was God’s work and gift.

Ephesians 1:17. As ever, Paul’s thoughts pass imperceptibly into prayer for further blessing. The good he hears prompts him, while giving thanks, to ask for more.

In order that etc.: matter of the prayer, given as its aim and purpose. So frequently: cp. Philemon 1:6. For Paul’s prayer is a means to a definite end. Knowing that God answers prayer, he prays in order that God… may give.
The God of our Lord Jesus Christ: who on earth addressed Him as My God, John 20:17; Matthew 27:46. The word God here notes a relation of the Father, not only to men, but to Christ. And the entire teaching of Paul and John assures us that this relation extends, not only to the Incarnate, but to the Eternal, Son. As supreme in the Godhead, the Father occupies, even to the Eternal Son, a relation suitably described by the word God. Hence this word is the frequent title of the Father even as distinguished from the Son: see under 1 Corinthians 3:23; 1 Corinthians 8:6. For to Him, as God, the Son is and ever will be subject: 1 Corinthians 15:28. A genitive following the word father usually describes his children. But the abstract term glory cannot do this. It is evidently a characterizing quality of the Father of Christ and of us. So 2 Corinthians 1:3, Father of compassions; Acts 7:2, God of glory, 1 Corinthians 2:8, Lord of glory. Paul prays to Him to whom the divine Head of the Church bows as God, to the Father, clothed in infinite grandeur, of Christ and of us.

Spirit of wisdom: the Holy Spirit, as an animating principle possessing and imparting wisdom. See under 1 Corinthians 4:21, Spirit of meekness; 2 Corinthians 4:13; Romans 8:2; Romans 8:15. For the word cannot denote here a human spirit: nor does it ever, apparently, denote mere disposition of mind. [The absence of the Greek article is frequent even when the one Holy Spirit is indisputably referred to: e.g. Romans 8:9-11; Romans 8:14-15. For where a word is in itself sufficiently definite, the Greeks frequently omitted the article, in order to direct attention to the qualities implied in the anarthrous word; in this case, to the Holy Spirit as an animating principle characterized by wisdom.]

Wisdom and revelation: see under 1 Corinthians 2:5; Romans 1:17. It is a characterizing, prerogative of the Spirit of God to impart a knowledge of eternal realities; and, more definitely, to lift a veil which no hand but that of God can lift and which hides from us the unseen things of God. The former term is general: the latter specific. Paul prays that the Father who is characterized by infinite grandeur, who has already (Ephesians 1:13) sealed his readers with the Spirit of promise, may give to them the same Spirit as an inward source of wisdom and as One who reveals the things unseen. His prayer reminds us that each new influence and work of the Spirit is a fresh gift from God.

Knowledge: literally, full-knowledge; as in Colossians 1:9-10; Colossians 2:2; Colossians 3:10.

Of Him: of God, to whom here Paul prays. The Spirit of wisdom comes to us clothed in a deep and real knowledge of God; and makes Himself known to us by imparting such knowledge. For God is Himself the great Reality, and the great Object which appears when the veil is lifted.

Ephesians 1:18. Enlightened: as in Hebrews 6:4; Hebrews 10:32.

The heart: the inmost centre of human life, and the source of action: see under Romans 1:21.

The eyes of the heart: the faculty by which knowledge enters into and illumines this inmost chamber.

Having the eyes of your heart enlightened: connecting link between the gift of the Spirit and the personal knowledge which Paul desires for his readers. [The accusative case puts these words in apposition, not as we might have expected to the preceding words give to you, but to those following that ye may know: in order, apparently, to suggest that only by enlightenment of the heart can we receive this desired knowledge. This use of the accusative is made somewhat the more easy by the occasional use of the accusative absolute, as in Romans 8:3.] Before expounding the ultimate aim of his prayer, viz. knowledge of three things pertaining to the Christian life, Paul states conspicuously a condition on which alone this aim can be attained, viz. the entrance of light, ever the condition of knowledge, into the inmost chamber of our nature. This light he hopes for as a result of the gift of the Spirit of God whose special work is to impart wisdom and to unveil mysteries. For He is the one principle of spiritual life. And, always, life is an essential condition of sight.

That ye may know etc.: ultimate aim of the gift of the Spirit, and of inward enlightenment. So Philippians 1:9; Colossians 1:9. This earnest prayer reveals the infinite importance of knowledge as a condition of Christian life. Three matters, Paul desires his readers to know: two in Ephesians 1:18, and a third in Ephesians 1:19.

His calling: a favourite word of Paul, Romans 1:6; Romans 8:28; Romans 8:30; 1 Corinthians 1:9; 1 Corinthians 1:26; 1 Corinthians 7:18; 1 Corinthians 7:20-22, etc; the high calling of God, Philippians 3:14. It is the Gospel summons to salvation, to the service of God, and to eternal glory. To this calling belongs hope: for it gives to those who hear and obey it an expectation of infinite blessing to come. Paul desires that his readers may know how great these blessings are. And to this end be has already prayed that they may receive the Spirit of wisdom. For only the Spirit of God can reveal the greatness of the blessings awaiting the sons of God: cp. 1 Corinthians 2:10; 1 Corinthians 2:12.

And what etc.: second matter which Paul desires His readers to know. It is also the object of the hope just mentioned.

His inheritance: the good things of God which will pass to the saints as His children. For they are heirs of God, Romans 8:17. Of these good things the Spirit of Adoption is the first: cp. Ephesians 1:14. This inheritance has an abundance of splendour which will make truly rich all who receive it. Paul desires his readers to know how great is the abundance of this splendour.

Among or in the saints: cp. Colossians 1:27, among the Gentiles. The saints are represented as standing round their own inheritance. Heirship to the wealth of God is located by God in and among the sacred people of the New Covenant.

Ephesians 1:19 a. A third ultimate aim of Paul’s prayer.

Surpassing: Ephesians 2:7; Ephesians 3:19 : a similar form of the same word, in 2 Corinthians 3:10; 2 Corinthians 9:14; the corresponding substantive in Romans 7:13; 1 Corinthians 12:31; 2 Corinthians 1:8; 2 Corinthians 4:7; 2 Corinthians 4:17; 2 Corinthians 12:7; Galatians 1:13, and a corresponding adverb in 2 Corinthians 11:23. This family of words is peculiar to this Epistle and to the undisputed Epistles of Paul. It embodies a thought evidently familiar to him; and is thus a note of genuineness.

Us that believe: Cp. Ephesians 1:13 : another important harmony with Paul’s doctrine of salvation through faith. It tells us the aim and direction of this mighty power. Paul desires his readers to know what, in its operation in the hearts of believers, the greatness of that power is.

Ephesians 1:19-20. According to etc.: a standard by which they may measure it.

Working: or energy: see under Philippians 3:21. Notice the accumulation of synonyms representing different sides of one conception. The word rendered power denotes ability to produce results. That rendered might is the last part of the words autocrat, democrat; and suggests a controlling influence. The word rendered strength is frequently used of muscular force. It suggests the inherent capacity of God for breaking down obstacles and working out His will. The energy of the might of His strength is the activity of the all-controlling and inherent capacity for action which dwells in God. Same words together in Ephesians 6:10.

Which he wrought: specific activity of the power of God to which Paul has just referred as a measure of the power at work in us.

Wrought or energized: cognate to working in Ephesians 1:19. It is used in Galatians 3:5; Matthew 14:2 for the putting forth of miraculous power.

In Christ: objectively and historically, in the personality of the God-Man. Similarly, Romans 3:24; cp. 1 Corinthians 15:22, in Adam all die.
When He raised Him etc.: specific manifestation of the energy of God. Close parallel in Philippians 3:10, the power of His resurrection. Notice that, as ever, Christ is said to have been raised by the power of the Father: so Colossians 2:12; Galatians 1:1; Romans 4:21; Romans 8:11; Romans 10:9.

At His right hand: see under Colossians 3:1. Christ’s session in glory is here represented as being, like His resurrection, a work of God.

In the heavenly places: word for word as in Ephesians 1:3. It depicts further the surroundings of the Risen Lord.

Ephesians 1:21. Further delineation of the position of the Risen One.

Beyond and above: movement upwards going beyond even the most exalted.

All principality and authority: word for word as in Colossians 2:10. Same words in the plural in Colossians 1:16; where see note. They evidently describe successive ranks of angels.

Power: same word as in Ephesians 1:19. In 1 Peter 3:22 we have angels and authorities and powers, made subject to the Risen Saviour.

Lordship: same word in Colossians 1:16, but there placed immediately before principalities or authorities. This change of order makes it impossible to determine whether the order here given is ascending or descending. All that we can infer with certainty is that Paul’s faith saw the Risen and Rising One passing through and beyond and above successive ranks of angelic powers until there was in heaven no grandeur which He had not left behind. Then, after naming heavenly powers known to him, he uses a universal phrase covering not only those known by men living on earth in the present age, but also those names which will be needed and used to describe men and angels throughout the eternal future. Whatever may be thus designated, Christ has already passed.

Every name named: a close parallel in Philippians 2:9. It includes every kind of character and position as recognised by intelligent persons.

Not only etc.; emphasises the universal expression by specifying two component parts of it. So Colossians 1:16. Same division of time in Matthew 12:32.

This age: same words in Romans 12:2; 1 Corinthians 2:6; Galatians 1:4; where see notes. It is the present course of things.

That which is to come: the new course of things to be introduced by the coming of Christ, this looked upon as one definite whole.

Ephesians 1:22 a. Further delineation of the exaltation of Christ. For greater emphasis, it is added as an independent sentence.

All-things; keeps up the idea of universality already expressed by the words all and every.
All things He subjected under His feet: word for word as in 1 Corinthians 15:27, which is almost word for word from (LXX.) Psalms 8:6. What the Psalmist asserts of man, in poetic ideal, Paul claims in each passage to have been fulfilled in Christ. And rightly. For, as Son of man, He is heir of whatever belongs to man.

Verse. 22b. The exalted Saviour’s relation to the Church. Notice also a fuller statement of His relation to the universe, this including evidently the angelic powers just mentioned. Christ is not only above the angels, but above all created things as their Head, i.e. as the seat of supreme authority: see under Colossians 1:18.

Above or rather beyond all things: recalling Ephesians 1:21, above and beyond all principality etc. We have here the historic exaltation of the human body and nature of the Son, and His original relation to the universe: see Colossians 1:16-18. In this supreme dignity, raised above and controlling all things, God gave Him to the Church; evidently in order that the Head of the universe may be also Head of the Church, thus making the universe an ally of the Church.

Ephesians 1:23. Two important relations of the Church to Christ.

Which is, or, more fully, inasmuch as it is: a reason why God gave Christ to the Church.

His body: as in Colossians 1:18. See note under 1 Corinthians 12:30. In Ephesians 1:20-22 we saw the mighty power of God raising Christ from the grave in which He lay dead and raising Him through the successive ranks of angels until He sits in glory at the right hand of God. We now learn that the Risen and Enthroned One is God’s gift to the Church, to be its Head, i.e. to be Himself a part of the Church and occupying in it a unique and supreme place as that part which directs the whole and is essential to the vitality of the whole. In other words, He who is above everything created is in closest union with the Church.

The fulness etc.: farther description of the Church. It is the body of Christ, an outward and visible form consisting of various and variously endowed members all animated by the one Spirit of Christ, of which body He is Himself the Head, the supreme and controlling member.

It is also His fulness: see under Colossians 1:19.

Him who fills all things with all things: Christ, who gives to the universe in its various parts the fulness with which every part is full.

Fills, or more accurately fills for Himself or from Himself: Christ being enriched by the fulness with which He makes the universe fall. This keeps before us the similar relation of Christ to the universe and to the Church. In what sense are these words true? The Church can hardly be the fulness with which Christ is Himself full as in the ordinary use and construction of the word. Rather it is that which Christ makes full; according to a less common classic use in which a fully manned ship is sometimes called a fulness, as though in its full equipment the idea of a ship found its full realisation. He who fills the universe and by its abundant contents reveals Himself as one who fills all things with all things, fills also the Church, making it a receptacle of every blessing which proceeds from Him. Somewhat similar is the common use of the same word by the Gnostics, as quoted frequently by Irenæus, in a local sense to describe the abode of blessedness, which they called the fulness in contrast to the void or abode of darkness. Also closely akin to the word before us is the verb in Colossians 2:10, ‘in Him dwells all the fulness of the Godhead bodily, and ye are made-full in Him.’ He who has so joined to Himself the Church as to make it His body, the visible organ of His self-manifestation, and Himself its Head, has also made it His fulness, the receptacle and embodiment of His own abundance, of the infinite blessings He is able to bestow.

REVIEW. That his readers have been sealed by the Holy Spirit and that He is an earnest of the inheritance awaiting them, moves Paul, on hearing of their faith in Christ and their faithfulness towards all Christians, to give ceaseless thanks on their behalf in his approaches to God in prayer. His thanks pass imperceptibly into prayer that God would give to them that Spirit who is the Bearer of the wisdom of God and the Agent of His revelations to men, this gift assuming the form of imparted knowledge of God, in order that they, receiving light where the heart sees things unseen, may know what blessings await those who have heard and obeyed the Gospel summons, how abundant is the splendour of the inheritance which already belongs to the saints, and how surpassingly mighty is the power which is already at work upon them and will ultimately realise their hopes. Paul gives them a measure by which they may estimate the greatness of this power, viz. the power which raised Christ from the dead to the throne of God, far beyond the shining ranks of heaven and beyond whatever dignity is known in the age now passing or will be known in the ages to come. The exaltation of Christ rivets the Apostle’s wondering gaze. He remembers that not only is Christ raised above all angelic powers, but that all things good and bad, personal and impersonal, are put under His control; that the humanity of Christ, itself a part of the created universe, holds in it a place of unique dignity as the supreme part which controls all else; that this supreme Ruler of the universe has been given to the Church to be a part of it, viz. the one supreme and controlling member without which the others cannot live; and that the Church is both His body, the visible organ of His self-manifestation, and His fulness, the receptacle of the effulgence and wealth which ever flow from Him.

Notice carefully that, in consequence of the close relation between Christ and His peoples the splendour given to Him and the power which rescued Him from death and gave Him that splendour are a measure of the splendour awaiting His people; and that the power which raised Christ is already at work in those who believe, and will ultimately raise them to the throne of their Risen Lord. A similar argument in Philippians 3:21. This exaltation above even the highest created beings assures us that no created power will prevent or lessen the glory awaiting us. Notice also the appropriateness here of Paul’s favourite metaphor of the Church as the body of Christ. If we are members of His body, where the Head is we must some day be. Therefore, since the Head cannot descend, the exaltation of Christ is a pledge that we shall reign with Him. The Church is also the self-development of Him who fills the universe with His own life; as though apart from the Church our conception of Christ would be incomplete.

02 Chapter 2 
Verses 1-3
SECTION 4. — PAUL AND HIS READERS WERE ONCE DEAD BY REASON OF THEIR SINS. — CH. 2:1-3.
And you, being dead through your trespasses and sins, in which formerly ye walked according to the course of this world, according to the prince of the authority of the air, of the spirit which now works in the sons of disobedience; among whom also we all lived formerly in the desires of our flesh, doing the resolves of the flesh and the thoughts: and we were by nature children of anger as also the rest.

In § 3 Paul prayed that his readers might know the great power of God at work towards those who believe; and, as a measure of it pointed to Christ raised from the dead and enthroned with God. He sees Christ not only raised above all but the Head of all, and given to the Church to be its Head and the Church His body and His fulness. The original purpose of this reference to Christ’s resurrection and ascension, viz. as a measure of the power at work in us, now reappears. In Ephesians 2:1, (§ 4,) Paul turns suddenly to his readers and declares that, like Christ, they once were dead: in Ephesians 2:2-3 he proves this. in § 5 he goes on to say that in Christ they also have been raised and enthroned.

Ephesians 2:1. And you: the Christians at Ephesus and elsewhere, in contrast to the Risen Saviour.

Being: as in Colossians 1:21.

Dead through trespasses: as in Colossians 2:13, where see note. Trespasses are moral falls: sins are moral failures. This twofold description of the same actions emphasizes the cause of spiritual death. Their former position was analogous to that of Christ in the grave. For they also were dead; and their death, like His, was caused by human sins. These sins had robbed them of the only true life; and had given them up, unless rescued by Him who raises the dead, to eternal corruption. Such was their awful state, utterly beyond reach of human help.

The words in italics (A.V. and R.V.) are an anticipation of Ephesians 2:5, inserted to complete the English sentence. The verb governing the accusative you in Ephesians 2:1 is pushed back to make way for the relative sentences in Ephesians 2:2-3, which describe further the sad condition of the persons referred to, until in Ephesians 2:4 its place is supplied by a new sentence. All this is characteristic of Paul: a close parallel in Romans 5:12. Paul keeps us under the shadow of death that the darkness of the shadow may throw into greater prominence the splendour of the light of life.

Ephesians 2:2. In which sins: as the surrounding element of their life and movement. Cp. 1 Corinthians 15:17.

Ye walked: see under Colossians 3:7.

Of this world: the whole realm of men and things around, looked upon as existing in space and as hostile to Christ.

The course, or age: the whole stream and tendency of things around, looked upon as moving forward in time.

According to the course etc.: carried along by the moving current of men and things around, all belonging to this world. The two words course and world represent the same idea in its reference to time and space respectively. And each word recalls the vast complexity of things and movements around. The combination presents this idea with a completeness not found elsewhere.

Ruler, or prince: same word in Romans 13:3; 1 Corinthians 2:6; 1 Corinthians 2:8, of earthly rulers; in Revelation 1:5, of Christ as the Ruler of the kingdoms of the earth; and in John 12:31; John 14:30; John 16:11, of Satan.

According to the ruler etc.: parallel with according to the course etc., and another view of the same truth. Steps guided by the current of things around are guided by the unseen ruler of that current. For the visible stream is animated and directed by an unseen spirit.

Authority: a controlling influence, as in Colossians 1:13. A genitive after this word usually denotes either the person exercising authority or those under authority. But we cannot conceive the air, the imponderable element around and above us, as either ruling or being ruled over. It must therefore be the locality of this controlling influence. The authority which directs the course of those who float down the stream of things around must be that of evil spirits. That these were conceived, both by Jews and by others in the ancient world, as having their abode in the air, we have in Rabbinical literature and elsewhere, e.g. Diogenes Lærtius bk. viii. 32, abundant proof. And this agrees with their comparative power, greater than men and less than the powers of heaven. Apparently, Paul accepted and used this common conception as sufficiently embodying a truth he wished to teach. His Words remind us that all around are spiritual enemies, as near as the air we breathe. Over these reigns a tremendous potentate. Along a path marked out by him, led by unseen powers who do his bidding and by the current of things around, once walked the Christians to whom Paul now writes.

The spirit which now works etc.: parallel with the authority of the air, and further describing the agency which does the bidding of the prince of darkness, as an animating principle moving men from within in contrast to the course of this world which carries them along as an influence from without. With the spirit, contrast the Spirits in 1 John 4:1. This latter passage looks at the infinite variety, the former at the essential oneness, of these evil influences. A variety of spiritual foes is also portrayed in Ephesians 6:12.

Works, or inworks: as in Ephesians 1:11; Ephesians 1:20; Philippians 2:13. This interior working is a characteristic of spirit. To the Christians at Ephesus this inward influence is past: to others it now works.
Sons of disobedience: Ephesians 5:6. See note under Colossians 3:6. As a description of the unsaved, it prepares the way for the fuller description in Ephesians 2:3.

After asserting that his readers were once dead through their sins, Paul further describes their former state of death. The sins which had been the means of their destruction were also an element In which they moved. And their path was guided by the current around them, a current belonging to the present material world. It was guided, not by a blind force or unconscious influence, but by a personal ruler, under whose sway was a controlling power as pervasive as the air. This power Paul speaks of as an active animating principle, prompting disobedience to God and making those who yield to it personal embodiments of the principle of disobedience.

Ephesians 2:3 a. To the foregoing description of the former state of the Gentile Christians, Paul now adds an equivalent description including himself and the Jewish Christians: also we all. He thus completes his picture of unsaved mankind. By now including all men, he brings the Jews specially before us.

Among whom: as belonging to their number. Paul thus asserts that all men, Jews and Gentiles, were once sons of disobedience.
Lived: same word as behaved-ourselves or had our manner of life in 2 Corinthians 1:12; also 1 Timothy 3:15; 1 Peter 1:17. It denotes life not as an inward principle, but as an outward activity and movement; and is thus parallel and similar to the word walk in Ephesians 2:2.

Formerly: parallel to the same word in Ephesians 2:2.

In the desires: same words in Romans 1:24.

The desires of our flesh: see under Galatians 5:16; Galatians 5:24; cp. 1 John 2:16. The plural number recalls the variety of tendencies inherent to the constitution of our bodies and going out after objects pleasant to the senses. These tendencies are the world in which the unsaved move.

Doing the resolves etc.: further description of the manner of life in the desires of the flesh, asserting the fulfilment of these desires in action.

The resolves: Acts 13:22 : the plural form of the word rendered will in Ephesians 1:5; Ephesians 1:9; Ephesians 1:11. It denotes a deliberate wish. The plural number corresponds with the foregoing plural desires. The resolves differ from the desires of the flesh as a definite wish differs from the general liking from which it springs. The repetition of the word flesh is emphatic.

The minds: same word in the singular in Colossians 1:21, where see note, and in Matthew 22:37. The plural number reminds us that, whereas all men have one flesh, they have many minds. Moreover, our minds, like our flesh, have wills of their own. The condemnation implied in this verse teaches that these wills do not bow to the will of God; and that, consequently, they who do them come under the anger of God. On the flesh, see note under Romans 8:11.

Verse. 3b. The last detail in Paul’s description of the unsaved. In order to show its importance as in itself claiming attention, Paul adds it as an independent statement: and we were etc. He declares that in former days his readers were children, by nature, of anger, i.e. exposed to the anger of God. Cp. John 17:12, the son of destruction: close Hebrew parallels in Deuteronomy 25:2, a son of stripes; 1 Samuel 20:31; 1 Samuel 26:16; 2 Samuel 12:5, a son of death, i.e. doomed to death. So terrible was the position of those about whom Paul writes that to his vivid thought they seemed to be an offspring of the anger of God. And they were this by-nature: i.e. their exposure to the anger of God was an outworking of forces born in them. Same word in Romans 2:14, where see note; Galatians 2:15; Galatians 4:8.

As also the rest: i.e. of men. Paul solemnly concludes his description of the former state of his readers and himself by saying that the description is or has been true of all men.

These last words must be read in the light of the statement in Ephesians 1:1 that the Ephesian Christians were formerly dead by reason of their own personal sins. All is explained if we assume that men are born in such position that, apart from the salvation wrought out for them in Christ, none can avoid committing actual sin, and that in Christ salvation is offered to all men. If so, the universality of actual sin is a result of the lost state into which we were born. But, to those who have heard the Gospel, present condemnation is a result of rejection of offered salvation, and of actual sins from which Christ would have saved us. This evil nature is easily explained by Paul’s teaching in Romans 5:12. By his first trespass Adam sold himself into bondage to sin and death. This double bondage his children inherit. No power of theirs can save them from actual sin and from the grave. But in Christ God offers to men deliverance now from the bondage of sin and ultimately from the grave. They who continue in sin do so because they reject the offered salvation. The word by-nature inserted at the close of Paul’s picture of lost humanity increases the darkness of the picture. For it tells us that not only are all men sinners but they are so in consequence of the position in which they were born. None can save them except one who can change their inborn nature.

Notice that, without professing to do so, Paul has virtually in Ephesians 2:2-3 explained and justified Ephesians 2:1, dead through your trespasses. For he has asserted that his readers went once with the mass of mankind along a path marked out by the prince of evil, and were animated by an evil influence under his direction. The lower side of human nature was the element in which they lived: all men are or were numbered among the sons of disobedience, and were under the anger of God. If so, all men are guilty of actual sin; and all are dead except those whom God has raised from the dead. For the anger of God involves exclusion from the only real life, and leads inevitably to eternal corruption. Consequently, they who thus live are dead through their own sins.

This section is Paul’s fullest description of unsaved mankind. And it is a picture of utter and universal ruin. He assumes in Ephesians 2:1 that all men have committed trespasses and sins; and in Ephesians 2:3 that all were once numbered among the sons of disobedience and were under the anger of God. We have here universal sin and universal condemnation. This moral ruin Paul traces to a cause common to all men, viz. their flesh, the material and lower side of their nature, this being to the unsaved the encompassing and determining element of their life and activity. In harmony with this, the anger of God resting upon all men is traced to the constitution received at birth. This inherited evil is further traced to a personal source mightier than man, viz. to a ruler from beneath who leads men along from within by an animating principle under his direction. Naturally, this inward force of evil operates on man through the lower and material side of his being, giving to it power to control his entire activity. It thus impresses its will on man’s own nature, and forces him along a path on which God frowns.

A further analysis of sin is given in Ephesians 4:17-19.

Verses 4-10
SECTION 5. — GOD HAS MADE US SHARERS OF THE RESURRECTION LIFE OF CHRIST. 
CH. 2:4-10.

But God, being rich in mercy, because of His much love with which He loved us, and we being dead through our trespasses, has made us alive together with Christ-by grace ye are saved-and raised us with Him and made us sit with Him in the heavenly places in Christ Jesus; that He may show in the ages coming on the surpassing riches of His grace in kindness to us in Christ Jesus. For by grace ye are saved, through faith and that not of yourselves; the gift is God’s; not of works, that no man may glory. For His workmanship we are, created in Christ Jesus for good works, which God before prepared in order that we may walk in them.

Ephesians 2:4-5. But God: in conspicuous contrast to lost and sinful mankind. This new sentence supplies the place of the grammatical conclusion of the foregoing sentence, which was postponed to make way for the further delineation of those dead in sins, and not afterwards added. Similarly, the sentence broken off in Romans 5:12 has its virtual completion in Romans 5:18. This delineation is a dark background for the glory which suddenly and majestically now bursts upon us.

Mercy: compassion for the helpless. It recalls the helplessness of those under the anger of God, and thus completes the picture given in § 4.

Rich in mercy: cp. Ephesians 1:7; Ephesians 1:18.

Because of His much love; traces this mercy to its source in the central attribute of God. Upon this unique attribute Paul lingers: His much love with which He loved us. The past tense refers to the love manifested in the salvation of Paul and his readers.

And we being dead etc.: a repetition of Ephesians 2:1, for vivid contrast with the foregoing description of God and His love. A close parallel with Romans 3:23, where for a similar contrast we have a similar summary of foregoing teaching. This love of contrast, especially of contrast between past and present, is an almost certain mark of Pauline authorship.

Has-made alive-with-Christ: as in Colossians 2:13, where the same word is explained by having forgiven you all the trespasses. It reverses all that is implied in the words dead through trespasses. We were once, in consequence of our sins, a spiritual corpse given up to corruption utter and helpless, from which nothing could save us except the life-giving power of God. But God has pardoned our sins and given back to us the eternal life for which we were created. This eternal life is already our assured possession: and the witness of it is the Holy Spirit, the Breath of immortality, already moving our hearts with the pulse of divine life and prompting all Christian activities.

With Christ: as in Colossians 2:13. Our new immortal life is an outflow of the life breathed on the first Easter morning into His sacred corpse. For, had He not risen, there had been no saving faith, no Gospel, and no life eternal.

By grace (cp. Romans 3:24) ye-are saved: each word emphatic. Salvation is by the undeserved favour of God: it is already actual: and this is emphatically asserted. Contrast Romans 5:10; Romans 13:11. We are already saved from the sinking wreck into a lifeboat which cannot sink: but we are not finally safe until the perilous voyage of life is past. Hence Paul can say as here we are saved; or as in 1 Corinthians 1:18 we are being saved; or as above we shall be saved.
Ephesians 2:6. Raised with Him: as in Colossians 2:12; Colossians 3:1. It further pictures the new life as a participation in the act of God which raised Christ from the grave and brought Him back to the land of the living.

Made-to-sit-with Him: only here and Luke 22:55. A new feature of the Christian life. We are not only made alive, and raised from the surroundings of death, but are also sharers of the throne of Christ. Cp. Ephesians 1:20 : raised Him from the dead and made Him sit. Notice the close connection between the Christian’s life on earth and the life of his risen and glorified Lord. See under Colossians 2:12.

In the heavenly places: same words as in Ephesians 1:3, which they expound. They give further definiteness to the picture of Christ’s enthronement in heaven, and declare that already we share even its glorious environment. This resurrection and enthronement are with Christ and in Christ. For He will be both the companion and the encompassing element of our future glory. And whatever we shall be, to Paul’s faith, believers already are. Thus (Ephesians 1:3) has God blessed us with every spiritual blessing in the heavenly places.
Ephesians 2:7. Aim of God in raising and enthroning us. Close harmony with Ephesians 1:6; Ephesians 1:12; Ephesians 1:14.

That He-may-show: more fully show something in Himself i.e. reveal His own inner nature. Same word in Romans 2:15; Romans 9:17; Romans 9:22; 1 Timothy 1:16.

The ages coming on: beginning with the coming of Christ. For only then will God’s kindness to men be worthily manifested. To the prophetic eye of Paul, successive ages of future glory are already approaching, like successive waves of blessing; an endless vista of splendour. That this manifestation is to take place during the ages of glory, suggests that it will be for angels as well as men: cp. Ephesians 3:10.

The surpassing riches of His grace: a superlative term embracing and surpassing Ephesians 1:7; Ephesians 1:19.

Kindness: so Romans 2:4, riches of His kindness; also Romans 11:22. It is mercy and grace represented as gentleness.

In Christ Jesus: objectively, through His death and resurrection, as in Ephesians 1:20; Romans 3:24; and subjectively through inward contact with Him, as in 2 Corinthians 5:17. This aim of God in raising us together with Christ proves the infinite greatness of the blessing thus conferred on men. For the means must be sufficient for the end in view. God resolved to manifest the surpassing abundance of His grace; and, to this end, loaded us with kindness. A similar, but further, purpose in Ephesians 3:10.

Ephesians 2:8-9. In order to justify and expound the riches of His grace, Paul now repeats and amplifies a few words which, in Ephesians 2:4, burst through the grammatical order of the sentence.

By-grace: by the grace of God; referring definitely to the grace mentioned in Ephesians 2:7.

Through faith: added in order to give a more complete account of salvation. It embodies a thought ever present to Paul, and ever ready to find expression: compare the casual mention of faith in Romans 3:25-26. The favour of God is the divine source, and faith is the human channel, of salvation.

This or this thing; refers almost certainly to the salvation just mentioned. For it is neuter, whereas faith and grace are feminine. Moreover, not from works, which must refer to ye are saved, is evidently parallel to not from yourselves, and thus gives to these words the same reference. They are added as an emphatic exposition, negative and then positive, of the words by grace. ‘You are not the source of your own salvation: it is a gift: and the gift is God’s. It is not from human works.’

Not from works, that no one may glory: marked characteristics of Paul: Romans 4:2; Romans 4:6; Romans 9:11; Romans 11:6; Romans 3:27; 1 Corinthians 1:29; Galatians 6:14 From every side, Paul shuts out, as his wont is, all self-salvation.

Ephesians 2:10. Proof and amplification of the statement that our salvation is not from ourselves or from works, but from God; viz. that we are ourselves God’s workmanship.
Having-been-created etc.: proof of the foregoing. Paul refers evidently, in words taken from the old creation, to the new creation of the spiritual life. Cp. 2 Corinthians 5:17; Galatians 6:15. Another trace of the hand of Paul.

Created: a word predicated only of God, and thus denoting a putting forth of power possessed only by God. Even when creating out of existing materials, as in Genesis 1:21, God breathed into them new life; which man cannot do. The word here teaches that the Christian life is not only a workmanship of God but is a new putting forth of creative power.

In Christ: as in Ephesians 2:6-7. Notice the emphatic and characteristic repetition.

Good works: as in Romans 2:7; Romans 13:3; 2 Corinthians 9:8 : a phrase found only with Paul. The word good includes beneficence and intrinsic worth: another word, noting only excellence, in Matthew 5:16. Just as God created certain animals for certain activities which were a part of His creative purpose, so He designs the new life in Christ to reveal itself in good works. The words following lay further stress on this definite purpose of God.

Before-prepared: in eternity, when the new life was only a thought in the mind of God. He then designed that good works should be its environment and outward expression. Same word in Romans 9:23, ‘before-prepared’ for glory.
That we should walk in them: God’s purpose touching these good works. He designs them to be the surrounding element of our movements; in absolute contrast to in which sins ye walked.
It is now quite clear that salvation is in no way from ourselves or from works. For even our own good works are a part of God’s eternal purpose to give spiritual life to those who believe in Christ. And if they are an outworking of His purpose of mercy, they cannot be a ground of merit, or a source of salvation.

Notice here another reference to the eternal purpose of salvation already mentioned in Ephesians 1:4-5; Ephesians 1:9; Ephesians 1:11; also in Ephesians 3:11. It is a conspicuous feature of this Epistle, and a fuller development of teaching already found in Romans 8:28-29; Romans 9:11; Romans 9:23.

The chief significance of § 5 is derived from its relation to § 3. Paul there prayed that God would reveal to his readers the glory awaiting them and the great power of God which some day will realise their hopes and which already is at work in them. As a measure of that power and of that hope, he pointed to the power which raised Christ from the grave and set Him at the right hand of God. In order to make practical use of this comparison, Paul showed in § 4 that all the unsaved are in a position analogous to that of the body of Jesus as it lay dead in the grave. For, through their sins, they were separated from the only real life and were doomed to corruption. This state of ruin Paul further described. Although dead, they were capable of movement: but it was a mere floating down a stream, in a channel marked out by the great enemy, under influences directed by him; a mere surrender to the promptings of the lower side of their nature. That the prince of darkness and their own nature led them along the same path, proved that their nature is corrupt, and that they who follow it are under the anger of God. Now the anger of God is death in its worst form.

At the beginning of § 5 we see God looking down with compassion and infinite love upon the lost human race. Paul asserts that He who gave life to the lifeless body of Christ has made alive those who once were dead through their sins. This can only mean that He has rescued them from the corruption which was their inevitable doom and has given back to them spiritual activity and growth. This life is an outflow of that which entered into the silent body of Christ. And, as with Christ so with them, life has been accompanied by removal from the surroundings of death and by exaltation to heaven. All this God did in order to reveal His infinite favour to men. The same truth Paul repeats for emphasis in another form. Since his readers have been made alive, he can rightly say that they have been saved. And, since their resurrection with Christ is an outflow of the mercy and love of God, they are saved by grace. To make this the more conspicuous, Paul adds that salvation is not from themselves or their works, but is the gift of God; and that it has come in this way in order that no one may boast. And he cannot forbear to remind his readers that it is through faith. To complete his proof that salvation is altogether from God and not at all from man, he says that the new life is a work of the creative power of God and an accomplishment of an eternal purpose.

Thus Paul, after raising his readers to the throne of God and setting them beside their risen Lord, leads their thoughts back to the eternal purpose of which the actual salvation of men is an historic realisation. This tracing of the phenomena of time to their source in the eternal thought of God is a conspicuous feature of Paul, a feature nowhere so conspicuous as in this Epistle.

Verses 11-22
SECTION 6. — THROUGH CHRIST, BOTH JEWS AND GENTILES HAVE BEEN BROUGHT NEAR TO GOD. CH. 2:11-22.
For this cause remember that formerly ye, the Gentiles in flesh, those called uncircumcision by that which is called circumcision in flesh, made by hands- that ye were at that time separate from Christ alienated from the commonwealth of Israel, and strangers to the covenants of the promise, having no hope, and without God in the world. But now, in Christ Jesus, ye who formerly were far off have become near in the blood of Christ. For He Himself is our peace, who has made both one and has broken down the middle wall of partition, having made of no effect the enmity, in His flesh, even the law of commandments in dogmas; in order that He may create in Himself the two into one new man, making peace; and that He may reconcile both in one body to God through the cross, having slain the enmity thereby. And He came and announced peace, as good news, to those far off and to those near; because through Him we both have access in one Spirit to the Father. Therefore no longer are ye strangers and sojourners but fellow-citizens of the saints and members of the household of God, having been built up on the foundation of the apostles and prophets, the chief corner stone being Christ Jesus Himself in whom every building, being fitly framed together, is growing into a holy temple in the Lord, in whom also ye are being built together for a dwelling-place of God in the Spirit.

Like §§ 4 and 5, § 6 depicts the contrast of past and present. This is indicated by the word formerly in Ephesians 2:2-3 and in Ephesians 2:11; Ephesians 2:13. But the earlier contrast was that of men once dead through their sins but now reigning in life. The contrast here is of the same men once far off from the people of God but now united with them in the one rising temple. The first contrast was personal and spiritual: this one is social and in a sense ecclesiastical. Paul comes now to look at salvation in its bearing on the great distinction of Jew and Gentile, a distinction ever present to his thought and already faintly indicated by the change from we to you and you to we in Ephesians 1:13; Ephesians 2:3. This distinction, and the equal importance here given to Jew and Gentile are indications both of early date and of Pauline authorship. For no such conspicuous distinction is found in sub-apostolic writings; nor can we conceive it coming from a writer of the second century: and even in the N.T. it is peculiar to Paul.

As containing respectively the dark and bright sides of the contrast, Ephesians 2:11-12 correspond to § 4, Ephesians 2:13-22 to § 5.

Ephesians 2:11. For which cause: ‘because God has so wonderfully saved you, remember what you once were.’

Formerly: placed for emphasis at the beginning of the clause. It recalls the same word in Ephesians 2:2, and resumes conspicuously the contrast of past and present.

The Gentiles: the well-known class to which they belonged. Its distinguishing mark, viz. absence of circumcision, is in the perishing body: in flesh. These added words give definiteness to the distinction.

Who are called; further depicts the readers as they were looked upon by those who with some right claimed to be the people of God. Cp. 1 Corinthians 8:5.

Uncircumcision… circumcision: abstract terms put for the persons in whom the abstract quality is found: close parallel in Romans 2:26-27. They who, with evident contempt, called the Gentiles uncircumcision, called themselves circumcision. That the distinction is said to be, on both sides, a matter of a name, suggests that it was now practically only a name.

In flesh, made by hands: not governed by the word called: for Jews would not so speak of circumcision. It is rather Paul’s own reflection, confirming the above suggestion. He remembers that circumcision was, in the case of those who spoke of the Gentiles as uncircumcised, a mere cutting of the flesh by the hand of man. Yet such was once his readers’ position that men who had nothing better than this could speak of them as lower than themselves: for the absence even of this external rite marked them out as destitute of the many advantages of the ancient people of God. The repetition of the words in flesh and the added word made-by-hands keep vividly before us that the vaunted rite was in the lower side of man’s nature and was only a work of man.

Ephesians 2:12. The grammatical order is broken by a repetition of the word that, added for the sake of greater clearness after a rather long description of the Gentiles.
At that season; corresponds to formerly in Ephesians 2:11, referring to the readers’ heathen life. Contrast Romans 3:26; Romans 11:5, ‘in the present season.’

Separate from Christ: destitute of all the spiritual blessings which flow from inward union with Him. This full sense is required by the very conspicuous contrast in Ephesians 2:13, but now in Christ Jesus; and by the contrast maintained throughout this chapter between the past and the present. But the words following show that this spiritual destitution is here looked upon in the light of the separation of the Gentiles from the nation to which the ancient promises were given. In those days they had not so much as heard the name of the promised Messiah.

Now follow four further descriptions of those Gentiles, arranged in two pairs. The relation of these items to the main assertion, ye were separate from Christ, is left to the readers.

Commonwealth: either a community of citizens looked upon as definitely constituted, or the rights of its members. Same word in this last sense in Acts 22:28. The former sense here, and, with a cognate word, in Philippians 3:20 : but in these two passages the difference is not great.

The commonwealth of Israel: the nation looked upon as a community in which each citizen had personal rights. The whole tone of the verse reminds us that Israel possessed the highest spiritual advantages on earth. Cp. Romans 3:1; Romans 9:4.

Israel: a name of honour, as in Romans 9:4; 2 Corinthians 11:22, etc. Before Christ came there was a privileged community: but its members looked upon the Gentiles as aliens.

Alienated: same word and form in Ephesians 4:18; Colossians 1:21. [The perfect participle does not imply that they had once been citizens; but simply calls attention to the process of alienation, thus depicting more vividly the sad state of those alienated.]

The Covenants: the mutual engagements into which God entered with Abraham, and through Moses with Israel. From these covenants came all the spiritual advantages of the Jews. Same word in same connection in Romans 9:4 : a close coincidence of thought. A conspicuous feature common to these covenants, and the source of their value, was the promise. It is here spoken of as one because all the promises looked forward to one glorious consummation. Otherwise in Romans 9:9, which recalls the many promises. To these covenants and to this promise, the Gentile readers of this Epistle were once strangers: same word in Hebrews 11:13.

Now follows an awful result of the foregoing. The only hope on earth worthy of the name rests upon the great promise given in outline to Israel. Consequently, they who have not this hope have no hope. To them the roughness of the present life is not cheered by any reasonable and assured prospect of good things to come.

Without-God: literally atheists, i.e. destitute of all the help and peace and joy which comes through knowledge of God and faith in God. This subjective absence of God is quite consistent with the objective truth (Acts 17:28) that in Him we live and move and are. The lack of conscious intercourse with a personal God is a marked feature of the best classic writings as compared with the Old Testament. The heathen have no Father in heaven on whose bosom they can rest.

In the world: the locality of this destitution. In the seething mass of sinful humanity, dominated by the god of this world, away from the brightness of the smile of the God of heaven and from the joy of hope, these Gentiles were: for they had no part in the covenants which God made with Israel nor place in the sacred nation.

Ephesians 2:13. But now: a conspicuous and favourite phrase of Paul recalling the contrast, ever present to his mind, of the past and the present. Same words in same sense in Colossians 1:22; Colossians 1:26; Colossians 3:8; Romans 3:21; Romans 6:22; Romans 7:6; Romans 11:30, etc. They are another note of authorship.

In Christ Jesus: objectively, in the actual and historic person born at Bethlehem, whom Paul acknowledges to be the hoped-for Messiah. Hence the fuller title. Same words and sense in Romans 3:24. They are more fully expounded at the end of the verse.

Ye who formerly were far off: sums up the description in Ephesians 2:12. This summing up of the lower side of a contrast is, as in Ephesians 2:5, an indisputable trace of the hand of Paul.

Become near: to God and to the people of God. For distance from Israel and from God are the chief points of the description in Ephesians 2:12. And in Ephesians 2:14-15 we have peace between Jews and Gentiles given as an explanation of this verse, and in Ephesians 2:16; Ephesians 2:18 reconciliation and approach to God through Christ.

In the blood of Christ: more specific than in Christ. It suggests (cp. Ephesians 1:7) the continued validity of the violent death of Christ as the means of salvation.

Ephesians 2:14-15. Explanation and justification of the triumphant assertion in Ephesians 2:13, and especially of its last words.

He is: each word very emphatic, pointing conspicuously to Him in whose blood the Gentiles have been brought near.

Our peace; implies that the distance involves hostility. The words following prove that Paul’s first thought is peace between Jews and Gentiles. But the words reconciled to God in Ephesians 2:16 followed by access to the Father in Ephesians 2:18 prove that this involves peace between men and God. In both references, Christ is our peace. For where He is, and there only, is peace. Cp. John 11:25, I am the Resurrection and the Life.

The plain statement He is our peace, which explains and justifies Ephesians 2:13, is itself expounded and supported in Ephesians 2:14-18. The result of the whole is stated triumphantly in Ephesians 2:19-22.

Made or has-made: simple statement of fact without reference to any definite time.

Both one: literally the both things into one thing. As in Colossians 1:16, etc., the neuter looks upon persons merely as objects of thought without reference to personality.

And has broken down etc.: additional detail explaining the general assertion.

Middle-wall: between houses or courts. Found elsewhere only once: but the meaning is clear. It is further defined by the addition, of the partition or fence. Same word in Matthew 21:33. It denotes something designed to keep away intruders. Here the fence is represented as a wall between the men to be kept apart. The whole phrase unites the ideas of separation and solidity. This barrier, Christ has broken down. He has thus made the two hostile divisions into one whole.

At the Temple of Jerusalem, between the court of the Gentiles and that of the women, the latter being a part of the sacred enclosure, was a dividing wall on which were inscriptions in different languages warning foreigners, on pain of death, not to pass: Josephus, Wars bk. v. 5. 2. This was a visible embodiment of the barrier which Paul here depicts in the metaphor of a wall; and helps us to realise the spiritual separation of Jews and Gentiles. But his words do not betray any direct reference to it.

Having-made-of-no-effect (as in Romans 3:3) the enmity: means by which Christ has broken down the barrier. Consequently, the enmity is that between Jew and Gentile; especially as the aim of its removal is to create the two into one new man.
In His flesh: evidently our Lord’s crucified flesh and blood: so Ephesians 2:16.

The law of commands in dogmas: in apposition to the enmity. By rendering invalid the Law, Christ brought to nothing the enmity.
The commandments or commands: definite prescriptions of the Law. An example is quoted in Romans 7:8-13. These were a characteristic feature of the Law. And they took the form of dogmas, i.e. decrees by a superior authority: same word in Colossians 2:14, where see note. This Law can be no other than that of Moses. In what sense Christ has made it invalid, we learn from Galatians 3:25-26. As first given, obedience to the prescriptions of the Law was a condition of the favour of God: Leviticus 18:5. This Condition made the favour of God impossible. For none can keep the Law, as it claims to be kept. By proclaiming righteousness through faith, Christ set aside, as a condition and means of the favour of God, the ancient Law. Paul says here that by doing so He removed also the hostility between Jew and Gentile. This we can understand. For the Law of Sinai, given only to a part of mankind, became a separation between those who had, and those who had not, received it. And this separation was followed by mutual hatred and hostility. This hatred and its occasion, Christ removed. In Him, both Jew and Gentile, the Law now powerless to condemn or to separate them, become brethren.

That He may create etc.: purpose for which Christ has set aside the Law and its decrees, viz. to unite by creative power into one new unity the two parts into which the Law divided mankind. In Ephesians 2:14 this unity is represented as already attained: who made both one. For it will infallibly result from what Christ has already done. It is here represented as a purpose: for its full realisation is still future, dependent on each one’s faith.

Create; recalls the same word in Ephesians 2:10; Colossians 1:16. It implies that this unity is wrought by the creative power of God, breathing new life and order into hitherto discordant elements. Creation always produces something new. Same thought in 2 Corinthians 5:17; Galatians 6:15 : an important coincidence.

The two persons into one new man: the masculine form calling attention to the personality of the reconciled ones. So, but less conspicuously, in Galatians 3:28.

In Himself: Christ being the surrounding element in which the new creation takes place, and in which the resulting unity abides. While cherishing and working out this purpose, Christ is making peace. These words, which describe the entire process of salvation from its conception in the heart of God to its full accomplishment, link the new creation to the peace mentioned in Ephesians 2:14, thus keeping it before us.

Ephesians 2:16. And that He may reconcile etc.: a second purpose of Christ, parallel with that He may create etc. He designed not only to unite together the two hostile divisions of mankind but to reconcile the united race to God. This implies that. behind the hostility of man against man there was also hostility between man and God. Each kind of hostility Christ resolved to remove. The two reconciliations are so closely related that either may be placed before the other, according to the point of view chosen. In this section and Epistle Paul’s chief thought is unity of Jew and Gentile. He therefore mentions first peace between man and man. But he remembers that this can be only by peace between man and God. Hence these words.

Reconcile to God: cp. Colossians 1:22, where see note. Another mark of Pauline authorship: Romans 5:10; 2 Corinthians 5:18-20.

Both persons, or the two persons: a mode of thought different from Ephesians 2:14 the two things into one thing, and keeping before us the personality of those to be reconciled.

In one body: viz. the Church, which is the body of Christ. It is thus parallel to one new man in Ephesians 2:15; and keeps up the dominant thought, viz. the unity of Jews and Gentiles. This exposition agrees better with the tenor of the context than to interpret the one body as that nailed to the cross. Moreover, nowhere in the N.T. is attention directed to the oneness of the human body of Christ.

Through the cross: as the instrument of reconciliation: so through His death in Colossians 1:22; Romans 5:10.

Having-slain etc.: mode by which Christ purposed to reconcile men to God. It thus expounds through the cross.
The enmity: probably, of Jews and Gentiles. For this is at once suggested by the same word in Ephesians 2:15; and is the chief thought of this section. And the removal of this ancient enmity, itself a result of man’s sin, comes through the death of Christ. For, had He not died, its removal would have been impossible. While writing about Christ’s purpose to break down the barrier between Jew and Gentile, Paul remembers that this can be done only by breaking down another barrier, that between man and God. Now man can be reconciled to God (see my Galatians Diss. vii.) only through the death of Christ. Consequently, thereby or therein, i.e. in the cross on which He died, Christ slew not only the enmity between man and God but that between man and man, in order to bring in universal harmony. For had He not died, this unity would have been impossible: now it is certain.

Ephesians 2:17. Another detail in this reconciliation, added as an independent assertion.

And He came: at His incarnation.

And announced-good-tidings-of-peace: on earth before His death. Cp. Luke 4:21. For the words then spoken were a proclamation of peace for all mankind, and, in view of their subsequent announcement throughout the world by the Apostles, may be said to have been spoken to all mankind. This is better than to understand these words as referring to the preaching of the Gospel on the Day of Pentecost under the influence of the Holy Spirit whose descent is in John 14:18 spoken of as a coming of Christ. For the preaching of the Apostles was but a re-echo of the words spoken by Christ on earth, who not only obtained for us peace through His death but announced through His own lips the good-tidings-of-peace. To this end He came from heaven to earth.

Good-tidings: see under Romans 1:1; cp. 1 Thessalonians 3:6.

Peace: between man and man, as throughout the section. This implies peace with God. But to this last we have no need to assume any direct reference here.

Those far off: put first, although the Gospel came first to the Jews, because the entrance of the Gentiles into the one fold of Christ is the chief matter of this section. This order shows that Paul is thinking of Christ’s words, not as spoken to those who heard them on earth, but as spoken virtually to the whole world.

Far off: as in Ephesians 2:13.

Those near: the Jews who from childhood had beard of the coming Messiah and of the blessings He would bring. They were the sons of the Covenant: Acts 3:25.

Ephesians 2:18. A fact, later in date, yet virtually underlying the assertion of Ephesians 2:17. It is practically a re-statement of Ephesians 2:13.

Through Him: the emphatic words of the verse.

Access: same word and almost the same phrase in Romans 5:2, through whom we have obtained access; a very close parallel. A cognate verb in 1 Peter 3:18. Christ took us by the hand and led us to the Father. Similarly Ephesians 2:13 : made near in the blood of Christ. It includes the whole work of salvation.

We both: Jews and Gentiles, whose union in Christ is the dominant thought of this section.

In one Spirit: the divine Agent of all abiding harmony of man with man. So Ephesians 4:4; Philippians 1:27; 1 Corinthians 12:13 : important coincidences.

Notice here the relation of each Person of the Trinity to the work of salvation. Both Jews and Gentiles were far away from God; and consequently each far from the other. Through the agency of the Son, and in the Holy Spirit dwelling in the hearts of all His people, they have been led into the presence and smile of God, and into the harmony of spiritual brotherhood. And to this end the Son Himself came into the world and proclaimed peace to men. Notice also that of this salvation the death of Christ is conspicuously pointed to as the means. In His blood we have been made near. And Christ’s aim is to reconcile us to God through the cross, and in that cross to kill the previously-existing enmity.

Ephesians 2:19. Argumentative summing up of § 6.

Therefore: two Greek words, a collocation favourite with, and peculiar to, Paul. It sums up the foregoing and draws from it an inference. A close parallel in Romans 5:18.

Strangers: as in Ephesians 2:12.

Sojourners: foreign residents without civic rights. Same word in Acts 7:6; Acts 7:29; 1 Peter 2:11. Even in this summing up Paul states, as his wont is, the full contrast of past and present.

But ye are: solemn repetition of the verb, stating not only what they have ceased to be but what they actually are.
Fellow-citizens: sharing all municipal rights. It represents the Church as a city.

The saints, or holy ones: the sacred people of God. Israel at Sinai was called a holy nation: Exodus 19:6. The priests were specially holy: Numbers 16:3; Numbers 16:5. In the New Covenant, they who believe the Gospel become the peculiar people of God, and receive as their usual designation the name saints: see under Romans 1:7; cp. Acts 9:13; Acts 9:32; Acts 9:41. Of this sacred company, the earliest members were Jews. Then Samaritans were added to it; and now these far off Asiatic Greeks.

Members-of-the-household: same word in Galatians 6:10, where see note. In the great household of God, all are both sons and servants. And to this house and home belong now these far off Gentiles.

Ephesians 2:20. Process by which these aliens were received into the city and house of God. It further describes their present position. The household of God suggests easily a favourite metaphor, viz. the Church as a building, and more specifically as the temple of God. In this splendid metaphor culminates Paul’s teaching here about the union in Christ of Jews and Gentiles. Cp. Matthew 16:18 from the lips of Christ; 1 Corinthians 3:9-17; 1 Corinthians 6:19; 2 Corinthians 6:16; Romans 15:20; 1 Peter 2:5. It underlies the word rendered edify or build. The composite word here used is found also in 1 Corinthians 3:10; 1 Corinthians 3:12; 1 Corinthians 3:14; Colossians 2:7; and denotes to carry up a building already begun.

The foundation of the Apostles: that laid by them. So 1 Corinthians 3:10, where Paul stated his own relation to this foundation. And nothing more is suggested now. Another conception in Matthew 16:18. But of this there is no hint here. Upon Christ rests firmly, and rises, the Church.

By preaching Christ and leading men to Him, the Apostles laid this foundation in actual human life. See under 1 Corinthians 3:11. Now the Apostles, in laying this foundation, were building the house and city of God. To it therefore belong those who were being built into the rising walls.

Prophets: conspicuously mentioned in 1 Corinthians 12:28 as holding the second rank in the Church. And this is indisputably the meaning of the same word in Ephesians 3:5; Ephesians 4:11. As in O.T., they were men who spoke under special inspiration: see note under 1 Corinthians 14:40. Had the reference here been to the O.T. prophets, the order would have been inverted, prophets and apostles.
Corner-stone: 1 Peter 2:6, quoted from Isaiah 28:16; but not found elsewhere. Same idea in Psalms 118:22, quoted in Matthew 21:42. Christ is both the foundation underlying the entire building and a conspicuous corner stone uniting its walls and thus giving solidity to the whole. This word, which recalls an ancient prophecy touching the Church of Christ, is very appropriate here in a summary of Paul’s teaching that in Christ Jews and Gentiles are united into one whole.

Christ Jesus Himself: cp. Ephesians 2:14, He is our peace.
Ephesians 2:21. Further account of this building and of its relation to Christ.

Every building: various parts of the one great structure. Such were the various Churches, Jewish or Gentile. So Matthew 24:1, the buildings of the Temple: i.e. the various parts of the Temple at Jerusalem. Frequently a great building is begun at different points; and in the earlier stages its parts seem to be independent erections: but as it advances all are united into one whole. So there were in Paul’s day, as now, various Churches. But, to his eye, they were parts of, and were advancing towards, one great temple. The separation was apparent and passing: the unity was real and abiding.

Being-fitly-joined-together: as a living body is united by its joints. Same word in Ephesians 4:16. [The present participle describes the process of union as now going on. So does the next word.]

Is-growing: for the progress of the building is a development of its own inner life. This word supplements the metaphor of a building by that of a tree. Similar metaphor in 1 Corinthians 3:6; 1 Corinthians 3:9; Romans 11:16-24, John 15:1-8.

A holy temple: a conception familiar to Paul: see 1 Corinthians 3:16-17, and my note. The various buildings, separate as they are during erection, are designed to become one great temple. And the temple is essentially holy: for it belongs to God. Consequently, they who are built upon the one foundation are numbered among (Ephesians 2:19) the citizen saints.
A holy temple in the Lord or a temple holy in the Lord: Christ Himself being the surrounding element of this holiness. It notes a closer relation than the O.T. phrase, holy to the Lord. In virtue of their inward union with the one Master, the Jewish and Gentile Churches are growing into one holy temple.

Ephesians 2:22. In whom: as in Ephesians 2:21. It keeps before us Christ as the element of growth.

Also ye: as in Ephesians 2:3; Ephesians 1:13. It brings the Christians at Ephesus conspicuously under the foregoing general assertion; a thought present throughout the Epistle.

Are-being-built-together: as stones in a rising building. It is, under another metaphor, practically the same as fitly joined together, in Ephesians 2:21, which suggests the union of bones and members in a living body.

Dwelling-place (same word in Revelation 18:2) of God: parallel with holy temple in Ephesians 2:21. For this is the central idea of a temple: 1 Corinthians 3:16, where see note.

In the Spirit: the Agent of this indwelling of God in man. They in whom the Spirit dwells are also in the Spirit: Romans 8:9. For the Spirit within raises them into a new element of life. Thus these last words connect Paul’s teaching about the holy temple with His frequent teaching about the Holy Spirit. Cp. 1 Corinthians 3:16; 1 Corinthians 6:19. They are also parallel to in one Spirit in Ephesians 2:18. For the Spirit is the surrounding element both of man’s approach to God and of God’s presence in man. Same words also in Ephesians 3:5.

In view of the great work wrought in them by God, Paul reminds his readers of their former heathen state. Even before Christ came there was an organized community on earth in special covenant with God, holding special promises and cherishing glorious hopes. By its members, the readers of this Epistle were looked down upon as aliens. And, having no share in its hopes and in its covenant with God, they were without hope and without God. Through the death of Christ, all this is changed. The barrier between Jew and Gentile, which separated both Jews and Gentiles from God, Christ has through His own death broken down; in order that, by creative power, He may make out of two enemies one new man reconciled to God. Of this peace, He is not only the Author but the Herald. And of this approach to God the Holy Spirit is the Agent and Element. Then all is changed. The aliens have become members of the sacred commonwealth and of the family of God. That city and family are a temple whose foundations have been laid by men divinely sent and inspired, and whose conspicuous corner stone is Christ Himself. On this foundation day by day living stones are being laid and fitted together. And thus, in virtue of its own inherent life, the temple is growing. It seems to consist of various separate buildings. But, as it rises, these various parts are becoming, through the one indwelling Spirit, one holy temple of God.

Very conspicuous in this section is the death of Christ as the means by which (Ephesians 2:13) the far off ones have been brought near, the barrier between Jew and Gentile broken down, and both Jew and Gentile reconciled to God. The barrier thus broken down is the Law with its prescriptions. Similarly in Ephesians 1:7 the violent death of Christ is the means of the forgiveness of sins. All this is in close harmony with Paul’s constant and varied teaching that salvation comes through the death of Christ upon the cross. It can be explained only on the principle asserted in Romans 3:26, viz. that God gave Christ to die in order to harmonize with His own justice the justification of believers, or in other words that the need for this costly means of salvation lay in man’s sin viewed in the light of the justice of God.

The union of Jews and Gentiles suggests the unity of the Church, a thought already implied in the universal purpose asserted in Ephesians 1:1 ff.

To and further developed in Ephesians 4:3-6. This unity is a conspicuous feature of the Epistle.

03 Chapter 3 
Verses 1-13
SECTION 7. — THE GOSPEL OF PEACE BETWEEN JEWS AND GENTILES HAS BEEN COMMITTED TO PAUL. CH. 3:1-13.

For this cause I Paul, the prisoner of Christ Jesus on behalf of you the Gentiles- if, at least, ye have heard the stewardship of the grace of God given to me for you, that by way of revelation was made known to me the mystery, according as I wrote before in short space, whereby ye can, as ye read, perceive my understanding in the mystery of Christ; which in other generations was not made known to the sons of men, as now it has been revealed to His holy apostles and prophets in the Spirit: that the Gentiles are fellow-heirs and fellow-members of the body and fellow-partakers of the promise in Christ Jesus through the Gospel, of which I was made a minister according to the gift of the grace of God, the grace given to me according to the working of His power. To me, the less than least of all saints, was this grace given, to announce to the Gentiles as good news the unsearchable riches of Christ, and to enlighten all what is the stewardship of the mystery hidden from the ages, in God who created all things, in order that there may be made known now to the principalities and the authorities in the heavenly places through the Church the manifold wisdom of God, according to a purpose of the ages which He made in Christ Jesus our Lord, in whom we have boldness and access with confidence through our faith in Him. For which cause I ask that ye faint not at my tribulations on your behalf which is your glory.

Ephesians 3:1. For this cause: because, on the foundation laid by the Apostles, Paul’s readers had been built into the rising walls of the temple of God. Same words in Ephesians 3:14; Titus 1:5; not elsewhere in the N.T. As in Ephesians 1:15, so now, a recital of blessings already given moves Paul to pray for more.

I Paul: as in Colossians 1:23.

Prisoner of Christ Jesus: as in Philemon 1:1; Philemon 1:9. The definite article suggests that he looked upon his imprisonment as placing him in a unique position among the servants of Christ. And this is easily explained. He was a prisoner… on behalf of the Gentiles: for his loyalty to their spiritual rights as fellow-heirs of the Kingdom of God had aroused the hostility of the Jews and thus brought about, after many earlier troubles, his arrest at Jerusalem. He had pursued his path in full view of the peril to which it exposed him, knowing that this loyalty was demanded by the highest interests both of Jews and Gentiles. Same thought in Ephesians 3:13, afflictions on your behalf, and in Colossians 1:24, where see note.

At this point the grammatical construction is broken off, as in Ephesians 2:1, by a long parenthesis explaining these last words by an account of the Gospel committed to Paul. The close of the parenthesis is marked by a return in Ephesians 3:13 to the thought now before us; and by a repetition in Ephesians 3:14 of the first words of Ephesians 3:1, for which cause. But, instead of completing the broken-off sentence, Paul begins in Ephesians 3:14 as in Ephesians 2:5 a new sentence.

Ephesians 3:2. In Ephesians 3:2-12 Paul expounds at length the relation implied in Ephesians 3:1, on your behalf.
If at least: not suggesting uncertainty, but asserting that if, as is the fact, the readers have heard about Paul’s commission, they cannot doubt that his imprisonment is on their behalf.

Have-heard: either from Paul’s lips when at Ephesus or by report from others.

The grace given to me: the undeserved favour with which God had smiled on Paul; as in Romans 12:3; Romans 12:6; Romans 15:15; 1 Corinthians 3:10. Cp. 1 Corinthians 15:10. This favour prompted Christ’s appearance to Paul and the commission then given to him. And Paul never forgot the responsibility to God and to the Gentiles thus laid upon him. The spiritual wealth thus entrusted to him for their good was a stewardship of the grace of God… for you. Similar thought in Colossians 1:25. But here stress is laid upon the undeserved favour to Paul involved in his commission to the Gentiles. So are all tasks given by God to man marks of His favour. For they bring great reward. This sense of responsibility finds expression in Galatians 1:16; Acts 26:16-18.

Ephesians 3:3. Further account of the stewardship committed to Paul. The mystery made known (as in Ephesians 1:9) to Paul was spiritual wealth entrusted to him for distribution to others. It was therefore a stewardship.

By way of revelation: mode in which it was made known to Paul, viz. by spiritual enlightenment. See under Romans 1:17. Mystery and revelation are constant correlatives: Romans 16:25; 1 Corinthians 2:7; 1 Corinthians 2:10. For the secrets of God are known only by those for whom God lifts the veil which hides them from unaided human vision.

I have before written: apparently in this Epistle. For Ephesians 3:6 which gives the contents of this mystery is a summing up of Ephesians 2:13-22. Moreover, the present tense, reading, in Ephesians 3:4 suggests that Paul refers to something new. To the same teaching refer also the similar words in Ephesians 1:9, having made known the mystery. For the union of Jews and Gentiles is part of God’s larger purpose (Ephesians 3:10) to unite in Christ the whole universe.

In short space: viz. in Ephesians 2:13-22, words very few for the truths so great, and to Jews so astounding, therein set forth.

Ephesians 3:4. Whereby: more accurately, to which referring as a standard of comparison.
Understanding: ability to interpret the significance of things observed: see under Colossians 1:9.

The mystery of Christ: expounded in Colossians 1:27. The presence of Christ in His people, as a pledge of the splendour awaiting them, is a secret known only to those specially taught by God. This secret, which is the matter understood, is here represented as the surrounding element of the spiritual insight which Paul’s readers would recognise in his teaching about the union in Christ of Jews and Gentiles.

Ephesians 3:5. Generations: the successive courses of men living at one time. So Philippians 2:15; Colossians 1:26.

Other: more correctly different. It calls attention to the different and less favoured position of those who lived before the Gospel age. The words are here a note of time.

The sons of men: men looked upon in the light of their human origin: so Genesis 11:5; Psalms 8:4; Psalms 11:4. ‘While the successive generations of the past, so different in their lower privileges from the men of Paul’s day, followed each other from the cradle to the grave, the great secret now revealed was not made known to the offspring of human parents.’

Revealed; takes up made known by way of revelation in Ephesians 3:3, and asserts that others shared with Paul the truth supernaturally communicated to him.

Apostles and prophets: as in Ephesians 2:20. These were holy because in virtue of their office they stood in special relation to God. Cp. Luke 1:70.

In the Spirit: same words and sense as in Ephesians 2:22. Close parallel in Matthew 22:43 : for David was (Acts 2:30) a prophet. Both Apostles and Prophets were specially inspired by the Holy Spirit, who made known to them truths till then not known to men. They held respectively (Ephesians 4:11; 1 Corinthians 12:28) the first and second ranks in the universal Church; differing in the supreme authority exercised by the Apostles.

Ephesians 3:6. Statement of the mystery now revealed.

That the Gentiles are etc.: objectively in Christ, subjectively through each one’s faith.

Fellow-heirs: same word and sense in Romans 8:17; Hebrews 11:9; 1 Peter 3:7. To Gentiles, as to Jews, belongs, in virtue of their filial relation to God, the wealth of heaven.

Fellow-members-of-the-body: a word not found elsewhere and probably coined by Paul. It presents the union of Jews and Gentiles under Paul’s favourite metaphor of the Body of Christ.

Fellow-partakers: same word in Ephesians 5:7. These three words, beginning with the same syllable, proclaim very clearly the equal rights of Jews and Gentiles.

The promise: as in Ephesians 2:12. It was designed for, and will be fulfilled in, Jews and Gentiles alike; and therefore belongs to both.

In Christ Jesus: as in Ephesians 2:13, which is explained in Ephesians 2:14-15. The above was God’s purpose from eternity: Ephesians 1:4. Therefore in His eternal purpose, which is more real than any creature, already Jews and Gentiles are, in virtue of their relation to Christ, sharers of the one inheritance, members of the one body, and sharers of the one promise.

Through the Gospel: means by which this objective right is subjectively and personally appropriated, and this purpose of eternity accomplished in time. As Abraham, in the day when he believed the promise, stood before God as already father of many nations, so before time began the believing Gentiles stood before God, as, by means of the good news announced by Christ and His servants, sharers with the believing Israelites of the blessings promised to Abraham.

The union of Jews and Gentiles in the one Church may seem to some unworthy to be called the mystery of Christ. But this union is a logical result of the central doctrine of the Gospel, viz. that God accepts into His favour all who believe. Consequently, in the extension to the Gentiles of the rights of the New Covenant, was involved the essence of the Gospel. Hence the strong language of Galatians 5:2; Galatians 4:10-11. Moreover, to Paul, a zealous Jew, it was the most conspicuous feature of the Gospel, and at one time the most serious objection to it. And, in all ages, the universality of the Gospel, embracing on the same terms men of all kinds, is one of the clearest proofs that it comes from the common Parent of all. This universal destiny of the Kingdom of God was in great part veiled under the Old Covenant. But to Paul and his colleagues, through the agency of the Holy Spirit, it had been revealed. A remembrance of these long ages of silence, of his superior privilege, and of the special honour put upon him as an Apostle filled him with wonder and gratitude. See further in Ephesians 3:8-11.

This verse is another plain note of genuineness. For it gives to the union of Jews and Gentiles an importance in complete harmony with Paul’s position, history, and mode of thought; but inconceivable in the second century, when the Gentiles had obtained a secure and predominant position in the Church.

Ephesians 3:7. Of which I became a minister: as in Colossians 1:23; stating in each case Paul’s relation to a foregoing general statement.

According to the gift etc.: close parallel to Colossians 1:25. The appointment of Paul as a minister of the Gospel is traced to its source in the favour with which God smiled on him. And this grace was in harmony with the working or activity of His power. Otherwise the grace would have been ineffective. As in Galatians 2:8-9, Paul felt that in his labours the might of God was at work.

Ephesians 3:8-12. A new sentence, reasserting and amplifying the statements in Ephesians 3:2-7.

The less-than-least: a combination, not found elsewhere, of superlative and comparative: close parallels in 1 Corinthians 15:9; 1 Timothy 1:13. These two passages explain Paul’s self-depreciation here and they reveal his profound sense of the awful sin of lifting a hand against the Church of God. Not merely below the Apostles, as in 1 Corinthians 15:9, but far below all saints, i.e. Christians, Paul places himself.

Was given etc.: a remarkable re-echo of Ephesians 3:2; Ephesians 3:7, revealing Paul’s deep sense of the undeserved favour of God which committed to him so glorious a commission. This grace is further expounded by the words to announce to the Gentiles as good tidings etc.
Unsearchable: whose footsteps cannot be traced. So in Romans 11:33. The riches of Christ extend, in their abundance, farther than the mind of man can follow. When the Gospel went forth to enrich the Gentiles, it passed the thought of Israel. And, to announce as good news this infinite wealth for all that believe, was the mission given to Paul by the undeserved favour of God.

Ephesians 3:9. And to enlighten etc.: another item of the grace given to Paul, or rather another view of the grace just described.

Enlighten, or shed light upon: as in Ephesians 1:18; 2 Timothy 1:10; Hebrews 6:4; John 1:9. The light may be conceived as cast, either upon the person seeing, who finds himself surrounded by light, or upon the object seen. A cognate word in 2 Corinthians 4:4; 2 Corinthians 4:6.

All: probably not more than our phrase all of them, viz. the Gentiles. For its position is not emphatic; nor have we here the universal phrase found in Romans 5:12; Romans 5:18, etc.

Stewardship of the mystery: as in 1 Corinthians 4:1, stewards of the mysteries of God. It combines the ideas separately expressed in Ephesians 3:2 and Ephesians 3:3. The great secret revealed to Paul was, in reality, spiritual wealth entrusted to him for distribution to others. To make this secret known to the Gentiles, was to give them light. To do this by announcing the unsearchable riches of Christ, was Paul’s joyful task.

Hidden from the ages: from the beginning of time, as in Colossians 1:26.

In God: whose all-knowing mind is the treasury in which this wealth lay hidden. This suggests, as is clearly implied in Ephesians 3:10, that the mystery was not known even to angels.

Who created all things; links together the purpose kept secret for ages with the creation of the universe: so Ephesians 1:4; Colossians 1:16-17. And this suggests that the world was created with a view to the realisation of this purpose.

Ephesians 3:10. Purpose, not of the creation of all things nor of the concealment of the mystery during long ages, but of the chief matter of the sentence, viz. the commission to Paul to proclaim the mystery. For the mention of creation is only passing: and the revelation, which is itself a part of the original purpose, can hardly be said to be the aim of the concealment. Whereas, as expounded above, this ultimate aim increases immensely the grandeur of Paul’s commission. The Gospel he preaches is designed to make-known even to angels something about God not known before. Cp. 1 Peter 1:10.

Now: in contrast to the ages of silence.

The principalities and the authorities: as in Ephesians 1:21. The mention of two ranks of angels throws into bolder relief the greatness of this revelation.

In the heavenly places: as in Ephesians 1:3.

Through the Church: as a visible embodiment of God’s eternal purpose.

Wisdom of God: as in Romans 11:33; 1 Corinthians 2:7; 1 Corinthians 1:24. It is God’s perfect knowledge of whatever is and can be, enabling Him to select the best ends and means.

Manifold or many-coloured; suggests an extreme variety of means used. As the various ranks of angels contemplated the Church on earth, consisting of Jews and Gentiles, of every nationality, rank, degree of culture, and previous character, yet now saved from their sins by the one Gospel of Christ united into one living body with Christ as its Head, and as they observed the combination of various means by which this great consummation has been accomplished, they see, as even angels never saw before, the infinite wisdom with which God selects ends worthy of Himself and the most fitting means. Thus the Church becomes a mirror in which the bright ones of heaven see the glory of God. And, in order to show them this glory, God committed the Gospel to Paul. This teaches that heaven and earth are one great whole; and that good done on earth extends to heaven.

Ephesians 3:11. According to purpose: same words and sense as in Ephesians 1:11; Romans 8:28; 2 Timothy 1:9. A cognate word in Ephesians 1:9.

Of the ages; keeps conspicuously before us the idea of a long-cherished purpose. Paul here asserts that the ultimate aim described in Ephesians 3:10 was in harmony with, i.e. was a part of, the one eternal purpose. Grammatically, the words which follow may mean either that God made, or accomplished, in Christ His great purpose. As matter of fact, both are true. But, inasmuch as the full title Jesus Christ our Lord calls very marked attention to the historic Saviour and as Ephesians 3:12 speaks of actual access to God through Christ, it is perhaps better to understand Paul to refer here to the virtual accomplishment in Jesus of Nazareth of the eternal purpose.

Ephesians 3:12. A new statement proving from spiritual matter of fact the statement in Ephesians 3:11.

In whom we have: as in Ephesians 1:7.

Boldness: or rather the boldness, i.e. the well-known confidence which does not fear to speak the whole truth. Same word and sense in Philippians 1:20.

Access: as in Ephesians 2:18; Romans 5:2.

In confidence: our state of mind in approaching God. Same word in Philippians 3:4.

Through faith: as in Ephesians 2:8; Romans 3:22, etc. A favourite phrase of Paul.

Faith in Him: literally, the faith of Him; i.e. the faith of which He is the personal object. ‘Through our assurance that the words of Christ are true and will come true, and in virtue of our relation to Him, we have a confidence which enables us to speak unreservedly to man and to approach God without fear.’ By giving to us this confidence, God has, in the historic Christ, accomplished a purpose formed before time began.

Ephesians 3:13. In Ephesians 3:12, Paul completed his account, begun in Ephesians 3:2, of the stewardship committed to him. This prompts a request bearing upon Ephesians 3:1, a reference indicated by the words on your behalf which recall the same words in Ephesians 3:1. They mark the close of the long parenthesis, Ephesians 3:2-13. Paul then takes up the thought interrupted by the parenthesis, noting the resumption by the words for this cause carried on from Ephesians 3:1 to Ephesians 3:14.

For which cause: because of this boldness towards men and God which Christians have in Christ and through faith.

I ask: more fully, ask as a favour to myself: so Colossians 1:9. It is a courteous request suggesting the pleasure and profit which the Christian courage of his readers will give to Paul.

My afflictions on your behalf: cp. Colossians 1:24, my sufferings on your behalf; and see note.

Not to faint: same word and sense in 2 Corinthians 4:1; 2 Corinthians 4:16; Galatians 6:9. Paul begs his readers, as a personal favour to himself, not to lose courage in the great fight through the hardships which he endures in order to preach the Gospel to them. This request, his own confidence in Christ emboldens him to make. For he is sure that Christ is able to make them also brave. Then follows a reason for not losing heart: which are your glory. Paul declares, conscious that his own brave perseverance is a manifestation of the grace of God, that his sufferings are an ornament to his readers. They can point to his unfaltering courage under great hardships as a confirmation of the Gospel which he preaches and they believe. Surely, their hearts need not sink because of afflictions which bring honour to the whole Church.

Glory: as in 1 Corinthians 11:7; 2 Corinthians 8:23.

REVIEW. Paul’s recital in § 2 of blessings conferred, in accomplishment of an eternal purpose, upon Jews and Gentiles, prompts him in § 3 to pray that God may reveal to the Ephesian Christians His own great power already at work in those who believe. As a measure of this power, he points them to Christ raised from the dead and seated at God’s right hand. And, that his readers may apply to themselves this standard of measurement, Paul teaches in § 4 that they once were dead, and in § 5 that Christ has breathed into them new life, thus saving them through faith. This salvation he further describes in § 6 as bringing near those who once were far off not only from God but from the ancient people of God, and as reconciling to God Jews and Gentiles united into one body. The various parts of the Church, however separate they may now seem to be, are destined to become one temple, one dwelling-place of God. All this moves Paul to pray for his readers’ further development. But, while preparing to pray, the prisoner remembers his bonds, and that they were caused by his loyalty to the truth which brought salvation to the Gentiles. He delays for a moment his prayer that he may set forth his relation to the Gospel which has brought this unexpected salvation. And this delay interrupts the grammatical sequence of his letter. In undeserved favour, God has made Paul a steward of good things for the Gentiles, by revealing to him a secret kept in silence while successive generations of men passed to the grave.

But the secret has now been revealed to certain men whom God has made the mouth-piece of His Spirit. The secret is that through the Gospel the Gentiles are to share all the spiritual privileges of the people of God. Of this Gospel, Paul is a servant. With profound gratitude for God’s kindness to one so unworthy, he repeats what he has just said. It is his happy lot to announce as good news the wealth entrusted to him for others, viz. the secret so long hidden in the mind of God. The ultimate aim of the trust reposed in Paul reaches even to the bright ones of heaven, to whom God has purposed to reveal through His united people on earth His own many-sided wisdom. This purpose God has carried into effect in Christ. Its effect is seen in the confidence towards man and God already enjoyed by those who believe. In view of all this, Paul begs his readers, as though half apologizing for mention of his imprisonment, not to be discouraged by his hardships but rather to rejoice in the divinely-given endurance they evoke.

Verses 14-21
SECTION 8. — PAUL PRAYS THAT HIS READERS MAY KNOW CHRIST AND THUS ATTAIN THE CONSUMMATION DESIGNED BY GOD.
CH. 3:14-21.

For this cause I bow my knees to the Father from whom every family in heaven and upon earth is named, in order that He may give to you, according to the riches of His glory, to be strengthened with power through His Spirit to the inward man, that Christ may dwell through faith in your hearts; in order that, being rooted and foundationed in love, ye may be strong to apprehend, with all the saints, what is the breadth, and length, and height and depth, and to know the love of Christ which surpasses knowledge; in order that ye may be filled to all the fulness of God.

To Him that is able to do beyond all things abundantly beyond the things which we ask or think, according to the power that works in us, to Him be the glory in the Church and in Christ Jesus, to all the generations of the age of the ages. Amen.

This section contains in Ephesians 3:14-19 a sublime prayer for the readers, consisting of three petitions, viz. Ephesians 3:16-17 and Ephesians 3:18-19 a and Ephesians 3:19 b, each leading up to the petition following; and in Ephesians 3:20-21 a doxology of praise to Him who is able to surpass in fulfilment our loftiest prayer or thought.

Ephesians 3:14-15. For which cause; takes up the same words in Ephesians 3:1, after the digression prompted by the latter part of Ephesians 3:1, and continues the line of thought there broken off. That the Christians at Ephesus who were once far off; are now (Ephesians 2:21-22) stones built into the rising walls of the temple of God, was prompting Paul in Ephesians 3:1, while in prison through his loyalty to their spiritual interests, to pray for them. But his prayer was delayed to make way for an account of his Apostolic commission for the Gentiles. This account he closes by an assertion that in Christ his readers and himself have confident access to God. He begs them not to lose heart through his persecutions; and declares that these, by revealing the grandeur of the grace of God, cover them with splendour. And now comes the postponed prayer, introduced by a repetition of the words of the broken-off sentence, for this cause: i.e. because of his readers’ confident access to God by faith and the glory which is theirs through the sufferings of Paul. Thus both § 7 and § 8 were prompted by the actual spiritual life of those to whom he writes.

Bow… knee: same phrase in Romans 11:4; Romans 14:11; Philippians 2:10 : slightly different from Acts 7:60; Acts 9:40; Acts 20:36; Acts 21:5. So intensely real, so deliberate and solemn, is Paul’s approach to God for his readers that even while writing he forgets his actual posture and says I bow my knees. He turns in prayer to the Father from whom etc.
Family: same word in Exodus 6:15, These are the families of the sons of Simeon; and in Numbers 1:16, leaders of the tribes according to their families, etc.

Every family in heaven: the various classes of angels, e.g. those mentioned in Ephesians 1:21. So in Job 1:6; Job 2:1 the sons of God can be no other than angels: and the word is so rendered by the LXX. They are sons of God as sharing, by derivation from Him, His moral and intellectual nature; not by adoption, which is always the reception of a stranger’s child, but by creation and continuance in the image of God.

Every family… on earth: Jews and Gentiles, or any other classes into which the race is divided. Not all men indiscriminately, but the adopted sons, according to Paul’s constant teaching: see under Romans 8:17. With the various families of heaven are associated, as children of one divine Father, families of adopted sons on earth. And, from the one Father, all these bear the same name: cp. Ephesians 1:21.

Notice that, in harmony with the exalted standpoint of the whole Epistle, when Paul approaches God in prayer his eye passes the limits of earth and sees other races sharing with himself a name which enables them to call God their Father. Thus the cry, My Father God, unites earth to heaven.

Ephesians 3:16-19. Contents of Paul’s prayer. It consists of three parts, Ephesians 3:16-17; Ephesians 3:18-19 a; Ephesians 3:19 b; each under the same conjunction, which represents the contents of the prayer as also its aim; in order that God may give… in order that ye may be strong… in order that ye may be filled.
Ephesians 3:16. In order that He may give to you: same words and sense in Ephesians 1:17.

The riches of His glory: the abundance of the splendour of God. Same words in Romans 9:23. Similarly Ephesians 1:7; Philippians 4:19. Conscious that the answer to his prayer will reveal the grandeur of God and thus evoke the admiration of men, and that there is in God an infinity of grandeur ready to reveal itself, Paul asks that this infinite grandeur may be the measure of the answer to his prayer.

Strengthened: fitted for the intellectual and moral effort and work and battle of the Christian life. Same word and sense in 1 Corinthians 16:13; Luke 1:80; Luke 2:40. It is practically the same as the similar word in Colossians 1:11; Philippians 4:13. This strengthening is to come by contact with divine power, which enters into us and makes us strong. Similar connection of thought in Colossians 1:11.

Through (or by means of) His Spirit: the Bearer of the presence and power of God. Same or similar words and same sense in Romans 5:5; 1 Corinthians 12:8; 2 Timothy 1:14.

The inward man: that in man which is furthest removed from the outer world and its influence, the secret chamber in which man’s personality dwells alone. Same words and sense in Romans 7:22; 2 Corinthians 4:16. Paul prays that, by contact with the might of God and by the agency of the Holy Spirit, the inward Bearer to man’s spirit of all divine influences, divine strength may reach and fill this inmost chamber, making his readers strong indeed.

Ephesians 3:17. A clause exactly parallel to that preceding it.

Dwell: or make His home: same word in Colossians 1:19; Colossians 2:9; Hebrews 11:9; Matthew 2:23; Matthew 4:13. In Romans 8:9; Romans 8:11 and 1 Corinthians 3:16 cognate words describe the indwelling of the Spirit of God: cp. also 2 Corinthians 6:16 and Colossians 3:16.

In your hearts: the locality of spiritual life: same words and sense in Colossians 3:15-16; Romans 5:5; cp. Ephesians 1:18; Ephesians 4:18; Ephesians 6:5; Galatians 4:6. The heart is the inmost chamber of our nature, whence come our thoughts, words, and actions: see under Romans 1:21. It is, therefore, practically identical with the inner man. Moreover, the Holy Spirit is the divine person through whose agency Christ dwells in man. For the coming of the other Helper is the coming of Christ to His disciples: John 14:18. Hence the indwelling of the Spirit is practically the indwelling of Christ: Romans 8:9-11; cp. Galatians 2:20. Now Christ has all power. Therefore, for Him to make His home in our heart, is for God to give us, by the agency of the Holy Spirit, the Bearer of the presence of Christ, a strength reaching to the inmost chamber of our being. Moreover, faith is the constant condition of the gift of the Spirit: Ephesians 1:13; Galatians 3:2; Galatians 3:14. Consequently, it is through faith that Christ makes His home in our hearts. Thus each of these parallel clauses explains the other. This unexpected reference to faith is in complete accord with Ephesians 2:8, and with the importance everywhere given to faith in the theology of Paul as the means of salvation.

The above exposition is better than to take the indwelling of Christ as a result of the strengthening wrought by the Spirit; a connection of thought not found elsewhere. The presence of Christ in us is not a result, but a means, of the spiritual strength for which Paul prays.

Ephesians 3:18-19 a. Second petition of Paul’s prayer.

Love: to our fellows, as always when not otherwise defined: see under 1 Corinthians 13:1. It is a reflection in man of God’s love to man.

Rooted: same word and sense in Colossians 2:7.

Foundationed, i.e. placed upon a solid foundation: same word in Colossians 1:23; Hebrews 1:10; Matthew 7:25. Notice the double metaphor: a similar combination in Colossians 2:7. A man animated by Christian love has therein good soil in which his spiritual life may take firm hold and raise its head securely, and from which it may derive nourishment and growth. He has also a firm rock on which may rest and rise a solid structure of immoveable perseverance. Cp. 1 John 2:10. Where love does not reign, the Christian life is always unstable.

The above words may grammatically be joined either to those preceding or to those following. In the former case, they would further describe the state of those in whom Christ dwells: in the latter, they would state a condition needful in order to comprehend the love of Christ. The latter seems the more likely: so A.V. and R.V. For the strength implied in this root and foundation seems to lead up to the strength needful to comprehend etc. [This would also more easily explain the nominative participles, rooted and foundationed. For the construction, cp. 2 Corinthians 2:4; Galatians 2:10.] But the difference is slight. For Paul’s first petition, in Ephesians 3:16-17, leads up to the second as a means to an end; so that in any case the firmness developed by Christian love is a condition of the spiritual strength needful to comprehend the love of Christ.

That ye may etc.: immediate object of the second petition.

May-be-strong: an emphatic Greek word, found in the Greek Bible only here and Sirach vii. 6, denoting strength to carry us through and out of difficulty. It suggests the difficulty of comprehending the love of Christ.

Comprehend: same word and sense in Acts 4:13; Acts 10:34; Acts 25:25. It denotes firm mental grasp. And what Paul desires for his readers he desires for all the saints. This desire is prompted by remembrance that it is designed equally for all.

What is the breadth etc.: an indirect question suggesting wonder and adoring curiosity.

Breadth and length etc.: as though Paul attempted to measure the love of Christ in each direction, e.g. how wide is its compass, how far it will carry us, how high it will raise, and from what depth it will rescue. But these must not be taken as the intended distinction of the four dimensions. They are altogether indefinite, simply noting measurement in every direction. Cp. Job 11:7-9. What Paul desires his readers to comprehend, he does not in Ephesians 3:18 say, but interrupts his sentence to suggest its manysidedness and vastness. The matter to be grasped is stated in Ephesians 3:19 a.

To know: already implied in comprehend, but inserted for marked contrast to the words which follow.

The love of Christ: to us, revealed (2 Corinthians 5:15) in His death for all, and well known to Paul as a constraining power and as the ground (Galatians 2:20) of his faith in Christ.

Surpassing: as in Ephesians 1:19; Ephesians 2:7 : passing all limits and all measurement; and doing this, as implied in Ephesians 3:18, in every direction. This love surpassing knowledge, Paul desires his readers to comprehend and to know. Nor was this an empty wish. For, though human knowledge cannot fathom it, a determined effort to fathom it ever leads to blessed result by revealing its immeasurable depth. Thus in a very real sense men may know that which in its fulness surpasses knowledge. The greatness and difficulty of this attempt to fathom the unfathomable prompted the emphatic word rendered may-be-strong. And, since this strength is possible only to those whose Christian life is made firm by, and draws nourishment from, love to their brethren, and rests upon this love as on a solid foundation, Paul prefaces this second petition by the words rooted and foundationed in love.
Ephesians 3:19 b. Third and culminating petition. Paul desires his readers (1) to be strengthened by the indwelling of Christ, in order that thus (2) they may know the love of Christ, and in order that thus finally (3) they may be filled etc.

Filled: made full or fully developed so as to attain the goal of their being. Fulness: result of being filled or fulfilled: see under Colossians 1:19. The fulness of God: either that with which God is Himself full or the fulness which He gives, filling others or working in them a realisation of the possibilities of their being. These senses are closely allied. For all good in man is an outflow of the eternal excellence of God. And only by being filled with blessing from God can we attain our own complete development. This divinely-given and full development is the measure and aim of the fulness with which Paul prays that his readers may be filled: to all the fulness of God. [The preposition εις has the same sense of a goal to be reached in Ephesians 4:13.] Such fulness leaves in man no aching void and no defect. It is God’s gift and is an impartation to man, according as he is able to contain it, of that infinite abundance in which every desire of the nature of God finds ever complete satisfaction.

Such is Paul’s prayer. It begins and ends with an appeal to the infinite wealth of God. This is, as he approaches the one Father of angels and men, the measure of his desire and his faith. For, to answer his prayer, will reveal the abundance of the splendour of God. His first petition is that his readers be strengthened by the agency of the Holy Spirit, even to the inmost chamber of their being: or, what is practically the same, that Christ may make His home in their hearts. He remembers that this inward presence of Christ is, like all Gospel blessings, through faith. This first petition is but a stepping stone to others greater. Paul desires that Christ may dwell in his readers’ hearts in order that by personal and inward contact with Him they may know the infinite greatness of His love. To form any worthy conception of this love, passes so completely all human intellectual power that before asking for this knowledge Paul prays that his readers may receive from the Spirit of God divine strength for this arduous spiritual task. And he reminds them that this strength needs the nourishment and support found in Christian love. He wishes them to measure in every direction the love of Christ, that the failure of their measurement may reveal a vastness which leaves behind the utmost limits of human and created thought. Yet even this is not the ultimate aim of Paul’s prayer. Knowledge, even of God, is but a means to a further end. Paul desires his readers to know in order that thus they may be made full, or rather that thus they may attain the goal of their being. And this goal is God Himself. He prays that, by the impartation of that fulness in which are realised the possibilities of God’s own nature, his readers may attain the satisfaction of every spiritual instinct and the aim of their being.

Ephesians 3:20. Rising by three successive stages, Paul has now reached the summit of his mighty prayer. Conscious of the greatness and difficulty of that for which he has asked, he remembers that the omnipotence of God passes infinitely all human word or thought. In this surpassing power of God his faith now takes refuge.

To Him that is able: cp. Romans 16:25; Judges 1:24. Paul has prayed that his readers be strengthened by the power of God so as to have strength to comprehend the surpassing love of Christ. He now appeals to the only source of this strength, the infinite power of God.

Beyond all things: passing all limits. This is further expounded by the parallel phrase, exceedingly beyond etc.
The things which we ask or think: specific details included in all things. God’s power to do goes not only beyond these but exceedingly beyond them.

Think: as in Romans 1:20 : a looking through things around to the realities underlying them. Of such mental sight, Paul is conscious: we think. His thoughts go beyond his prayers. But God’s ability to perform goes infinitely beyond both prayers and thoughts.

This appeal to the power of God to perform this great petition is in harmony with the truth that already His power is at work in His people’s hearts: according to the power which is at work in us. Close parallel of thought and expression in Ephesians 1:19-20. The power already at work in them, a power surpassing all word and thought of man, stimulates Paul’s faith that the great prayer just offered will be answered.

Glory: manifested grandeur evoking admiration. See under Romans 1:21. The infinite power of God assures Paul that his great prayer will be answered. He knows that the answer will be an outshining of the grandeur of God and will evoke the adoring admiration of His creatures. And this is his heartfelt desire: to Him be the glory.
In the Church: the human locality of this admiration. Only in the company of the saved is the grandeur of God recognised. To the outer and human sphere of this praise is now added its inner and divine sphere: and in Christ Jesus. A somewhat similar combination in Ephesians 1:3. Only through the historic facts of Christ and so far as we are inwardly united to Him do we recognise the grandeur of God.

The age of the ages: Hebrew superlative, like song of songs. Eternity is here represented as one superlative age; the one age in which all ages culminate. Slightly different in Galatians 1:5.

Generations: as in Ephesians 3:5. Since the men living together on earth are ever changing by death, this word receives sometimes a temporal sense. And Paul here projects into eternity the most conspicuous feature of our conception of time, viz. the passing by of successive generations. Even where generations cannot pass away, and where we cannot easily conceive fresh generations rising, Paul uses a term derived from human life on earth in order to describe in the clearest colours possible the endlessness of the song of praise which the manifested power of God will evoke: to all the generations of the age of the ages.
The mention of the Church in this endless song implies that it will itself endure for ever. This is also clearly implied in Ephesians 5:27. For the bride of the eternal King can never die. We may therefore conceive the glorified human race to continue for ever as a definite and glorious part of the Kingdom of God.

This doxology is the climax of the Epistle. Taking up his pen to write, the prisoner’s first thought is praise to God for blessings already given to his readers. All these he traces to their ultimate source in an eternal purpose of God, a purpose embracing the universe. In the spiritual life of the servants of Christ, the realisation of this purpose has already begun. This moves Paul to pray that his readers may know the infinite greatness of the power already at work in them. As a measure of it, he points to the power which raised Christ from the grave to the throne of God; and declares that spiritually they are already raised from the dead and seated with Christ in heaven. Having thus described their salvation from beneath upwards, Paul further describes it laterally as a bringing near those who were once far away from the people of God, and as a building together of Jews and Gentiles upon one foundation into one glorious temple.

All this moves Paul again to pray for his readers. But he delays his prayer, in view of the just-described union of Jews and Gentiles, to expound his own commission to the Gentiles. Like the blessings for which Paul gave thanks in his first outburst of praise, this commission also has its source in an eternal purpose; and is wider in its scope than the human race, embracing even angels in their successive ranks. The Apostle then, deliberately and solemnly, betakes himself to prayer. He prays to the Father of angels and of men; and appeals to the wealth of splendour ever waiting to reveal itself in Him. He prays that, by the agency of the Spirit and by the indwelling of Christ, his readers may receive, in the inmost chamber of their being, strength to grasp the immeasurable love of Christ, that thus by knowing that which passes knowledge they may themselves be made full to an extent measured by the fulness which God waits to give. The vastness of his prayer compels Paul to appeal to the all-surpassing power of God: and this power evokes from him a song of adoring praise. Thus from praise to prayer and prayer to praise, in the light of the eternal past and the eternal future and in view of a universe to be united under the sway of Christ, in stately and increasing grandeur, rolls forward this glorious anthem, till it culminates in a song of praise begun in the Church on earth but destined to continue through the successive periods of the age of ages.

Notice that each of the two prayers is dominated by thought of the power of God (Ephesians 1:19; Ephesians 3:20) already working in Christians and able to work in them blessings beyond their utmost thought.

04 Chapter 4 
Verses 1-16
DIVISION II MORAL TEACHING. 
CHS. 4.-6.

SECTION 9. — UNITY AND GROWTH OF THE CHURCH. CH. 4:1-16.

I, therefore, the prisoner in the Lord, exhort you to walk worthily of the calling with which ye were called, with all lowliness of mind and meekness, with longsuffering, forbearing one another in love, giving diligence to keep the unity of the Spirit in the bond of peace.

One body there is and one Spirit, according as also ye were called in one hope of your calling; one Lord, one faith, one Baptism, one God and Father of all, who is over all and through all and in all.

But to each one of us has been given grace according to the measure of the gift of Christ. For which cause one says, “When He went up on high, He led captive a captivity and gave gifts to men.” (Psalms 68:18.) Now this, “He went up,” what is it but that He also went down into the lower parts of the earth? He that went down is Himself also He that went up beyond and above all the heavens, that He might fill all things. And Himself gave some to be apostles, some prophets, some evangelists, some pastors and teachers, with a view to the full equipment of the saints, for the work of ministry, for building up of the body of Christ; until we all attain to the oneness of the faith and of the knowledge of the Son of God, to a full-grown man, to the measure of the stature of the fulness of Christ; that we may no longer be babes, wafted about and carried about by every wind of doctrine, by the trickery of men, in craftiness, after the wiles of error; but speaking the truth in love may grow up into Him in all things, who is the Head, even Christ, from whom all the body, being jointed together and knit together through every joint of supply, according to the working in measure of each one part, makes the increase of the body for the building up of itself in love.

Since only upon revealed truth can morals rest securely, the moral teaching of this Epistle is not only preceded by the profound doctrines of DIV. I., but is also in this section, after an introductory exhortation in Ephesians 4:1-3, intertwined with more specific teaching about (Ephesians 4:4-6) the unity of the Church arising from the unity of God, and about (Ephesians 4:7-11) the variety of gifts with which the Risen Saviour has endowed it, in order (Ephesians 4:12-16) to further the harmonious development of all the members of the Church.

Ephesians 4:1. I exhort you, then; introduces, as do the same words in Romans 12:1, a practical application of the foregoing teaching. The great truth that God is working in us beyond our thought ought to mould our conduct.

Prisoner in the Lord: Christ the Master being the element in which Paul lives, and so living finds himself in prison at Rome. For all that he is and does is in the Lord. Similar thought in Philippians 1:13 : a slightly different conception in Ephesians 3:1.

I, the prisoner: Paul’s own personality and circumstances appealing to his readers: so Ephesians 3:1; Galatians 5:2; 2 Corinthians 10:1.

Walk worthily: same words and sense in Colossians 1:10; similar words in Philippians 1:27.

Calling: as in Ephesians 1:18. The grandeur of the Gospel call lays upon us an obligation to choose such steps in life as are in harmony with the prospect of blessing which that call opens to our view.

Ephesians 4:2. Lowliness-of mind, meekness, long-suffering: same three words together in Colossians 3:12, where see note. The first two are joined under one preposition and strengthened by the word all. Our walk in life must be accompanied by a correct estimate of our utter powerlessness for good and by a consequent absence of self-assertion; and this at all times and in all circumstances. And with this must be a disposition slow to give way to unfavourable influences from without.

Forbearing one another: same words in same connection in Colossians 3:13; see note. This participial clause both continues Paul’s account of the disposition he desires in his readers and describes the practical working, and the source, of longsuffering, the point last mentioned. If Christian love be the element of our life, we shall refrain from anything which would injure or grieve our brethren, whatever provocation they may give.

Ephesians 4:3. A second participial clause giving a motive for the forbearance just described, viz. that want of it may endanger Christian unity.

Giving-diligence: same word and sense in Galatians 2:10; a cognate word in 2 Corinthians 7:11-12; 2 Corinthians 8:7-8; 2 Corinthians 8:16. It suggests difficulty, and a resolute effort to overcome it.

The Spirit: of God; see Ephesians 4:4.

The unity of the Spirit: harmony wrought by the Spirit among the members of the one Body of Christ. Similarly, the spirit of life produces harmony in the variously endowed members of the human body, making each member helpful to all the others. In a dead body this harmony is lost; and each member pursues its own way along the path of corruption. Since this unity is a work of the Spirit of God, but is conditional on man’s self-surrender to the Spirit, we are bidden to keep it. And, since this is sometimes difficult, inasmuch as everything which needs forbearance tends to destroy unity in the Church, Paul bids us to give diligence to keep etc.
Peace: harmony with those around us: so Ephesians 2:14-15; Ephesians 2:17; Romans 14:19; 1 Corinthians 14:33; Acts 7:26. It is represented as a silken cord binding into one the members of the Church: in the bond of peace. Contrast Acts 8:23, bond of injustice. This mutual peace, which is the encompassing element of the unity of the Spirit, has the same source as the peace of God which fills the breast of each believer: Colossians 3:15; Philippians 4:7.

Ephesians 4:4. Seven objective unities, underlying the subjective unity which Paul desires his readers to maintain.

One body: the Church, which occupies a unique relation to Christ as His Body. So Ephesians 2:16; Romans 12:5; 1 Corinthians 12:12-13.

One Spirit: the Holy Spirit, the one animating principle of the Church, giving to it life and unity as the one Body of Christ. Thus every living human body is a pattern of the Church. And this unity is in harmony with the truth that the good news of salvation opens, to all who receive it, the same prospect of good things to come: according as ye were called in one hope. Cp. Ephesians 1:18. This one hope animates all the members of the one body, and has its source in the one Spirit. Cp. Colossians 3:5. So in secular matters the uniting power of a common hope often binds together a company of men, and makes it a living unity.

One Lord, or Master: whom all obey. So 1 Corinthians 8:6, cp. 1 Timothy 2:5. Each of His servants relies upon the same Gospel promise: one faith. And each has entered the company of His professed followers by the one gate of Baptism.
One God: final and supreme unity. So 1 Corinthians 8:6; 1 Timothy 2:5. Since the word God does not need a defining genitive in order to give a complete sense, it is perhaps better to understand it absolutely: there is one God who is also Father of all. Grammatically, the word all three times repeated, may denote all things, or men, or believers. Probably here the last. For Paul is evidently thinking about members of the one body. Throughout § 9 we have no reference to the outside world.

Above all: reigning supreme over all His people: so Romans 9:5.

Through all: using them as instruments to work out His purposes: cp. Romans 11:36; an important parallel.

In all: dwelling in, and filling, their hearts.

Notice here seven unities, arranged in two groups of three and surmounted by one supreme unity presented in a threefold relation to us. Among these unities are the three Persons of the Trinity, each possessing a unity of His own and Himself a centre of unity to the servants of God: One Spirit…
One Lord… One God. Same order in 1 Corinthians 12:4-6, a close parallel. As ever, Paul rises from the Son to the Father: and in the presence of the Father he lingers. For all unity in the creature has its source in this Supreme Unity.

Ephesians 4:7. After the unity of the Church, based upon the eternal unities of the Godhead, now follow the manifold gifts to the various members of the Church.

To each one of us: no member left without an endowment.

Was given grace: the undeserved favour of God revealed in the gift of capacities for usefulness: a thought frequent with Paul, e.g. Romans 12:6; 1 Corinthians 12:4, also 1 Peter 4:10. The kind and degree of the grace given to each one is determined by the measure of the free gift of Christ, i.e. by His wisdom and love: a close parallel in Romans 12:3; Romans 12:6. We may therefore cheerfully acquiesce in the absence of some gifts which others have, knowing that other gifts have been chosen for us by the unerring wisdom of Christ.

Ephesians 4:8-10. A parenthesis, in thought though not in form. It links the spiritual endowments given by Christ to all His servants with the historic facts of His life on earth; a connection ever present to the thought of Paul. This is introduced by a quotation connecting the deliverance wrought by Christ with deliverances wrought by God for ancient Israel and celebrated in their ancient songs. The speaker of the words here quoted is not mentioned: and, since no one is suggested by the context and God is addressed in the second person, it is best to understand the speaker to be the Psalmist. Cp. 1 Corinthians 6:16; Hebrews 2:6. The introductory formula, For which cause one says, occurs again in Ephesians 5:14; James 4:6, and not elsewhere in the N.T. It asserts that the words quoted were in some sense prompted by the gifts of Christ to the Church. This demands explanation.

Psalms 68:1 f is evidently a song of triumphant praise to God for a great deliverance from enemies of Israel and of God: cp. Ephesians 4:1; Ephesians 4:12; Ephesians 4:20-21. The Psalmist compared it to that wrought by God when He led Israel through the wilderness and revealed Himself in majesty on Sinai. He accosts the conqueror as, after complete victory, returning in triumph to heaven, whence He came in power to save His people: Thou hast gone up on high. The triumphal procession is, as usual, accompanied by captives, these attesting the greatness of the victory: Thou hast led captive a captivity. As usual, there are also gifts which the conqueror has received, either from the gratitude of those whom He has rescued or from others who seek His favour. And we are told that these gifts were received by Him among men; who are represented as standing round and observing the triumph of God. Among these astonished observers are the rebellious ones, who had vainly refused to bow to His yoke but now witness His complete victory. Of this victory, a purpose is that God may reign securely, undisturbed upon His throne, as King among men. The truth underlying this poetic imagery is that, by conspicuously rescuing His people, God has manifested His power in a way which even His enemies cannot fail to recognise and that, the victory being now complete, His power is again hidden from the eyes of men. This truth, the Psalmist has represented under the figure of a conqueror’s return from the field of victory.

Now Paul saw that all such earlier deliverances culminated in the deliverance wrought by Christ, through His life and death and resurrection among men on earth, for those who believe the Gospel. In Him, God had come conspicuously forth from His unseen dwelling place in heaven; and had wrought for His people complete salvation by victory over their spiritual enemies. The ascension of Christ marked the completion of this victory; and was thus the triumphant return of the Conqueror to His home on high. Whatever therefore the Psalmist said about an earlier deliverance was true in still greater measure of the ascension of Christ. Moreover, whatever God did for ancient Israel was made possible only by the death of Christ on the cross, which reconciled mercy to sinful man with the justice of God. Consequently, the deliverance celebrated by the Psalmist was due, and is here attributed by Paul, to the incarnate Son of God. Hence the introductory formula: for which cause one says.

Among many songs of praise for deliverances wrought by God, Paul chose one containing a poetic figure which has an exact and literal counterpart in the ascension of Christ from earth to heaven. And since, through the victory over the powers of darkness gained by Christ on the cross, multitudes of His enemies had been brought to bow to Him in cheerful submission, Paul was able appropriately to retain in his quotation the word captivity, which belongs only to the drapery of the Psalm. Moreover, the practical gain to men of Christ’s victory, of which gain the gifts mentioned in Ephesians 4:7 were a part, suggested retention of the word gifts, which also belongs to the drapery of the Psalm. And, in order to make clear the relation of Christ’s victory to the spiritual gifts about which he is here speaking, Paul does not hesitate to change the form of the quotation and to write He gave gifts to men. For the word altered is only a part of the dramatic picturing of the passage quoted. And the alteration makes at once evident the connection between the quotation and the matter which in this section Paul has in hand. The gifts received by the Conqueror revealed the completeness of His victory: the gifts which the ascended Saviour gave to His servants on earth revealed the completion of His work for them. The essential point of connection between the quoted Psalm and the gifts bestowed by Christ is that, just as in ancient days God sometimes came forth from the unseen world and manifested Himself to men by working for His servants unexpected deliverance, and then again retired from their view, so still more conspicuously in Paul’s day He had wrought deliverance by the incarnation and death and ascension of Christ.

A Targum reads in Psalms 68:18 Thou hast given to them gifts; as does the Syriac Version. If this reading was known to Paul, it may have suggested the change here adopted. But this is not needful to explain the change. It was justified by the fact that the alteration pertains only to the drapery of the Psalm. And it was needful in order to show the bearing of the quotation upon Christ’s gifts to the Church. [In the LXX., the Sinai MS. reads ανθρωποις. If this reading was in Paul’s mind, it might possibly have made easier to him the change from the singular number in the Psalm to the plural in the quotation.]

This quotation is the first we have met with in the four Epistles now before us; a marked contrast to the Epistles of his third missionary journey, already annotated. Or rather, in its abundance of quotations from the O.T., the second group of Paul’s Epistles differs greatly from all his other Epistles. This difference, we cannot explain. For reasons unknown to us, the O.T. was, during his third missionary journey specially near to the Apostle’s thought.

Ephesians 4:9. Now this, He went up: viz. Christ. For Paul has asserted, and now assumes, that in His ascension Psalms 68:1 f finds its most complete fulfilment. Inasmuch as the original dwelling place of God and of the Son of God is the highest heaven, Paul justly points out that the ascent of Christ implies that He had already come down from heaven to save His people. This is asserted by God in Exodus 3:8; and by Christ in John 3:13; John 6:62. Certainly Christ’s return in triumph to the skies implies His previous incarnation. Moreover, all this reminds us at once that Christ’s ascent was preceded by a still deeper descent, that before He went up to heaven He went down into the realms of the dead. And Paul taught that He died in order to make mercy to the guilty consistent with the justice of God, and therefore possible. Consequently, had He not gone down into the grave, there had been no triumphant ascent of Christ as (Acts 5:31) a Prince and Saviour. And so closely was this thought interwoven into the whole teaching of Paul that we cannot doubt that he here refers to it. The descent of Christ into the abode of the dead is also the simplest explanation of the words into the lower parts of the earth. For this can hardly mean that earth is lower than heaven, which is self-evident. It recalls rather the constant conception of the ancient world that just as the bodies of the dead are beneath the earth so even their souls are in the under-world. So in Philippians 2:10 dead persons capable of worship are described as under the earth. The same thought underlies the O.T. conception of Hades. If this exposition be correct, we have here an express assertion that Christ went down into the world of the dead. And this agrees with John 20:17 where Christ risen from the dead says that He had not yet ascended to God, thus implying that His Spirit did not go from the cross to the throne. But, apparently, the chief significance of these words is not so much the descent of Christ into the realms of the dead as a tremendous fact involved in this descent viz. that He who ascended in triumph had previously died. The readers of the Epistle knew well that He died for their sins and to save them from sin. Had He not died, there had been no spiritual gifts for men. For these were the purchase of His blood. The descent of Christ into Hades is mentioned here, apparently, as a strong pictorial contrast to His triumphant ascent to heaven.

The connection between His death and triumph is also plainly stated in Colossians 2:14-15.

The words before us do not imply that Christ went to the abode of the lost awaiting their final doom. For even the righteous dead are in the under-world: so Acts 2:34.

Ephesians 4:10. Lingering upon the contrast between the death and ascension of Christ, Paul asserts the identity of the dead and the risen Saviour; and further describes the grandeur and the aim of His ascension.

Beyond-and-above all the heavens: until the loftiest seat on high became lower than the ascended Lord. Same word and same thought in Ephesians 1:21. Similar thought in Hebrews 4:14. It depicts an extreme contrast to the lower parts of the earth.
All the heavens: suggesting a variety of abodes in heaven. Cp. John 14:2. This variety is closely related to the various ranks in Ephesians 1:21.

May fill all things: primarily the palaces of heaven. These the Son, at His incarnation, left. At His ascension He returned to claim His own again. He now fills all things, not only as the Eternal Son but as the God-Man, the slain Lamb. His return to heaven marked the completion of the work for which He came to earth. And we can easily conceive that for this completion it was needful that His spirit, driven through man’s sin into exile from its body, should descend to the lowest depth reached by His servants, in order that from that depth He might raise them to be sharers of His throne. To this end He must needs claim for His own, by entering its gloomy chambers, even the realms of the dead. Therefore, in order that the whole universe might become the fulness of Him who fills all in all, He both descended and rose.

Ephesians 4:8-10 teach the important truth that the inward experiences of Christians rest upon the outward historic facts of the human life of Christ. His descent into the grave has for us the deepest personal interest: His triumphant ascent to heaven was our spiritual enrichment. That this truth is embodied in an O.T. quotation, reminds us that the greatest deliverances in the sacred songs of Israel have been surpassed by the mightier work wrought by Christ. Led from step to step by this quotation, we have followed the Saviour into the dark regions of the dead; and from afar have witnessed His exaltation until the brightest abodes of heaven have been left behind in His triumphal progress. A close parallel in Philippians 2:9-11.

Ephesians 4:11. And HE gave: emphatic addition to is Himself also etc. in Ephesians 4:9. It also takes up the thought in Ephesians 4:7 which was interrupted by the reference to the ascension and descent of Christ, to each one has been given grace.
Apostles… Prophets: close parallel in 1 Corinthians 12:28, first apostles, secondly prophets.
Apostles: see under 1 Corinthians 15:7; Romans 1:1 : the highest rank in the Church.

Prophets: the second rank. See under 1 Corinthians 14:40.

Evangelists or gospellers: see under Romans 1:1. Only found in 2 Timothy 4:5; Acts 21:8. Its position here after apostles and prophets suggests a definite order of men: its form suggests an order of preachers. That they are called a gift of Christ, implies that they were endowed with special capacity for usefulness, as were the apostles and prophets.

Shepherds, or pastors: same word in Luke 2:8. A frequent and appropriate metaphor for those who have charge of others in the Church. So Ezekiel 34:2; Ezekiel 34:9-10; Ezekiel 34:23; John 10:16; 1 Peter 2:25; Hebrews 13:20 : cognate verb in John 21:16; Acts 20:28; 1 Peter 5:2. It denotes evidently a class of men whose work is to find food for, to protect, and to guide, the members of the Church.

Teachers: men whose work is to impart Gospel truth. Close parallel in 1 Corinthians 12:28, thirdly teachers. Cp. Acts 13:1, prophets and teachers. The pastors and teachers are grammatically closely joined as describing either the same office or offices closely allied. Since the food of the flock of Christ is Gospel truth, these two words describe probably the same office. Now in Acts 20:25 the elders or bishops are exhorted to shepherd the flock of God. And in 1 Timothy 3:2 Paul requires that a bishop be apt to teach. We may therefore take these titles as describing the elders, not however as filling an office but as endowed by Christ with capacity fitting them for it. Such capable officers are indeed Christ’s best gifts to His Church. Moreover, if outside the circle of the elders there were others possessing in a marked degree the gift of teaching, these would come under the assertion of this verse. For all capacities for Christian work are gifts of the Risen Lord.

Notice here not only gifts for each member but special gifts fitting certain members for special offices. Such gifts are an enrichment to the whole Church, which needs for its various officers divinely-given capacities corresponding to the work of each.

Ephesians 4:12-16. Aim of the gifts just mentioned, viz. the full development of the Church in every part; with an exposition in detail of this development.

Full-equipment: for the work and battle of the Christian life. Cognate words in 1 Corinthians 1:10; 2 Corinthians 13:9; 2 Corinthians 13:11 : see notes.

Of the saints: a title noting the sacred relation to God of all Church-members. This first clause states the general aim of Christ’s gift of officers to His Church. Then follow subordinate aims needful for its attainment.

Ministry: see under Romans 12:8. The absence of any reference here to the specific office of a deacon, the mention above of various Church officers, and the frequency of this word in the general sense of any office, suggest that it is here used in this more general sense. So 1 Corinthians 12:5, varieties of ministries.
Work of ministry: result to be attained by this official ministration. For this practical end, Christ endowed certain Church-members with special capacities.

For building up etc.: further aim, parallel with and defining that just mentioned. It reproduces the metaphor of Ephesians 2:2-22. As in English, so in Greek the same word, building, denotes both the structure erected and the act of erection.

The body of Christ: Paul’s favourite metaphor, found already in Ephesians 1:23. This combination of two metaphors links with the idea of the progress of a rising building that of the growth of a living body and the vital relation of the Church to Christ. Similar combination in Ephesians 4:16. This work of ministry and building of the body of Christ, we may perhaps understand as means leading to the full equipment of the saints. [The prepositions προς and εις are used here together, as in Romans 15:2, apparently for the further and nearer objects in view.] God designs that, through the agency of the officers of the Church and through the consequent progress of the Church as a whole, each individual Christian, standing as he does in special relation to God, may attain his full development.

Ephesians 4:13. In Ephesians 4:13 Paul stated that the gifts of Christ to the Church were designed to continue till all His servants attain full development. This was really a statement of Christ’s purpose in bestowing these gifts. Grammatically, Ephesians 4:14-16 announce a further purpose to be attained by the purpose implied in Ephesians 4:13 or by the purpose asserted in Ephesians 4:12. Practically, they expound in detail these purposes; negatively in Ephesians 4:14, positively in Ephesians 4:15-16.

Ephesians 4:14. A state from which Christ designs to save His people. The word no-longer implies that it was actual and frequent among the Christians of Paul’s day.

Babes; keeps up by contrast the metaphor of full-grown in Ephesians 4:13. So 1 Corinthians 3:1 in contrast to Ephesians 2:6, where we have the same words. Then follows a picture of spiritual babyhood.

Wafted-about: like a wave of the sea. Same metaphor in James 1:6, he who doubts is like a wave of the sea carried by wind: a close parallel.

Instability under external pressure is a mark both of weak faith and of spiritual childishness.

Carried-about or around; emphasises an idea already present in wafted-about, viz. useless movement hither and thither.

Every wind of teaching: the changing cause of this ceaseless and useless motion. On babes, teaching operates like wind on water.

Every wind: recalling the infinite variety of such influences. The immature Christian is carried along by what he hears, good or bad. He is therefore at the mercy of every influence brought to bear upon him, and is borne hither and thither in ceaseless and useless movement.

In the trickery of men: the source of this teaching, represented as the surrounding element and atmosphere of this vain movement.

Trickery: literally dice-playing, the gamester’s art.

In craftiness etc.: parallel with, and expounding, the foregoing.

Craftiness: as in 2 Corinthians 4:2 : a disposition to do anything to gain one’s ends. The wiles, or deliberate-system, literally the method, of error: a way of working peculiar to those who are away from the truth. This is the path and goal of those by whom the immature ones are led.

This verse opens a dark picture of the Churches in Paul’s day: for this teaching of error must be that of professed Christians. But the picture is no darker than that in 2 Corinthians 12:21. We have here men wandering in, and dominated by, error. While professing to teach Divine truth, they do anything to gain their ends, using even the trickery of a dice-player. By such teachers, some immature Christians are carried about from one belief to another like the tossing waves of the sea. Against their craft nothing can stand firmly except robust Christian manhood. To guard His servants from this peril, by raising them to men in Christ, the Risen Lord has enriched His Church with abundant and various spiritual gifts.

Ephesians 4:15-16. Positive side of Christ’s purpose for His people.

Speaking-truth: either statements corresponding with fact, as in Galatians 4:16; or teaching or belief corresponding with reality. This latter sense is at once suggested here by the contrast with error in Ephesians 4:14, and by the whole context. [The participle preceding a finite verb recalls the same construction in Ephesians 3:18.] Paul teaches that knowledge of the truth is a necessary condition of Christian growth. Consequently, it matters little whether the words in love be joined to the words preceding them or to those following, i.e. whether love be the surrounding element of the truth we speak or of our growth. In either case Paul teaches that for growth there must be both love and knowledge of the truth. Cp. Ephesians 3:18.

We-may-grow; keeps before us the idea of progress. So Ephesians 4:13, come to a full-grown man.
Into Him: our spiritual development bringing us into closer inward contact with Christ.

In all things: every part of our nature being, by this development, united more closely to Christ.

Who is etc.: Christ into whom we are to grow is related to the Church as is the head to a living body. Same favourite metaphor in Ephesians 1:22; Colossians 1:18. And He it is from whom the Church, His body, derives unity and growth.

All the body: parallel with we all in Ephesians 4:13. Same words in same connection in Colossians 2:19. They represent the entire Church as one whole.

Being-fitted-together: same word and same present participle in Ephesians 2:21. It suggests harmonious and close union like the various parts of a living body.

Knit-together: same word in Colossians 2:19; a close parallel to this verse. It adds to the idea of adaptation that of actual coming together.

Joint: same word and sense as in Colossians 2:19, through the joints and bands receiving supply and being brought together. The similarity of these verses seems to compel us to understand through every joint as the means by which this close union of the various members is brought about; rather than as the means of the growth afterwards mentioned. The added words of the supply teach that the manifold contact of member with member in the Church, which binds these members into one compact body, is also a means of supplying the spiritual needs of the Church and thus helping its spiritual growth. Same thought in Colossians 2:19.

The working in measure of each one part: each member of the Church being active for the general good, according to the spiritual endowment of each. Cp. Romans 12:3. Just so, in a healthy body, each member is active, and the activity of each contributes to the general good. And in proportion to this activity of the several parts is the health of the whole: according to the working etc.
Makes the increase (or growth) of the body: chief assertion of Ephesians 4:16, corresponding to may-grow in Ephesians 4:15. This growth is derived from Christ, and is conditioned by compact union of the members and by the normal activity of each.

For the building-up of itself: the metaphor of a rising building added, as in Ephesians 4:12, to that of a living and growing body.

In love: the encompassing element of Christian progress. Same words in Ephesians 4:15; Ephesians 3:18.

In § 9 Paul enters upon the moral teaching of this Epistle. After praise and prayer on his readers’ behalf in Ephesians 1-3, interwoven with loftiest doctrinal teaching, he now exhorts them to action worthy of the Gospel call. Of such worthy conduct, the first point emphasised is Christian unity. Paul suggests that the preservation of unity requires effort, and a mutual forbearance possible only to the lowly in heart. Then follows a statement of the objective and eternal unities which underlie all Christian unity. From these he passes to Christ’s various gifts to the members of the Church. He reminds us that these gifts were from the ascended Saviour; and that His ascension was a triumph grander than the many triumphs of God celebrated in the ancient songs of Israel. After this passing reference to Christ’s ascension and to His previous descent into the grave, Paul specifies further His gifts to the Church, mentioning specially the various grades of Church officers. These were given for the full development of the Church, which is the body of Christ. It can rise above the vacillations of childhood only by spiritual growth derived from Christ its Head, a growth uniting it more closely to Him, and nourished by the active co-operation of each member in compact union with his fellows.

That in this Epistle the spiritual union of believers with Christ and with each other is treated of before morality, reveals Paul’s estimate of its importance. The new life in Christ ever draws together those united to Him; and is therefore hindered by all disunion. Therefore, since the mind of Christ moulding human conduct is the one source of the highest morality, whatever separates Christians is hostile to morality.

Verses 17-24
SECTION 10. — A TOTAL CHANGE OF LIFE NEEDED. 
This then I say and testify in the Lord, that ye no longer walk according as the Gentiles walk in vanity of their mind, being darkened in the understanding, alienated from the life of God because of the ignorance which is in them because of the hardening of their hearts; men who, being past feeling, have given up themselves to wantonness for the working of all uncleanness with greediness. But not so have ye learnt Christ; if indeed ye have heard Him and have been taught in Him, according as it is truth in Jesus that ye must needs put away, as concerns your former manner of life, the old man which is corrupting according to the desires of deceit; and be renewed by the Spirit of your mind, and put on the new man, which, after God, has been created in righteousness and holiness of truth.

After emphasising the need of unity and mutual help among Christians, Paul now asserts the need of a total change of life, a complete renunciation of the sins of heathenism. This he prefaces in Ephesians 4:17 by a solemn protestation; and then in Ephesians 4:18-19 depicts, as a warning, the moral and spiritual state of the heathen. He then says that Christ (Ephesians 4:20-21) requires a complete surrender (Ephesians 4:22) of the old life and (Ephesians 4:23-24) a life altogether new.

Ephesians 4:17. This then I say; resumes the exhortation interrupted by the assertion in Ephesians 4:4 of the great unities underlying the unity which in Ephesians 4:3 Paul bids his readers endeavour to maintain.

Protest: as in Galatians 5:3. He calls God to witness the truth of what he is about to say.

In the Lord: like in Christ in Romans 9:1. This protest is an outflow of Paul’s union with Christ.

That ye no longer walk; recalls their earlier contrary life. Along the same path also the Gentiles now walk. This path Paul bids his readers henceforth avoid.

Now follows-as a warning, a description of the forbidden path.

Vainly: cp. 1 Corinthians 3:20, the reasonings of the wise… are vain. Their mind is at work, but with no good result. And this useless activity is the mental element of their action: in the vanity of their mind.
Ephesians 4:18. In two parallel participial clauses this useless mental effort is traced to its source.

The understanding: the mental eye which looks through objects around to their underlying significance. Same word in Colossians 1:21. Upon this mental eye falls no light: therefore the heathen are in this all-important faculty darkened. This statement, the rest of Ephesians 4:18 further develops.

Alienated: same word in Ephesians 2:12.

The life of God: the immortal life which God Himself lives and which He gives to His servants. Cp. the peace of God, in Philippians 4:7. To this, the only real life, the heathen are strangers. So terrible is their position. The ignorance which is in them: stronger than their ignorance. In their hearts dwells an absence of knowledge of all that is best worth knowing. And, since knowledge of God is the channel of life, ignorance results in separation from life: alienated from the life … because of the ignorance. Cp. John 17:3 : this is the eternal life, that they may know Thee. A keen rebuke to the vaunted knowledge of the Greeks. Then follows the cause of their ignorance.

Hardening: as in Romans 11:8. Same phrase in Mark 6:52; Mark 8:17; John 12:40. The heart is hardened when it becomes less sensible to influences from without; in this case, influences from God. These are designed to fill and mould and raise the whole life. But the heart of the heathen is unmoved by these good influences. And, since they are the one source of the only real knowledge, hardening produces ignorance. Moreover, since knowledge is the avenue of spiritual life, the hardened and ignorant ones are destitute of that life. Thus the two clauses, each introduced by the word because-of, are successive links of causation.

Such is the inward State of the heathen. Their heart is insensible to things divine; therefore ignorance reigns in them, and the true life is far off. No wonder that in these darkened ones the mind works to no purpose, and that their path in life is wrong.

Ephesians 4:19. Further description of the same men, setting forth the immoral result of this hardening.
Past feeling: literally having-become-insensible-to pain, i.e. sin no longer painful to them.

Gave-up: surrender to a hostile power. Same word and sense in Romans 1:24; Romans 1:26; Romans 1:28 : an important parallel and complement to this passage. By willingly embracing sin they gave up themselves to its power: and by decreeing that sinners fall victims to the power of their own sin God gave them up.
Themselves: the most tremendous sacrifice ever laid on the altar of sin.

Wantonness: insolent casting aside of all restraint.

Uncleanness: anything inconsistent with personal purity. Same words together in 2 Corinthians 12:21; Galatians 5:19. Wantonness is almost personified as a power to which these men surrendered themselves in order to work out everything which defiles men.

Insolence is their master: and every kind of impurity is their aim.

Covetousness: desire of having more, an inordinate longing for the good things of earth. See under Colossians 3:5. As a conspicuous form of selfishness, it stands in close relation to bodily self-indulgence. So here and Ephesians 5:3; Colossians 3:5. This close relation makes it needless to give to the word here any other than its ordinary meaning.

Such is the state of the heathen. The darkening of their minds has made them in some measure insensible to the evil of sin. They have therefore given themselves up to gross and defiling sin and to the worship of material good.

Ephesians 4:20-21 a. Ye not so: conspicuous and double contrast to the Gentiles.

Christ: Himself the matter of the knowledge they have acquired. So in Galatians 1:16; 1 Corinthians 1:23. He is the matter revealed and preached.

If at least etc.; strengthens the foregoing assertion by adding a condition within which it is undoubtedly true. If they have heard Christ etc., then certainly they have not so learnt Him.
Heard Him: by hearing they received not merely His words but Christ Himself. So in Ephesians 4:20 they learnt Christ. And He is not only the matter heard but the personal encompassing element of the teaching received: taught in Him. They first heard the truth of Christ and thus received Him; and then, abiding in Him, received further instruction.

Ephesians 4:21 b. A statement in harmony with the foregoing. This truth can be no other than that stated in Ephesians 4:22, viz. that God requires us to put away the old man. This is a truth in Jesus: for in Him who was born in Bethlehem a command has gone forth to all men everywhere to repent. The teaching received by the Asiatic Christians was in agreement with the moral truth of this command: according as etc. Notice the Saviours names.

They learnt Christ, i.e. they embraced the meaning of His official title. There is truth in Jesus: for in that historic Person God spoke to man.

Ephesians 4:22. The moral truth, now plainly stated.

Put-away: as clothes are laid aside. Same word and idea in Colossians 3:8; Romans 13:12.

That ye put away: this moral truth brought to bear on the Christians at Ephesus.

Manner-of life: same word and sense in Galatians 1:13, my manner of life formerly.
In-view-of the former manner-of-life: aspect of their case which makes it needful to put away etc.
The old man: same words and sense in Colossians 3:9, where we have the same metaphor of laying aside clothing: see note.

Which is corrupting: moral deterioration and destruction going on day by day. Of this, eternal death is the awful consummation. So is the corruption of a corpse a consummation of mortification before death. The abstract principle of deceit with its tendencies is represented almost as a person cherishing desires. In the unsaved, these are a ruling power. And the corruption now going on is what we should expect when such a principle guides the steps of men: according to the desires of deceit. These last words keep before us the teaching in Ephesians 4:18 that ignorance and error are the treacherous basis of human life without Christ. A building erected on such a foundation is doomed to fall.

Ephesians 4:23. Positive side of the moral truth in Jesus.
And be renewed: from day to day, in contrast to the advancing corruption of the old man. Similar word, and same idea of progressive renovation, in Colossians 3:10; Romans 12:2.

The Spirit of your mind: the Holy Spirit looked upon as enlightening the mind. Similarly, in Romans 7:23 the law of God is called the law of my mind. Nowhere else in the Bible is the Holy Spirit spoken of as belonging to man or to man’s mind. But the phrase is intelligible and appropriate.

Whereas, to understand it as describing the human spirit, is to make the collocation of spirit and mind unmeaning. The Holy Spirit is the Agent of the renewal: Titus 3:5. And He renews men by enlightening their intelligence. Paul could therefore say, be renewed by the Spirit of your mind, and the Gentiles walk in the vanity of their mind.
Ephesians 4:24. And put on: once for all in contrast both to cut off in Ephesians 4:22 and to the gradual renewal in Ephesians 4:23. Same word in Colossians 3:10, where we have also a term equivalent to the new man.
After God: Himself the pattern, as He is also the Author, of this new creation. Cp. Colossians 3:10, according to the image of Him that created Him. The new man has already been created, and is therefore waiting to be put on.

In righteousness: right doing, the surrounding element of this new creation.

Holiness: not the very common word usually so rendered, but a rare word found, in conjunction with righteousness, in Luke 1:75. Cognate words in Acts 2:27; Acts 13:34-35; 1 Timothy 2:8; Titus 1:8; 1 Thessalonians 2:10. It denotes agreement with the eternal sanctities of right. This righteousness and holiness belong to the truth, just as the desires which lead to moral corruption belong to deceit. The moral teaching which found utterance in Jesus, and which because it corresponds with the eternal realities is truth, finds its outward expression in conduct agreeable to the Law and to the eternal principle of right. Such conduct is the surrounding element of the new man which has been created in the likeness of God and which Paul bids his readers put on.
[Notice carefully the tenses in Ephesians 4:22-24. The old man is day by day corrupting: we are therefore bidden to lay it once for all aside. The new man has already been created: we are therefore bidden once for all to put it on. But the renewal wrought by the Holy Spirit operating on our mind progresses day by day.]

Such is the broad platform which Paul lays for his subsequent moral teaching. He points to the heathen, to their moral insensibility and to the consequent darkness which has clouded their minds and reduced to worthlessness their mental efforts, and to their reckless self-abandonment to every kind of sin; and silently reminds his readers that this was once a picture of themselves. But the truth which spoke in Jesus has changed all this. The old corrupting life, Paul bids them lay aside; and bids them put on the new life breathed into man by the creative power of God, in the likeness of God, and receiving daily progressive renewal by the mental illumination of the Holy Spirit.

Verse 25
SECTION 11. — SUNDRY PRECEPTS.
CH. 4:25-5:21.

For which cause, having put away falsehood, Speak ye truth each with his neighbour For we are members one of another. Be angry and sin not: let not the sun go down on your provocation; neither give place to the devil. He that steals, let him steal no longer; but rather let him labour, working with his hands that which is good, that he may have to impart to him who has need. Let no corrupt speech go forth from your mouth, but if anything is good for edifying as the need may be, that it may give grace to those that hear. And grieve not the Holy Spirit of God in whom ye have been sealed for the day of redemption. Let all bitterness and fury and anger and clamour and railing be put away from you, with all badness. And become kind one to another, compassionate, forgiving each other, according as God in Christ forgave you.

Become then imitators of God as beloved children: and walk in love according as Christ loved you and gave up Himself on our behalf an offering and sacrifice to God for an odour of perfume.

But fornication and all uncleanness or covetousness, let them not be named among you, as becomes saints: and shamefulness and foolish talking and jesting, which are not fitting, but rather thanksgiving. For this ye know being aware that no fornicator or unclean person or covetous one, which is an idolater, has inheritance in the kingdom of Christ and of God. Let no one deceive you with empty words. For because of these things comes the anger of God upon the sons of disobedience. Become not then partakers with them.

For ye were once darkness, but are now light in the Lord. As children of light walk, (for the fruit of the light is in all goodness and righteousness and truth,) proving what is well-pleasing to the Lord. And be not sharers with others in the unfruitful works of darkness, but rather reprove them. For the things secretly done by them, it is a shame even to Speak of. But all things when reproved are made manifest by the light. For everything which is made manifest is light.

For which cause he says, “Rise up, sleeper and arise from the dead, and Christ shall give light to thee.”

Look then carefully how ye walk, not as unwise but as wise, buying up the opportunity, because the days are bad. For this cause be not senseless, but understand what is the will of the Lord. And be not drunk with wine, in which is riot, but be filled with the Spirit; speaking one to another with psalms and hymns and Spiritual songs, singing and chanting in your heart to the Lord; giving thanks always for all things, in the name of our Lord Jesus Christ, to God even the Father; subjecting yourselves one to another in the fear of Christ.

After asserting in § 10 the broad underlying principles of Christian morality, Paul comes in § 11 to apply them in detail to various specific vices and virtues. Without my formal divisions, his discourse flows on with orderly sequence, shedding light on each point it touches. In Ephesians 4:25-31 we have a series of prohibitions; and in Ephesians 4:32 to Ephesians 5:2 positive injunctions supported by the example of God and of Christ. Then follow in Ephesians 5:3-7 other prohibitions, supported by threatenings. These are further supported in Ephesians 5:8-14 by a comparison of the past and present under the aspects of darkness and light. In Ephesians 5:15-21 we have sundry exhortations culminating in an exhortation to spiritual song and praise. A word about mutual subordination closes § 11, and becomes the key-note of § 12.

Ephesians 4:25. For which cause: a desired practical result of the foregoing general moral principles.

Falsehood: in all its forms. [The Greek article looks upon it as a definite and well-known object of thought.]

Having-put-away: once for all. [The participle does not imply that this had already taken place, but merely makes it a necessary preliminary to the truth-speaking to which Paul here exhorts his readers. See under Romans 5:1.]

Speak ye truth each with his neighbour: almost word for word from Zechariah 8:16, the prophet’s word correctly expressing Paul’s thought. That this exhortation comes first, was probably suggested by the last word of § 10.

Members one of another: same words in same sense in Romans 12:5. They bring Paul’s favourite metaphor of the Church as the body of Christ, asserted in Ephesians 1:23 and further expounded in Ephesians 4:12; Ephesians 4:16, to bear upon this detail of practical morality. If we are members of one body, we have one interest. And, where this is recognised, falsehood is impossible. For it is only a cloak to hide our selfish disregard of the interests of others.

To limit the word neighbour to fellow-Christians, would contradict both the broad compass of the word itself and the plain teaching of Luke 10:29. And the same width must be given to the words following which support this exhortation. If so, all men are here said to be members of one body. And, in a very real sense, this is true. The whole human race, like a human body, is so joined together that benefit or injury to any one member is done to the whole, and thus indirectly done in some measure to each other member. They who know this have nothing to hide; and will therefore speak the truth. Notice here an application of Paul’s favourite metaphor wider than is found elsewhere in his Epistles.

Ephesians 4:26-27. Be angry and sin not: word for word from Psalms 4:4. Grammatically each word conveys an exhortation. But practically the whole force of the exhortation falls upon the second verb. The first exhortation implies that anger may sometimes be right; and is therefore practically permissive. Paul bids us see that our anger be ever joined to sinlessness. Then follow two warnings against dangers which always attend anger. It is always wrong when it becomes an abiding state of mind: and in all danger Satan is near, seeking for entrance.

The sun go down: the solemn close of the day. Even nature, by dividing life into short portions; suggests retrospection as each portion passes. And such retrospection is a safeguard against sinful anger.

Your provocation, or any provocation of yours: cognate word in Romans 10:19. It is therefore not necessarily sinful. It denotes a rousing of the emotion of anger.

Give place: as in Romans 12:19. Paul suggests that when anger continues Satan is near; and warns that we be careful not to afford him an opportunity of doing us spiritual harm.

The devil: see under Ephesians 6:11.

Ephesians 4:28. He that steals etc.: a general precept which all Paul’s readers must obey. For Christ bids every sinner to put away his sin.

But rather let him labour… that he may have to impart etc.: exact opposite to stealing. To avoid labour, a thief impoverishes others. He must now work that by possessing he may be able to impart, i.e. to give a portion of his own possession, to him that has need. Working with his hands: vivid picture of actual toil. That which is good: in contrast to the evil of theft.

Ephesians 4:29. Every corrupt (or bitter) word: put conspicuously first as the serious matter of this prohibition.

Out of your mouth: graphic delineation of speech, revealing the inappropriateness of such talk from the lips of Christians. Then the prohibition: let it not go forth.
But if any discourse be good etc.: the contrasted positive exhortation.

For edification: i.e. tending to build-up the spiritual life, and thus to supply the need (same word as above) of men. A further purpose, explaining the foregoing words, is that it may give grace to the hearers, i.e. convey to them the favour of God and its consequent benefits. In James 4:6; 1 Peter 5:5; Psalms 84:11; Exodus 3:21, God gives grace. This last passage denotes the favour towards Israel wrought by God in the hearts of the Egyptians. The others refer to His own favour with which God enriches the lowly: a meaning practically the same as here.

Ephesians 4:30. A fifth prohibition.

The Holy Spirit of God: full and solemn title.

Grieve: literally cause-sorrow-to: same word several times in 2 Corinthians 2:2-5; 2 Corinthians 7:8-9. It is here a strong anthropomorphism. They who resist the Spirit and thus provoke His displeasure are here said to cause Him sorrow. Only thus can we conceive the influence of man’s sin upon the mind of God. If it stood alone, this phrase would not in itself necessarily imply that the Spirit of God is a Person distinct from the Father. For it might be understood as a mere circumlocution for Him. But when we have learnt this doctrine from John 16:13; Matthew 28:19,

(see under 1 Corinthians 12:11,) it sheds new light upon, and thus receives confirmation from, these words.

Ye were sealed: same phrase in same connection and sense in Ephesians 1:13.

Redemption: as in Ephesians 1:14; Romans 8:23. The great day will be a final and complete deliverance of the servants of Christ, and in this sense a day of redemption. And the gift of the Spirit has that day in view: sealed for the day etc. God has given to believers the Holy Spirit that in their hearts. He may be a divine testimony that in the day of days they will be rescued from death and the grave. Now all sin tends to deface that seal and thus to destroy this divine attestation. Consequently, this last prohibition contains a strong motive for obedience to those foregoing.

Ephesians 4:31. A compact group of prohibitions. Notice its comprehensiveness: all… all.
Bitterness: cognate to a word in Colossians 3:19; see note. Fury and anger: see under the same words in Colossians 3:8. Clamour: a loud or earnest cry. Same word in Acts 23:9; Matthew 25:6; Hebrews 5:7. Both anger and clamour so easily pass the bounds of right that the words are, as here, often used in a bad sense.

Railing… badness: as in Colossians 3:8, in the same connection. This last term is separated from the others as generic and inclusive.

Ephesians 4:32 to Ephesians 5:2. A group of closely allied positive exhortations, inserted as a conspicuous contrast among these warnings against sin.

Become: in contrast to put away from you. It implies that the readers are not yet what Paul desires them to be.

Compassionate: literally, good-hearted.
Forgiving each other: as in Colossians 3:13, where the same motive is given.

God forgave you: (cp. Colossians 2:13 :) as the ultimate source of the grace of pardon. But it reaches us in Christ, i.e. through the facts of His human life and through inward union with Him. Outside of Christ there is no forgiveness from God.

Ephesians 4:1-2. On this divine pattern Paul lingers. We must be imitators of God. And this because we are His children, objects of His tender love. For children are expected to bear their father’s likeness: and loved ones are influenced by those who love them. And love is to be the encompassing element and directive principle of their steps in life: walk in love. Similar phrase in Romans 14:15. To the example of the Father, Paul adds that of the Son: according as also Christ etc.
Gave up himself on your behalf: as in Romans 8:32; Galatians 2:20; Ephesians 5:25. Grammatically, these words mean simply self-surrender for our benefit. But the following word sacrifice and Paul’s constant teaching about the purpose of the death of Christ prove abundantly that he refers here to Christ’s self-surrender to death for our salvation: an infinite contrast to the self-surrender in Ephesians 4:19.

Offering: a general term for everything given to God.

Sacrifice: a more specific term for the gifts laid upon the altar. It is a frequent translation of the ordinary Hebrew word for bloody sacrifices; but is sometimes used in the LXX. (e.g. Leviticus 2:1; Leviticus 2:3) for unbloody offerings. Wherever used in the N.T., it has reference to the ritual of the altar: e.g. Romans 12:1; Philippians 2:17; Philippians 4:18. The two words are together, in reversed order, in Psalms 40:6, quoted in Hebrews 10:5; Hebrews 10:8. The psalmist’s thought there passes from the specific to the general, denying that either one or other is desired by God.

To God: most easily joined to the words immediately foregoing. For the mention of sacrifice recalls at once the deity to whom it is offered.

An odour of perfume: as in Philippians 4:18, where the gift from Philippi is said to be a sacrifice pleasant to God as perfume is fragrant to man.

Ephesians 4:3-4. Another group of warnings against sin.

Fornication, uncleanness: as in Galatians 5:19. Paul passes from the specific to the general, to which last he gives the widest latitude: all uncleanness.
Covetousness: as in Ephesians 4:19. By the conjunction or it is separated, as belonging to a different class, from the two foregoing sins.

As becomes saints: their relation to God making it unfitting that the sins of heathenism should be even named among them.

Shamefulness: a wide term including (Colossians 3:8) shameful speaking.
Jesting: literally quick versatility of speech which easily degenerates into evil. Since the last two prohibitions seem to relate only to trifles, Paul pauses to say that foolish-speaking and jesting are not fitting. Instead of such inappropriate mirth he proposes the gladness of thanksgiving. So Philippians 4:6; Colossians 2:7; Colossians 4:2.

Ephesians 4:5. A solemn assertion supporting the three prohibitions in Ephesians 5:3. The word I have rendered being-aware denotes the process of coming to know, and is almost equal to perceiving. Ye know this that I am going to say, perceiving that every fornicator etc. The three sins are in the same order as in Ephesians 5:3. On the last sin Paul lingers to assert again, as already in Colossians 3:5, that the covetous man is an idolater.
Has no inheritance in the kingdom: close parallels in 1 Corinthians 6:9-10; Galatians 5:21.

Of Christ and God: climax, rising as ever with Paul from the Son to the Father. These last are here placed in closest relation. But we have no proof that they denote the same divine Person.

Ephesians 4:6. Further support of the above prohibitions. Paul warns his readers against some who will say that sin is a trifle: let no one deceive you. In a heathen city, and to converts from heathenism, persuasion to sin would most frequently come from heathens. And to such probably Paul chiefly refers. But his words are quite general.

Empty words: mere sounds destitute of truth. Cp. empty deception in Colossians 2:8. A similar compound word in 1 Timothy 6:20; 2 Timothy 2:16.

For because etc.: solemn confirmation of the foregoing, and proof that the words are empty.
Comes the anger of God: word for word as in Colossians 3:6.

The sons of disobedience: as in Ephesians 2:2, and Colossians 3:6 where see note.

Ephesians 4:7. Become not; courteously suggests that they were not such already.

Partakers-with them: joined with them as sharers of their sin and of the anger of God which falls upon sinners. Same word in contrasted surroundings in Ephesians 3:6.

Ephesians 4:8-10. For ye were etc.: an appeal to the readers’ former life, supporting the foregoing dissuasive. This contrast of past and present is a genuine trait of Paul: cp. Romans 3:21; Romans 11:30; Romans 16:26. ‘Darkened in mind (Ephesians 4:18) ye were yourselves formerly an embodiment of darkness.’ Cp. 2 Corinthians 6:14. ‘But now the light which has illumined your path has transformed you into its own nature.’

In the Lord: the change has come in virtue of their inward union with the Master.

Children of light: cp. 1 Thessalonians 5:5, sons of light and sons of day; Luke 7:35, children of wisdom. Contrast Ephesians 2:3, children of anger. Light is a condition of sight and therefore of knowledge. In darkness we know not where we are going: 1 John 2:11. The Gospel gives light: for it reveals to us our own nature and our environment. And, to those who believe, it becomes the mother of a new nature: children of light. Moreover, since the light enters into them and becomes in some sense a part of themselves, they are themselves light. This lays upon them an obligation to choose such steps as are in harmony with the light which has transformed them. Similar thought in Romans 13:13.

Ephesians 4:9. A parenthesis explaining and thus justifying the foregoing metaphorical exhortation. The Gospel, which to those who believe it is a ray of light, bears fruit, i.e. produces by the outworking of its own life good results: fruit of the light. See under Romans 1:13. Cp. fruit of the Spirit in Galatians 5:22.

Goodness: practical beneficence, as in Galatians 5:22.

Righteousness: conduct in agreement with the Law, as in Romans 14:17.

Truth: moral agreement with the eternal realities. In each of these directions and in every form of them, the light bears fruit. That the light works these good results is a reason why we should walk as children of the light.
Ephesians 4:10. A participial clause collateral to, and supplementing, the exhortation of Ephesians 5:8. Children of light ought, in virtue of the new life they have received, ever to put to the proof, and thus find out, what is well-pleasing to the Lord, i.e. to their Master Christ.

Well-pleasing: same word and thought in Colossians 3:20; Philippians 4:18; 2 Corinthians 5:9; Romans 12:1-2; Romans 14:18.

Proving: same word and thought in Romans 12:2; Philippians 1:10. This putting to the proof will unmask the deception of empty words: Ephesians 5:6.

Ephesians 4:11. Another exhortation, added to that in Ephesians 5:8.

Partakers-with others: same word in Philippians 4:14; a cognate word in Philippians 1:7; Romans 11:17; 1 Corinthians 9:23.

The works… of darkness: as in Romans 13:12. These are fruitless; in marked contrast to the fruit of the light. They produce no good result. Cp. Romans 6:21.

But rather even reprove: something more than mere refusal to participate.

Reprove: or convict, i.e. prove to be wrong. Same word in 1 Corinthians 14:24; 1 Timothy 5:20; Titus 1:9; Titus 1:13; Luke 3:19, and especially John 3:20.

Ephesians 4:12. Justifies the foregoing by pointing to the need for reproof.

Secretly: in conspicuous prominence. The secrecy of these sins makes more needful their public reproof.

Done: more fully being-done, i.e. from time to time. These are sins so bad that even to speak of them is polluting, and therefore shameful. Paul suggests that, bad as is the outward conduct of the heathen, under the surface lie still worse sins which in their vileness pass description.

Ephesians 4:13. Another reason for reproving sin. Not only are there sins needing reproof but to reprove them is an appointed work of Christians.

All things: all sorts of sin, as is proved by the word following, when-they-are-reproved.
Manifested: set conspicuously before the eyes of others, in contrast to things done secretly: see under Romans 1:19. Whenever a sin is proved to be such, the reproof is caused by the light falling upon it and thus making its true character conspicuous.

For all that is from day to day manifested etc.: proof of the foregoing. Every conspicuous object is in a true sense luminous. For it partakes the brightness which makes it conspicuous. And that conspicuous objects shine, proves that to reveal the nature of whatever is illumined is the specific work of light: by the light it is manifested. Now Christians are children of light. Therefore the presence of a Christian among sinners ought to reveal to them their sin.

Ephesians 4:14. For which cause he (or some one) says: same form of quotation as in Ephesians 4:8; James 4:6. That these two passages are express quotations from the O.T., suggests very strongly that the quotation before us was so intended. But no such passage is found. Nor is there anything in the O.T. which these words recall. On the other hand they give a complete and harmonious sense. In an ordinary document we should guess that in a moment of forgetfulness a passage from some other work was quoted as Holy Scripture. And perhaps this is the best explanation here. We may reverently suppose that the Spirit of inspiration, which even in this quotation guarded the Apostle from doctrinal error, did not think fit to protect him against this trifling oversight. See under Galatians 3:18. Or possibly, without thinking of the author, Paul merely quotes a familiar passage from some author unknown to us.

For which cause: because to bring to light things hidden in darkness is a specific work of Christians.

Up, sleeper: the sinner, who needs arousing from his deep sleep. A frequent metaphor, suggested by the metaphor of darkness: cp. Romans 13:11; 1 Thessalonians 5:6; 1 Peter 2:9.

Arise from the dead: a still stronger metaphor. Notice the climax: up, sleeper… arise from the dead.
Christ shall-give light to-thee: a motive for rising from the sleep of sin, viz. that light is waiting for the sleeper. And this is also, since Christians are a medium through which the light shines, a reason why (Ephesians 5:11) they should reprove the sin which (Ephesians 5:12) exists all around them.

Ephesians 4:15-16. Further exhortations; after the parenthesis in Ephesians 5:12-14, which supports the concluding exhortation of Ephesians 5:11.

Look then: practical application of the teaching in Ephesians 5:12-14.

Carefully or accurately: same word in 1 Thessalonians 5:2, ye know accurately. It suggests the need of extreme care in choosing our steps in life.

How ye walk; recalls Ephesians 5:8, ‘walk as children of light.’ It is further expounded by not as unwise but as wise. This implies that Christian wisdom, which is a knowledge of that which is most worth knowing, is a practical guide in life. See under 1 Corinthians 2:5.

Buying up the opportunity: as in Colossians 4:5, in a very similar connection. It is parallel to not as unwise etc. as a further description of how Paul would have his readers walk. A reason for this last injunction is added: because the days are evil. Cp. Genesis 47:9. Evil is in power. It is therefore important to seize every opportunity for good. In Ephesians 6:13, the evil day is a definite time of special peril.

Ephesians 4:17. Because of this: because evil around makes it needful to walk as wise men. In view of his readers’ peril, Paul points to a means of wisdom: understanding what is the will of the Lord. Not to use this means of divine guidance, would be senseless.
Do not become: as in Ephesians 5:7; cp. Ephesians 5:1; Ephesians 4:32. Perhaps it was suggested, instead of the simpler words be not, by a half-conscious remembrance that human character is ever developing, for good or bad.

Senseless: a man without brains; a worse term than unwise.
What is the will of the Lord: close parallel to Ephesians 5:10; cp. Acts 21:14. That the will of God must ever be the directive principle of human life, was ever present to the thought of Paul: Romans 12:2; Ephesians 1:1; Ephesians 1:5; Ephesians 1:9; Ephesians 1:11; Colossians 1:9. The same honour he here gives to the will of the Lord Jesus Christ. He thus recognises the Crucified One as still his Master.

Ephesians 4:18. To the foregoing general precept Paul now adds a prohibition of a definite sin specially inconsistent with it. He thus illustrates the general principle, and looks at this sin in the light of it.

In which: in being drunk with wine, the sin here prohibited.

Dissoluteness: a reckless waste of money and of life itself. A typical example is the prodigal son, touching whom a cognate word is used in Luke 15:13, living dissolutely. Paul says that in drunkenness is reckless waste of all we have and are.

Filled with the Spirit: every thought, purpose, word, act, prompted and controlled by the Holy Spirit. [The present imperative describes this all-pervading influence as ever going forth from the Spirit. The aorist in Acts 2:4; Acts 4:8; Acts 4:31; Acts 9:17; Acts 13:9 describes a sudden and all-controlling impulse.] This salutary influence from above filling and raising man is an absolute antithesis to the destructive inspiration of strong drink. That both influences operate on man from within, justifies the somewhat strange contrast here.

With the Spirit: literally in the Spirit: a form of speech chosen possibly because they whom the Holy Spirit fills live and move in Him as their life-giving environment. We obey this command when we claim by faith the influences of the Holy Spirit and surrender ourselves to His guidance.

Ephesians 4:19-21. Four participial clauses containing exhortations collateral to the foregoing exhortation, be filled with the Spirit, and thus completing the contrast to be not drunk with wine.
Speaking to yourselves etc.: very close parallel to Colossians 3:16, where see note. With psalms and songs correspond respectively the cognate verbs chanting and singing. The second participial clause is parallel to the first. Paul first bids his readers speak in their songs one to another; and then bids them sing to the Lord. To Him they can and must sing in their heart, both in vocal praise and when their song is silent.

Giving thanks etc.: a third co-ordinate participial clause still further defining what Paul desires in his readers.

Thanks always for all things: a constant thought of Paul: so Colossians 3:17, a close parallel, Colossians 1:12; Colossians 2:7; Colossians 4:2; Ephesians 5:4; Ephesians 1:16. It specifies the contents of these songs to the Lord. And our thanks are given in the name of Christ, in acknowledgment that only through Him comes all real good; to God our Father, the ultimate source of blessing.

Grammatically, the three foregoing participial clauses describe accompaniments of being filled with the Spirit. Actually, they describe its results. Instead of riotous songs stimulated by the wine cup, Paul desires the vocal and silent praise to God which the Holy Spirit ever prompts.

The last participial clause is the key-note of §§ 12-14.

Submitting: as in Colossians 3:18.

One to another: according to their various relations, as Paul now proceeds to expound.

Fear of Christ: cp. the will of the Lord in Ephesians 5:17. It is another note of the majesty of Christ, and in no small degree a proof of His divinity.

REVIEW OF § 11. Without any marked order, but each thought suggesting that which follows, compactly yet clearly, Paul touches and illumines, in the light of the essential principles of the Gospel, many practical duties of life. He warns his readers against falsehood by reminding them that all men are members of one body and therefore have one interest, and that therefore nothing is to be gained but much lost by one man deceiving another. He gives a safe and easy guard and limit to anger: it must not continue to the morrow. The man who, in order to live in idleness, robs others must now work in order to help others who are in need. All evil talking is shut out by a precept that we are so to speak as to edify those who hear us. And all this is strengthened by reference to the Holy Spirit, the seal of our future deliverance, who observes all we say or do and is grieved by evil. All bitterness of temper or word must be laid aside: kindness and forbearance must take their place. For we are beloved children of God, and must therefore imitate our Father and walk in the steps of Christ who so loved us as to give up Himself for our salvation.

All impurity and covetousness must be banished even from the lips of the sacred people: foolish talking must be superseded by thanksgiving. For, whatever men may say, sensuality, and covetousness which is a form of idolatry, will exclude their votaries from the kingdom of God. With those guilty of such sins, we must have no part. For, our life is altogether changed. Once darkness we are now children of light: and spiritual light produces, by the outworking of its own nature, moral excellence. Our only relation to the works of darkness must be reproof. For the hidden sins of heathenism need it. And light reveals, by its own nature, in their true colours objects otherwise hidden. We must therefore carefully and wisely choose our steps. Because the times are bad, we must embrace every opportunity of doing and saying good. This, i.e. to learn the will of Christ, will need all our intelligence. Paul warns against drunkenness, which ever leads to ruin. We need to be filled and stimulated not with wine but by the Spirit of God. His inspiration prompts, not the loud voice of revelry, but sacred song, sometimes inaudible but always heart-felt, and ever assuming the form of thanks to Christ. This will be accompanied by mutual subordination, a duty to be further discussed.

05 Chapter 5 

Verses 22-33
SECTION 12. — DIRECTIONS TO WIVES AND HUSBANDS. CH. 5:22-33.
Wives, be subject to your own husbands as to the Lord. Because man is head of the woman, as also Christ is Head of the Church. He is Saviour of the Body. Nevertheless, as the Church submits to Christ, so also the wives to the husbands in everything.

Husbands, love your wives, as also Christ loved the Church and gave up Himself on its behalf that He might sanctify it, having cleansed it by the bath of water, with the word, that He may Himself present to Himself the Church glorious not having spot or wrinkle or any of the suchlike things, but that it may be holy and blameless. So ought the men to love their own wives as their own bodies. He that loves his own wife loves himself. For no one ever hated his own flesh, but nourishes and cherishes it as also Christ does the Church. Because we are members of His Body. “For this cause, a man will leave father and mother and will be joined to his wife; and the two will become one flesh.” (Genesis 2:24.) This mystery is great. But I speak in regard to Christ and in regard to the Church. Nevertheless, also ye severally, let each one thus love his own wife, as himself; and the wife that she fear the husband.

The implied general exhortation at the end of § 11, submitting yourselves one to another, is now specialised in reference to the three most conspicuous relations of social life; in § 12 to wives and husbands, in § 13 to children and parents, in § 14 to slaves and masters. The same three relations are discussed in the same order in Colossians 3:18 to Colossians 4:1. But the discussion here is much more full and valuable; especially that of the first pair, which is developed under the influence of the dominant thought of this Epistle.

Ephesians 5:22-24. The wives to their own husbands: similar injunction to Colossians 3:18. Their own husbands: noting a peculiar and intimate relation. The words in italics, be subject are supplied from the close of the foregoing sentence.

As to the Lord: slightly different from as is fitting in the Lord in Colossians 3:18. The wife must recognise that her position of subordination is ordained by Christ and that in bowing to her husband she does but submit to her Master in heaven. Thus the Gospel lays upon her a new obligation. But, as we shall see, by laying upon the husband a like obligation it gives to the wife new rights.

Because man is etc.: a fact containing a reason for the foregoing injunction.

Head of the woman: as in 1 Corinthians 11:3, a close parallel. The head and body are vitally united, and share the same nature. But the one is placed above the other to direct its action. Paul asserts that this is the relation of man to the woman. To this metaphor is added another similar metaphor which still further expounds the subjection of the woman to the man: as also Christ is Head of the Church. Same favourite metaphor in Ephesians 1:22; Ephesians 4:12; Ephesians 4:16. Its frequency is explained by the ideal aspect of the Church which is the dominant thought of this Epistle.

He is Saviour of the Body: an important assertion thrown in, which practically limits the foregoing comparison. From the head of the woman the Head of the Church differs in that HE (very emphatic) is Saviour of the Body. This completes the foregoing metaphor by calling the Church the Body of Christ; and makes conspicuous a difference between the metaphors by an assertion about Christ and the Church quite inapplicable to the relation of man and woman. The Body of which Christ is Head, He has Himself rescued from bondage and death.

Nevertheless etc.; reasserts, in spite of the difference just mentioned, the primary injunction of Ephesians 5:22.

In everything: a subjection universal within the limit fixed by its aim, viz. as to the Lord. She must do nothing even in obedience to the husband which she cannot do for Christ.

Ephesians 5:25. Husbands, love the wives: word for word as in Colossians 3:19.

According as also etc.: ground of this exhortation. If the woman’s relation to the man resembles that of the Church to Christ, the love with which Christ loved the Church must be a model of man’s love to his wife. This comparison is the more natural in Greek because the word Church is feminine.

And gave-up Himself on its (or her) behalf: historic manifestation and proof of this pattern love.

Gave-up on-behalf of: same words in Ephesians 5:2; Galatians 2:20. It is Christ’s self-surrender to death.

In this verse and in John 3:16 we have two aspects, each supplementing the other, of the love which prompted the death of Christ. Since the purpose of salvation embraced the world, and since God brings to bear on every man an influence which unless resisted will lead him to salvation, Christ said to Nicodemus, in a general statement about the Gospel, that God so loved the world that He gave etc. But the eternal love of God foresaw all who would accept the Gospel and be finally saved. Consequently, this foreseen result of the gift of Christ may be spoken of as the aim of His self-surrender, and therefore as the object of the love which prompted it. Each of the saved can say He loved me and gave up Himself for me. And the lost will know that their destruction was due, not to a limitation of God’s love, but to their own rejection of His offered mercy.

Ephesians 5:26-27. A digression expounding the moral aim of Christ’s self-surrender. Cp. Titus 2:14. It is very appropriate in this exposition of Christian morality.

May-sanctify it: subjective holiness, i.e. the actual and unreserved devotion and loyalty of the Church to Christ. For this is clearly implied in the words following. So the word holy in Ephesians 5:27. This is here represented as an aim of the death of Christ. And rightly so: for without it there can be no full blessedness. And an intelligent purpose includes all means necessary to the end in view. In 1 Corinthians 1:2, the same word denotes the objective holiness of all the people of God, i.e. His claim that they live only for Him. In this sense even the carnal Corinthian Christians were already sanctified. Wherever sanctification means more than this, viz. the actual devotion which God claims, it is represented, not as attained, but as a divine purpose. So 1 Thessalonians 5:23; John 17:17; cp. 1 Corinthians 7:34; 2 Corinthians 7:1. Since loyalty to God is ever the work of the Holy Spirit, since the gift of the Spirit implies pardon of sin, and since Christ died in order to harmonize the justification of believers with the justice of God and thus make it possible, Paul here asserts that ‘Christ… gave up Himself in order that He may sanctify’ the Church. See a close and important parallel in 2 Corinthians 5:15, where we are taught that Christ died in order that we may live a life of devotion to Him.

Having-cleansed it by the bath of water: a necessary preliminary to the actual devotion to God which Christ purposes to work in His people. For all impurity is opposed to unreserved devotion to God, and must therefore be removed before subjective holiness can be realised. So Romans 6:11, dead to sin, but living for God. Similarly, in symbolic ritual, the priests in the Temple washed themselves at the brazen laver before they approached the altar: Exodus 30:18-21.

Cleanse: same word in 2 Corinthians 7:1; Titus 2:14; Hebrews 9:14; 1 John 1:7; 1 John 1:9; Acts 15:9; important parallels. It denotes removal of the stain which mars the moral beauty of sinners.

Bath: same word in Titus 3:5, bath of the new birth; and Sirach xxxi. 30, one who is baptized from a dead body and again touches it, what has he been profited by his bath? in reference to ceremonial purification. It denotes, as does the English word bath, both the act of washing and the vessel in which we wash. In view of these two other passages and of Acts 22:16, we can hardly doubt that Paul refers here to Baptism. And such reference presents no difficulty. As commanded by Christ, Baptism was binding on all who had not received it and who sought deliverance from the stain of sin; and was therefore in this sense a condition and instrument of spiritual purification. This does not imply any magical efficacy in the outward rite, but only its divine obligation in all ordinary cases. In Paul’s day, the peril frequently involved in outwardly confessing Christ made this obligation a most serious element in the way of salvation. Hence the language of these three passages.

This reference to Baptism was probably suggested by the metaphor in Ephesians 5:27. Paul silently reminds his readers that Baptism, which to many of them had been so perilous, was but the bride’s bath on the eve of marriage, in their case a necessary precursor of the joy of eternal union with the great King.

With the word: joined most naturally to that He may sanctify it. For the intervening words give a complete sense, and describe a necessary preliminary to the sanctification which Christ designs. Having noted this preliminary, Paul adds the instrument of sanctification, viz. the word of the Gospel, God’s chosen instrument of salvation. Cp. John 17:17, sanctify them in the truth. Thy word is truth. Same word, in the singular number as here, and referring to the Gospel, in Ephesians 6:17; Romans 10:8; Romans 10:17; Hebrews 6:5; 1 Peter 1:25. In eternity the Son of God purposed to draw men, by a spoken word, viz. the Gospel, to bow to God with unreserved and joyous devotion. Similarly, by a ‘word of God’ the world was made: Hebrews 11:3.

Ephesians 5:27. Further and ultimate aim of the purpose described in Ephesians 5:26. It is clothed in a not unfrequent metaphor: 2 Corinthians 11:2; Revelation 19:7; Revelation 19:9; Revelation 21:9; John 3:29; Matthew 25:1.

Present: same word in Colossians 1:22; Colossians 1:28; Romans 6:13; Romans 6:16; Romans 6:19; Romans 12:1; and, in the same connection as here, 2 Corinthians 11:2.

Himself to Himself: emphatic assertion that the Giver and Receiver are the same. For the Bride has been rescued and purified by the self-surrender of the Bridegroom.

Glorious: clothed in splendour exciting universal admiration; cp. Revelation 21:11, having the glory of God. Christ designs the Church to be glorious, and as such to be His own for ever.

Spot: any blemish.

Wrinkle: a mark of decay. Maintaining his metaphor, Paul describes moral imperfections as bodily blemishes.

But that it may be etc.; completes the description of the glorious Church.

Holy: subjectively: for, objectively, as claimed by God, Paul’s readers were (Ephesians 1:1) already holy. This word keeps before us the subjective sanctification of Ephesians 5:26. Instead of having spot or wrinkle, Christ designs the Church to be holy and blameless: same words together in the same connection in Ephesians 1:4. They are added in the form of a purpose in order to throw emphasis on the holiness and blamelessness of the Church as specially designed by Christ.

Notice that present to Himself corresponds to sanctify and holy: for that is holy which is devoted to God. Not having spot or wrinkle corresponds, as a negative element implied in holiness, to cleanse and blameless.
Ephesians 5:28 a. Application of the foregoing metaphor to the matter in hand, viz. the duty of husbands to love their wives.

In this way: according as Christ loved the Church.
As their own bodies: i.e. looking upon their wives as being their own flesh and blood. These words link together two closely related metaphors, viz. the Church as the Body (Ephesians 5:23) and as the Bride (Ephesians 5:27) of Christ; and brings them to bear, thus linked together, upon the relation of husband and wife.

Verse. 28-30. These verses develop an argument lying in as their own bodies. Husband and wife have one interest. Therefore, affection towards the wife brings proportionate gain to the husband. In this sense, he that loves his own wife, loves himself. This argument, Ephesians 5:29 further supports. Paul asserted in Ephesians 5:25 that a man’s relation to his wife is like that of Christ to the Church. And he has frequently taught that the Church is the Body of Christ. If so, Christ’s love to the Church is like a man’s love to his own body. This latter love Paul declares to be universal, and further describes.

His own flesh: his body, in view of its material constitution, which has special needs and demands special care.

Nourishes: finds the food needful for its health and development.

Cherishes: 1 Thessalonians 2:8 : keeps warm, as a hen her chickens. Every one feeds his own body and protects it from cold. And as every one acts towards his own body so Christ acts towards the Church. This treatment of us by Christ is illustrated by a restatement of the fact that we are members of His Body.
Ephesians 5:31-32. The words of Genesis 2:24 (almost word for word from the LXX.) taken up by Paul and woven into his argument about the relation of Christ to the Church as a pattern to husbands and wives. Same quotation in Matthew 19:5; Mark 10:7-8. Adam asserts that because woman is derived from man the relation of husband and wife is the closest of human relationships. By appropriating these words, Paul brings them to bear on the argument before him. And they prove clearly that (Ephesians 5:28) to love one’s wife is to love oneself. For they assert that husband and wife are one flesh. This plain reference of the quotation makes it needless to seek in it an assertion about Christ. And certainly the Son of Mary did not leave His mother in order to be united to the Church.

Because of this: because woman was taken out of man, as stated in Genesis 2:23. It is a part of the quotation. We therefore need not assume a special reference to Ephesians 5:30.

A man will leave: whenever in all generations a man marries.

The two shall become one flesh: the chief point in the quotation. So close is the marriage relation that it seems in some sense to suspend the distinction of personality. Now, whatever is done to one part of a living body affects the whole. Consequently, kindness to one’s wife is kindness to oneself.

This quotation casts light upon the assertion in Ephesians 5:23 that man is head of the woman. The head and body are one flesh, so closely and vitally united that injury or benefit done to one is done to the other. Yet the head directs and the body obeys. All this is true both of man and woman and of Christ and the Church. Of each of these relationships the human body is a metaphor. Even Christ and the Church are one flesh: for both are human. But Christ directs; and the Church obeys. The human body is thus a pattern of two important relations, viz. of husband and wife and of Christ and the Church. It is therefore a link uniting these relations, and making each a pattern of the other. This double metaphor is not found elsewhere. And it greatly strengthens the obligations here enforced. The wife is bound to obey her husband, as the Church, of which she is a member, obeys Christ. The husband is bound to love his wife, as Christ loved the Church. To fail in this is, as this quotation proves, to act as a man would who did not care for his own body. We have thus a double motive for marital love, the example of Christ and the instinct of self-preservation.

Ephesians 5:32. This mystery: (same word in Romans 11:25 :) the marriage relation described in the foregoing quotation. See note under 1 Corinthians 3:4. Under the marriage relation lies secret teaching known only to those taught by God.

But I speak: Paul’s own use here of this quotation as distinguished from the hidden truth underlying marriage.

With reference to Christ and with reference to the Church: these represented as distinct objects of thought. While quoting Genesis, Paul is thinking not so much of man and woman as of Christ and the Church. In other words, under the specific matter in hand lie broader truths. Even marriage, so important in itself, receives greater importance from being a visible setting forth of the relation of Christ to the Church.

It is needless to discuss here whether marriage is a sacrament: for this would involve a definition of the term. Certainly, marriage cannot be put on a level with the two rites ordained by Christ for all His servants. But Paul’s teaching here implies clearly its unchangeable sacredness. And this felt sacredness has ever found expression in acts of worship accompanying the marriage ceremony. Callous must they be who can enter the solemn obligations of wedlock without recognising its divine sanction and sacred duties.

Ephesians 5:33. Nevertheless: or, more fully, ‘I say nothing except this one thing.’ It breaks off the discourse to insist on the one thing needful.

Ye severally: transition from a mystery touching Christ and the Church to readers of this Epistle, taken one by one.
Thus love: i.e. in the manner, and for the reasons, just expounded.

As himself: as their own bodies in Ephesians 5:28. And the wife must remember that the husband has been set over her by Christ, and that therefore insubordination to him is disobedience to Christ. An obligation so solemn may well evoke her fear. So careful is Paul to balance the duty of the husband by that of the wife.

REVIEW. At the close of § 11 Paul bids his readers to submit one to another. He then discusses in order three very special kinds of submission. Of these, the first and noblest and most significant is that of the wife to her husband. The Apostle bids her render to him a reverence similar to that which she pays to her Master in heaven; and supports this by asserting a similarity between the marriage relation and that of the Church to Christ. This similarity he describes by comparing each of these relations to that of the head and members of a human body; but points out the limits of his comparison by reminding us that the Head of the Church is also its Saviour. He concludes his injunction to the wife by urging her to take as her pattern the submission of the Church to Christ.

If Paul speaks first of the duties of the wife, he finds it needful to linger longer over those of the husband. Just as the wife must look on the Church’s submission to Christ as a pattern of her own submission to her husband, so the husband is bound to take Christ’s love to the Church, manifested in His death, as a pattern for his own love to his wife. Paul then leaves for a moment the duty of husbands to describe, in language borrowed from the metaphor he is here using, the purpose of Christ is self-sacrifice for the Church, viz. to present to Himself the Church as His loyal and spotless bride. The purity needed in the bride of Christ recalls the baptismal water through which these Asiatic Christians had passed, and which was designed to be the entrance into a spotless life. Going back to the subject specially in hand, Paul bids husbands to love their wives like Christ loved the Church, to love them even as they love their own bodies. These last words introduce another motive for love to the wife, a motive which is at once more fully developed. To love one’s wife, is to love himself: and all are careful to feed and protect their own bodies. Since we are members of the Body of Christ, this care for our own body has a divine counterpart in Christ’s kindness to the Church. The double analogy involved in this argument, viz. that the human body consisting of head and members has one counterpart in the relation of husband and wife and another spiritual counterpart in the relation of Christ to the Church, Paul supports by a quotation from Genesis which asserts that husband and wife are one flesh as though parts of one living body. He adds that in this quotation he is referring to Christ and the Church. He thus finds in the Bible strong support for his second motive for love to the wife, viz. that in loving her the husband is loving himself. The Apostle concludes by repeating, and placing side by side, the mutual duties of husband and wife.

This section is throughout characteristic of Paul. As in his earlier Epistles the duties of to-day are enforced by reference to broad and abiding principles. Thus, as ever with him, little details of common life are raised into dignity. And these details are made an occasion of expounding broad principles, which thus receive important practical illustration. The O.T. quotation finds for the relation of the Church to Christ an important and most instructive counterpart in the original constitution of our race. We notice also, as before, Paul’s fairness. While defending the rights of the weaker, he does not forget the obligations involved in those rights.

06 Chapter 6 

Verses 1-4
SECTION 13. — DIRECTIONS TO CHILDREN AND PARENTS. CH. 6:1-4.
Children, obey your parents in the Lord. For this is just. “Honour thy father and mother;” (which is the first commandment with promise;) “that it may be well with thee, and that thou mayest be long-living upon the earth.”

And, ye fathers, provoke not your children, but nurture them in the discipline and admonition of the Lord.

Ephesians 6:1. Children, obey your parents: nearly word for word as in Colossians 3:20.

In the Lord: as in Colossians 3:20.

Just: in harmony with the eternal principles of right which found embodiment in the Law of God. Same word in same sense in Colossians 4:1; Philippians 1:7; Philippians 4:8, etc.

The phrase in the Lord affords no proof or presumption, especially in the absence of other reliable indications, that infant children were baptized in Paul’s day. For doubtless many who might fairly be called children had by their own faith and confession entered the Church. It was therefore suitable that to them directions should be given. Moreover the close and peculiar relation of children to their parents places all children of Christian parents, from the earliest days of opening consciousness, in a peculiar and close relation to the Church of which their parents are members. Paul therefore writes to them. His words prove that he looked upon them as part of the flock for which he had to care. This intimate relation found in the early Church, legitimate and suitable expression in the administration of Baptism to infants. That this formal recognition of the relation of infants to the New Covenant dates from the early morning of the Church, is made certain by the literature of a later day. But we have no sure proof that it was as early as this Epistle. Certainly this passage is easily explained without assuming it.

With his usual careful study of the O.T. Paul notices that in the Decalogue the fifth commandment differs from the rest in being supported by a definite promise. So were several later commands: e.g. Deuteronomy 24:19; Deuteronomy 25:15. But of the many and various commands given to Moses this is the first commandment which has attached to it a definite promise. At the close of the second commandment there is a virtual and implied promise. But it is only general, and is not specially attached to this one command. The definite promise in the fifth commandment raises it into conspicuous prominence. To this prominence Paul points when enforcing upon children the duty of obedience.

After this digression, which explains the significance of what follows, Paul goes on to quote the exact words of the ancient promise.

That it may be well with thee etc.: almost word for word from Exodus 20:12, except that the concluding words which the Lord thy God gives thee are omitted. This promise is very frequent in Deuteronomy, referring indisputably to the gift of the land of Canaan: Deuteronomy 4:40; Deuteronomy 5:33; Deuteronomy 6:2-3; Deuteronomy 11:8-12, etc. This reference is quite inapplicable to Paul’s Gentile readers at Ephesus. By omitting these words he makes the promise applicable to all persons in all lands. And this is the simplest explanation of the omission. The Greek word rendered earth denotes both a particular country, viz. in Exodus 20:12 Canaan, or the whole world consisting of many countries. This latter more general meaning is given to it here by the omission of the defining words which the Lord gives thee. The original promise may refer either to the long life of individuals or to the long continuance of the nation. As quoted by Paul, it can refer only to individuals. But this ancient promise cannot be appealed to as absolute now to all children who honour parents. For the New Covenant promises blessing for this life only indirectly, and under various conditions and limitations. The promise is here quoted chiefly to remind the readers of the special honour given to this command by the promise attached to it. This honour marks the abiding importance of this universal precept.

Ephesians 6:4. And, ye fathers: to the duty of the weaker, Paul adds as before the obligation of the stronger. So Colossians 3:21.

Provoke: move to anger by word or act.

Nurture: same word as in Ephesians 5:29. It denotes here, as the following words prove, not material food, but the care needful for moral and spiritual growth.

Discipline: derived from the word boy, and denotes all that pertains to the training of a boy: a cognate word in Acts 7:22; Acts 22:3. The same cognate word is found in Luke 23:16; Luke 23:22 in the simpler sense of punishment. This suggests that the idea of punishment was often associated with the word: so does the same or cognate word in 1 Corinthians 11:32; 2 Corinthians 6:9; 1 Timothy 1:20; Revelation 3:19; Hebrews 12:5-10. We may understand it here to mean a training which includes punishment when needful.

Admonition: same word in 1 Corinthians 10:11; Titus 3:10 : a cognate word in Colossians 1:28; Colossians 3:16 and 1 Corinthians 4:14 where see note. Perhaps discipline refers rather to the father’s firm hand; admonition to his faithful voice.

Verses 5-9
SECTION 14. — DIRECTIONS TO SERVANTS AND MASTERS. 
CH. 6:5-9.

Servants, obey them that are masters according to flesh, with fear and trembling, in singleness of heart as to Christ; not by way of eye-service as men-pleasers, but as servants of Christ, doing the will of God from the heart; with good-will doing service, as for the Lord and not for men; knowing that, whatever good thing each one does, this he will receive from the Lord, whether he be a servant or a free man.

And, ye masters, do the same things to them, forbearing threatening, knowing that the Lord both of them and of you is in heaven; and there is no respect of persons with Him.

Ephesians 6:5. Contains a general precept for slaves. This is further expounded in Ephesians 6:6-7; and is supported in Ephesians 6:8 by a broad principle pertaining alike to slaves and freemen.

Servants, (or slaves,) obey your lords according to flesh: word for word as in Colossians 3:22 except that in all things is omitted here.

Fear and trembling: as in Philippians 2:12. It is a counterpart of fearing the Lord in Colossians 3:22; and describes in strong language an anxious desire to do right and a consciousness of the spiritual peril of disobedience.

In singleness of your heart: almost word for word as in Colossians 3:22. There may be an apparent fear arising from duplicity of heart.

As for Christ: in conspicuous contrast to the lords according to flesh. The slave must look upon obedience to his earthly master as obedience rendered to Christ.
Ephesians 6:6-7. Exposition, negative and positive, of what is involved in as to Christ.
By-way-of eye-service: taking as their principle of action a service aiming only at the eye of a human lord. Slightly different in form from ‘with eye-service’ in Colossians 3:22.

As servants of Christ: positive exposition, after the negative exposition just given, of the words as to Christ in Ephesians 6:5. As servants of Christ, they are doing the will of God: for every command and purpose of Christ is from God and for God.

From the head: as in Colossians 3:23.

With good-will: parallel with from the heart, adding to it the idea of gladness. While serving earthly masters, they do so gladly: for they look upon their service as for the Lord Jesus Christ, and not for men. They do the bidding of men, but their real aim is to please a Master in heaven.

Ephesians 6:8. A great and broad truth underlying and supporting the specific direction just given and expounded. A close parallel in Colossians 3:24. From Christ, the real Master, there will be reward corresponding exactly to the work done, whether by a Christian slave or a Christian freeman.
Ephesians 6:9. And ye masters or lords: like and ye fathers in Ephesians 6:4. To the precepts for slaves is now added a precept for masters. So Colossians 4:1.

The same things do ye to them: treat the slave on the principle just expounded for his treatment of you.
Threatening, or literally the threatening: a common fault of masters. For it is easier to threaten than to punish. Threatening is often an empty and irritating assertion of authority.

Knowing that etc.: as in Colossians 4:1. The action, as of the slave, so of the master, must be guided by knowledge.

Both of them and of you: emphatic. Master and slave are put side by side as servants of the one Master in the heavens. So Colossians 4:1.

Respect-of-persons: as in Colossians 3:25.

With Him: literally in His presence. Before the judgment seat of Christ in heaven respect of appearances has no place. Close parallel in Romans 2:11.

Speaking to slaves, Paul reminds them that their masters are such only in reference to the outward and bodily life. He nevertheless bids the slave to obey his lord, with anxious care to do right, and with a pure motive, looking upon his obedience as really paid to Christ. Such service will not be designed merely to catch the eye or to please men. It will be a service of Christ, doing God’s will heartily and gladly, as work done for Christ and not for men. This exhortation Paul supports by the universal principle that every good thing, by whomever done, will be rewarded by Christ.

Masters have their duties as well as slaves, duties based on the same broad principles. Especially must they avoid threatening, a common fault of the stronger party. This will be easily avoided by those who believe that both Master and servant stand before an impartial Master in heaven.

Verses 10-17
SECTION 15. — THE CHRISTIAN WARFARE.
CH. 6:10-17.

Henceforth, be powerful in the Lord, and in the might of His strength. Put on the panoply of God, that ye may be able to stand against the wiles of the devil. Because to us the wrestling is not with blood and flesh, but with the principalities, with the authorities, with the world-rulers of this darkness, with the spiritual things of wickedness in the heavenly places. Because of this take up the panoply of God, in order that ye may be able to withstand in the evil day, and having accomplished all things to stand. Stand then, having girded your loins with truth, and having put on the breastplate of righteousness, and having shod your feet with a preparation of the Gospel of peace; amid all taking up the shield of faith, with which ye will be able to quench all the burning darts of the wicked one: and take the helmet of salvation; and the sword of the Spirit, which is God’s word.

Ephesians 6:10. Henceforth or the rest, i.e. all that remains to be said. Same words, in another case, in Galatians 6:17, introducing as here a final exhortation.

Be made powerful: i.e. day by day, for each day’s work and fight. Same word in Philippians 4:13, a close parallel.

In the Lord: in Christ our Master, the encompassing element from which we daily draw power. Apart from Him we can do nothing: John 15:5. Paul bids his readers accept the power which dwells in Christ and is obtained by inward union with Him.

The might of His strength: same words in Ephesians 1:19, (where see note,) describing the might of God. While bidding his readers receive power in Christ, Paul remembers the infinite strength of Christ, capable of controlling and crushing all hostile power; and points to this omnipotence as the source of the needed power. Cp. Ephesians 3:16, be strengthened with power. Both the personality of Christ and His infinite might are the surrounding element of Christian strength. Cp. 1 John 4:16, He that dwells in love dwells in God.
Ephesians 6:11. A second exhortation, pointing to a means of strength and giving a motive for using it.

Put-on: same word and sense in Romans 13:14, in the same sense of putting on weapons.

Panoply: an English form of the Greek word here used, which denotes an entire and full suit of armour and weapons. Same word in Wisdom Ephesians 6:18, He shall take His zeal as a panoply; Judith xiv. 3, having taken up their panoplies; 2 Macc. iii. 25, a golden panoply. This panoply is described in detail in Ephesians 6:14-17. It is the entire provision of God to protect His servants and to arm them for the battle of life. All this, Paul bids his readers appropriate to themselves.

That ye may etc.: purpose of, and motive for, putting on the panoply of God.
Stand: maintain your Christian position. It is the opposite of falling or fleeing. Same word and sense in Romans 5:2; Romans 11:20; 1 Corinthians 10:12; 1 Corinthians 15:1; 2 Corinthians 1:24.

Able to stand; suggests the difficulty of holding our own in the Christian fight.

Wiles: same word and sense in Ephesians 4:14, wiles of error.
The devil: an English form of a Greek word meaning slanderer, and so used in 1 Timothy 3:11; 2 Timothy 3:3; Titus 2:3. The same word is used by the LXX, e.g. 1 Chronicles 21:1; Job 1:6-7; Job 1:9; Job 1:12, as a rendering of Satan, a Hebrew word meaning opponent. In other places, the LXX. merely reproduces the Hebrew word Satan, as in 1 Kings 11:14; 1 Kings 11:23, where it is simply a human opponent. The Hebrew form is found in Romans 16:20; 1 Corinthians 5:5; 1 Corinthians 7:5; 2 Corinthians 2:11; 2 Corinthians 11:14. In the N.T. the two words are practically equivalent as a proper name of the great enemy of God and man. His weapon is deception; and with this he seeks to overthrow and put to flight the soldiers of the cross. In order that we may maintain our ground, Paul bids us put on the panoply of God.
Ephesians 6:12. A tremendous fact supporting the motive just given. As usual with Paul, the fact is stated, first negatively, then positively: not with… but with.
Wrestling: a technical term of the Greek athletic contests. So Homer Iliad bk. xxiii. 635. It was probably suggested here by the word stand. For the wrestler’s work is to maintain his position and to throw down his adversary. And it is a most graphic picture of the Christian life. For, unlike military conflict, in wrestling each one contends alone against a personal antagonist, and can gain the victory only by intense personal effort and watchfulness. This suitability of the word led Paul to forsake for a moment the military metaphor involved in the word panoply, to which he returns in Ephesians 6:13, and to borrow another metaphor from the Greek athletic festivals.

With blood and flesh: so flesh and blood in 1 Corinthians 15:50; Galatians 1:16. It denotes mankind as limited by the constitution of the human body. The Christian struggle is not against persons so limited. This is true even when we have resolute human opponents. For these are but instruments of unseen and more tremendous foes.

But with… with… with… with: graphic description of the real enemies.

The principalities… the authorities: same words in same order in Ephesians 1:21; Ephesians 3:10; Colossians 1:16; Colossians 2:10; Colossians 2:15, denoting in each case ranks of superhuman beings. Here the context implies various ranks of fallen angels. Possibly, as suggested under Colossians 1:16, the principalities were the highest rank; and the authorities an order exercising sway over men or angels or natural forces. This last is also suggested by the term world-rulers which describes the realm over which they rule.

Throughout the world they reign supreme. And they belong to this darkness, to the present state of ignorance, the moral and intellectual night which hides from the view of the children of this world their impurity and their peril. The spiritual-things or powers: the Greek neuter including persons and things, as in Colossians 1:16 and elsewhere frequently.

Of evil or wickedness: a characterizing quality of these spiritual enemies.

In the heavenly places: same words in Ephesians 1:3; Ephesians 1:20; Ephesians 2:6; Ephesians 3:10; in each case in a local sense, denoting superhuman abodes. And so probably here. It describes the superhuman abode of the fallen angels, already described in Ephesians 2:2 as the air. This locality agrees with their nature. They are above men and below the throne of God. It forms a climax in Paul’s description of his readers’ enemies. They have to struggle not against men like themselves limited by the weakness of bodily life, but against the various ranks of angels, against the lords who rule over the darkness which envelops the present world, against spiritual beings whose nature is bad and whose home is in realms far above the abodes of men. The frequent use of the first two terms of this series and in the order here given suggests that they denote definite classes of angels. All else is uncertain. Possibly the term world-rulers is a fuller description of the principalities and authorities. And the last term is evidently a description of all the spiritual foes with which the Christian has to contend. If therefore we take the first two terms as describing two classes, the third and fourth terms are probably further descriptions of the same superhuman antagonists.

Although Paul often speaks of the Christian life as a conflict, only here does he name the opponent. In 1 John 5:4-5, the enemy to be conquered is called the world. This calls attention to the outward and visible form, and the multiplicity, of the foes arrayed against us. In 1 John 4:4, the power of this multiform antagonist is traced to one animating and personal principle. In 2 Corinthians 4:4, the God of this age proves his hostility by blinding those who believe not. And the passage before us speaks of various superhuman powers acting under direction of one supreme foe.

Ephesians 6:13. After the reason given in Ephesians 6:12, Paul repeats the exhortation of Ephesians 6:11. He then adds, in the form of a purpose, a motive: that ye may be able etc. It is parallel to a similar purpose in Ephesians 6:11. The repetition emphasises our need for weapons and armour in order to maintain our position.

Withstand: to hold one’s own against another: same word in Galatians 2:11; James 4:7; 1 Peter 5:9.

Evil: as in Ephesians 5:16, because the days are evil. But here the evil day is spoken of as future. Yet there is nothing to suggest the revelation of the lawless one mentioned in 2 Thessalonians 2:8. Probably Paul thinks of the day of severe trial which comes sooner or later to every soldier of Christ. So certain is this trial that to his thought it becomes definite as the evil day. These words correspond to against the wiles of the devil in Ephesians 6:11. But here Paul mentions the day of battle; there, the enemy with whom we fight.

Having-accomplished or worked-out: same word in Philippians 2:12; Romans 7:18; Romans 15:18.

All things: i.e. needful for victory.

Ephesians 6:14-17. Specification of armour and weapons included in the panoply of God.
Stand then: an exhortation summing up the foregoing. It keeps before us an idea prominent in Ephesians 6:11, and still more so in Ephesians 6:13, viz. the need for immoveable firmness in face of foes who would put us to flight or trample us under foot. Notice that the word stand at the end of Ephesians 6:13 notes a position still held when the battle is over. It is therefore represented as a goal kept in view. The same word here refers to a position to be maintained now. We must stand now in order that we may stand then.

The Christian armament. Having-girded… having-put-on… having-shod: preliminaries needful in order to maintain our position. Cp. Isaiah 11:5, having girded his loins with righteousness. To gird himself, was the soldier’s first preparation for battle. Only then could he put on his weapons. The Christian’s girdle is truth: i.e. a subjective conception corresponding with the eternal realities. See under Romans 1:18. It is the absolute opposite of the error of heathenism. Without such hold of eternal truth, the Christian lacks all compactness of character and is like a soldier going into battle with ungirt loins.

Breastplate: covering the vital parts of the body.

Righteousness: as in Ephesians 4:24; Ephesians 5:9 Same words in Isaiah 59:17 ‘He put on righteousness as a breastplate.’ Without strict uprightness, the Christian is like a soldier whose breast is unprotected. His conceptions must agree with the eternal realities, and his conduct with the eternal law of right.

The Gospel of peace: cp. Isaiah 52:7 How beautiful… the feet of him that brings good tidings, that publishes peace.
Readiness: ever prepared for the Christian fight. This readiness comes from the Gospel of peace, i.e. from the announcement as good news that to us in midst of conflict there is peace. Just as the shod foot is ready at once to meet the enemy, so they who have heard and grasped the Gospel of peace are in readiness for any conflict which may await them. That they are ready and eager to proclaim the Gospel, is only a part of the more general readiness mentioned here.

Ephesians 6:16. Another participial clause somewhat separated from those foregoing and noting a fourth preliminary needful for Christian stability.

Having taken up: parallel with having-girded etc. Same word in Ephesians 6:13.

Shield: large Roman shield some four feet by two and a half, used by heavily armed troops. It was usually of wood covered with leather.

Faith: belief of the Gospel, the unique condition of salvation. It saves us from both the guilt and power of sin, as being the one condition of union with Christ.

Burning darts: arrows with affixed torches, used to set fire to ships or towns. So Octavius used against the ships of Antony ‘fire-bearing darts:’ Dio Cassius bk. 1. 34.

The evil one: same word as in Ephesians 6:12-13. Close parallels in 2 Thessalonians 3:3; Matthew 13:19; 1 John 2:13 f; 1 John 5:18 f. It is equivalent here to the devil in Ephesians 6:11. The evil thoughts which he suggests are like burning darts: for they tend to kindle strange fire in the hearts of men. But they cannot injure those ‘guarded in the power of God through faith:’ 1 Peter 1:5. Since faith is thus a complete protection, it is here called a shield able to quench all the burning darts cast against it. Paul thus teaches the absolute safety of those who believe.

Ye shall be able: in every future attack.

Ephesians 6:17. Two more details of the Christian armour. But, instead of participles as before, these are added in the imperative mood as separate exhortations.

Helmet of salvation: same words in Isaiah 59:17. [This accounts probably for the peculiar form of the word salvation, a form not used elsewhere by Paul but found in Luke 2:30; Luke 3:6.]

Salvation: in its widest sense, viz. present deliverance from sin to be consummated in eternity by complete deliverance from every kind of evil.

Such salvation is a helmet covering our heads from what would otherwise be fatal blows. Cp. 1 Thessalonians 5:8, put on… as a helmet, hope of salvation.
Sword: as in Romans 8:35; Romans 13:4; Acts 16:27. The one weapon of attack here mentioned.

Of the Spirit: either as given by the Spirit, like panoply of God; or used by the Spirit. These senses here almost coincide.

Word of God: same words in Hebrews 11:3. Cp. ‘word of Christ’ in Romans 10:17. It can be no other than the Gospel, the mighty voice of God raising into new life those who were spiritually dead. The word preached is a sword: for, armed with it, the servants of Christ attack and over turn the kingdom of darkness and set free its captives. It is put into their hands by the Spirit of God. For, under His influence were spoken (Acts 1:2) even the words of Jesus. And He is with the preacher making His word to be a sharp sword in the hearts of those who hear.

Such is Paul’s description of the enemy with whom the Christian has to fight and of the armament needed for victory. Our foes are both one and many; and our real foes are unseen and superhuman. They consist of successive ranks of evil angels ruling from their lofty abode the material world around us, and acting under direction of one guileful chief. Well may the time of their most severe attack be called the evil day. Paul bids his readers hold their own in face of these tremendous foes. And, that they may do this, he bids them appropriate the whole equipment provided for them by God. First of all, the soldier must gird himself, for attack or defence; then put on his breastplate covering the chief part of his body, and his sandals so as to be ready at a moment’s notice to march against the enemy. For still further protection, he must take up and carry the great shield; and with his right hand put on the helmet and grasp his sword.

Paul mentions only one weapon of attack but several pieces of defensive armour, because his chief thought is to encourage his readers to maintain their position against the onslaught of tremendous foes. To this end they need knowledge of the eternal realities, strict integrity, a readiness for every emergency prompted by the glad tidings of peace, firm faith, actual experience of salvation borne triumphantly aloft, and in their lips the recorded words of God to man.

Verses 18-20
SECTION 16. — A REQUEST FOR PRAYER.
CH. 6:18-20.

With all prayer and supplication praying at every season in the Spirit and watching for this with all perseverance and supplication for all the saints; and on my behalf in order that to me may be given utterance, in opening my mouth, with boldness to make known the mystery of the Gospel, for which I am an ambassador in a chain, that in it I may speak boldly, as I must needs speak.

Now come participial clauses containing virtually another exhortation, a collateral addition to those foregoing. In Ephesians 6:14 Paul bade his readers stand firm, and that they might do this bade them put on the armament provided by God. The details are added, at first in the form of past participles, having girded etc. But, as Paul enumerates them he passes unconsciously to direct exhortation in the imperative mood. Now follow two present participles noting, not preliminaries, but accompaniments of the original exhortation. It is best to join these participles to the dominant exhortation of § 15, stand then, rather than to the subordinate exhortation, take the helmet, which is a mere detail. Paul bids his readers to maintain their position in face of all their foes; and while doing this to pray for all the saints (Ephesians 6:18) and (Ephesians 6:19-20) for himself.

Ephesians 6:18. With or by-means-of: using prayer as a means of obtaining blessing.

Prayer and supplication: as in Philippians 4:6. In every way they must approach God in prayer, and must make petition for definite benefits.

In every season: same words in similar connection in Luke 21:36.

In the Spirit: prayers prompted by Him. So Romans 8:15, in whom we cry, Abba, Father.
And watching for etc.: a second participial clause, adding further details.

Watching: as in Colossians 4:2; 1 Corinthians 16:13. For successful prayer, we must keep wide awake, i.e. with our faculties in full exercise. And this must be accompanied by unlimited perseverance: cognate to a word in Colossians 4:2; Romans 12:12. This suggests that for a continual exercise of our faculties in prayer every kind of sustained effort is needful, and bids us make the effort.

Petition: as above. Our watchfulness must be accompanied both by sustained effort and by definite request for definite blessing.

Touching all the saints: cp. Ephesians 5:3. It is best to understand the first participial clause in this verse as referring to prayer in general; and the second as going on to speak specifically of prayer for our fellow-Christians.

Ephesians 6:19. And on my behalf: a particular request for prayer, added to the foregoing more general request.

That to me may be given etc.: purpose and contents of the desired prayer. It expounds on my behalf.
Utterance, or word: as in 1 Corinthians 1:5.

In opening my mouth, or when I open my mouth: same phrase in 2 Corinthians 6:11.

Boldness: unreserved speech, as in 2 Corinthians 3:12. Paul asks his readers to pray that whenever he begins to speak God will give him something to say, in order that with unreserved speech he may make known the Gospel.
The mystery of the Gospel: the secret, known only by those to whom God reveals it, which belongs to the good news announced by Christ. See under 1 Corinthians 3:4. Cp. Colossians 4:3, to speak the mystery of Christ.
Ephesians 6:20. On behalf of which mystery of the Gospel: i.e. in order to make it known.
I am an ambassador: same word and sense in 2 Corinthians 5:20. It expresses Paul’s sense of the dignity of his apostolic office.

In a chain: strange paradox; (for by all nations ambassadors were held to be inviolate;) and a graphic picture of Paul’s present position. The hand which writes or signs this letter is bound by a chain. But since this chain was borne for Christ’s sake and by Christ’s providential arrangement, it was to Paul an honourable badge of office. Moreover, that Paul was bound, made it more needful that God should give him unrestrained speech. Cp. 2 Timothy 2:9.

In order that etc.: ultimate aim of the prayer which Paul requests, supplementing and expounding the purpose given in Ephesians 6:19.

In it: in the mystery of the Gospel.
I-may-speak-boldly: cognate to boldness in Ephesians 6:19, keeping before and emphasising the idea of unrestrained speech.

As I must needs speak: same words in same connection in Colossians 4:3. The imperative need for unrestrained proclamation of the Gospel, together with his own solemn and official relation to it, prompt Paul to ask his readers’ prayers that God may give him fit utterance.

This section reveals unmistakeably the hand and thought of Paul. The man who himself prays for every Church to which he writes may well ask his readers’ prayer for all the saints. And this request for prayer on his own behalf, attesting as it does his deep sense of the efficacy of prayer, is in close harmony with similar requests in Romans 15:30; 2 Corinthians 1:11; Colossians 4:3; 1 Thessalonians 5:25; 2 Thessalonians 3:1; and with Philippians 1:19. The word ambassador is one of many proofs of his consciousness of the grandeur of his office: cp. Ephesians 3:2; Romans 15:15-16; 2 Corinthians 3:6; 2 Corinthians 11:2; 2 Corinthians 13:10.

Verses 21-24
SECTION 17. — ABOUT TYCHICUS. FAREWELL.
CH. 6:21-24.

But that ye may know the matters touching me, how I am doing, Tychicus, the beloved brother and faithful minister in the Lord, will make known to you all things, whom I have sent to you for this very thing that ye may know the things about us and that he may encourage your hearts.

Peace to the brethren, and love with faith, from God the Father and the Lord Jesus Christ. Grace be with all who love our Lord Jesus Christ with incorruptness.

Ephesians 6:21-22. A close and verbal parallel with Colossians 4:7-8.

Also ye: as well as others who are to receive like information. It is a note of genuineness. For from Colossians 4:7 we learn that Tychicus was commissioned to carry intelligence and encouragement to others besides those to whom this letter was written. So slight an indication is not like the work of a personator. And such a one would probably have mentioned Onesimus.

Encourage your hearts: as in Colossians 4:8.

Ephesians 6:23-24. Peace: inward rest prompting outward harmony, as in Ephesians 1:2. At the end of an Epistle, only here and Galatians 6:16.

To the brethren: noting their close relation to each other and to Paul. This suggests the addition and love: i.e. one to another, its usual sense when not otherwise defined. See under 1 Corinthians 13:1.

With faith: more fully Galatians 5:6, faith working by means of love.
From God etc.: source of this inward rest, and of this mutual love associated with faith. For the former compare Ephesians 1:2; and for the latter 1 John 4:19, we love because He first loved us. Both peace and love with faith are a work and gift of God and of Christ.
Grace with all who love etc.: a contrast to 1 Corinthians 16:22.

In incorruptness: same words in 1 Corinthians 15:42. The absence of decay (so Romans 2:7; 2 Timothy 1:10) which will characterize our resurrection bodies must characterize our present love to Christ.

REVIEW OF THE EPISTLE. As usual, Paul’s first words, after a Christian greeting, are praise to God. But, in what seems to have been a circular letter to several Churches, his thanks are not for special blessings to his readers but for the blessings conferred on all the people of God. These he traces to their source in a purpose of God in Christ older than the world but now made known to men, viz. His purpose to unite under the rule of Christ both earth and heaven. This purpose embraces not only those who were long waiting for the appearance of Christ but also the Gentile readers of this Epistle who have already received as a seal of their acceptance the Spirit of God promised of old to Israel.

All this, and what he has heard about their faith and faithfulness, move Paul to constant thanks on his readers’ behalf. His praise turns imperceptibly into prayer. He prays that God may give to them the Holy Spirit to reveal the things of God and specially to teach how great are the blessings to which He has called them, how rich is the inheritance belonging to the people of God, and how mighty the power at work in those that believe. Of this last Paul gives a measure in the power which raised Christ from the grave and to heaven, above the highest ranks of angels. He adds that God gave Christ, thus exalted, to the Church to be its Head, and the Church to be His body and His fulness.

The assertion that the power which raised Christ from the grave is at work in believers, Paul goes on to prove by saying that, in consequence of their sins which brought them under the anger of God, both his readers and himself were once dead; and that, by saving them through faith, God had raised them from the dead and made them sharers of the throne of Christ. He did this in order to reveal throughout eternity, in His kindness to them, the abundance of His favour to men. This salvation was wrought by the creative power of God, not prompted by any good in man, but designed by God to lead to good works.

Having described salvation as an inward and spiritual change from death to life, Paul goes on to describe it as a changed relation to the covenant-people of God. They who were once far off aliens have, through the death of Christ, been brought near and built into the rising walls of the living temple of God.

In view of all this the Apostle seemed to be approaching God in prayer. But he pauses for a moment to say that to himself and others had been revealed a secret hidden during long ages, viz. God’s purpose, mentioned above, to unite Jews and Gentiles into one body, in order thus to reveal to the various ranks of heaven, by this wonderful accomplishment of a divine purpose, His own manifold wisdom. In view of all this, Paul turns solemnly to God in prayer that He may give to his readers spiritual strength, by the indwelling presence of Christ, that thus they may be able to comprehend the incomprehensible love of God, and that thus they may be made full to an extent limited only by the fulness of God. And, while offering this great prayer he remembers that God is able to surpass in fulfilment all prayers and thoughts of men.

From this mount of transfiguration Paul comes down to discuss, in the light of the glory there revealed, matters of practical life. He begs his readers to walk worthy of their divine call; and specially urges them to do all they can to preserve Christian unity. This last exhortation he supports by pointing to the great spiritual unities on which rest the Christian Church. From unity he passes to the various spiritual gifts with which the triumphant Saviour has enriched His Church in order that it may lay aside the vacillation of childhood and grow into Christian manhood, into a compact and healthy body in which each part helps the well-being and development of the whole. He reminds his readers of the darkness and sin around them, and of the better lesson they have learnt, viz. that in Christ the old life of sin has been laid aside and a new life put on. What is involved in this change, is then expounded in an informal but appropriate series of general precepts. Falsehood, inordinate anger, theft, evil-speaking, and such things must be laid aside: and Christian kindness must take their place. For all sin excludes from the kingdom of God and brings the sinner under the anger of God.

His servants must not only avoid, but rebuke, the shameful practices of the heathen. For they are children of the light: and light ever reveals the hidden things of darkness. All this needs wisdom. Instead of the drunken songs of the godless there must be songs of praise to God. And each must loyally accept his place in the social order.

These last words are a stepping-stone to directions about the three most conspicuous social relations. Wives must view their husbands as set over them by Christ, and thus in some sense sharing His authority. And husbands must remember that this authority lays upon them an obligation to imitate Christ’s love to, and self-sacrifice for, the Church. Just as the Church is united to Christ as the body to the head, so the ancient record of creation says that husband and wife are one flesh. Consequently, the husband’s kindness or unkindness to his wife is kindness or unkindness to himself. In view of this mysterious relation, the husband must love his wife, and the wife reverence her husband, Similar mutual duties, resting upon their relation to Christ, rest upon children and parents, servants and masters.

All that remains is an exhortation to maintain, armed by the might of Christ, an unbroken front in face of the tremendous spiritual enemies arrayed against the Christian. In this inevitable and deadly conflict, God has provided for His servants a complete armament. The truth is their girdle, righteousness their breastplate: and the good news of salvation will fit their feet for the path before them. Faith will preserve them from the darts of the enemy, salvation will enable them to lift up their heads in triumph; and the word which God has put into their lips will be an effective weapon of attack. The Apostle begs their prayers for all Christians, and for himself that he may be able to proclaim the Gospel as the necessities of the case demand.

All personal matters are left to Tychicus, the bearer of the letter.

The width of view already noted as characterizing the Epistles to the Colossians characterizes also that to the Ephesians. But the one Epistle is by no means a duplicate of the other. The same keen eye looks now, with independent gaze, in a some what different direction. And the tone of the letters is different. Forceful argument and appeal against perilous error have given place to the serenity of victory. Again the Apostle’s thought ascends the stream of time to its source in eternity; not as before to search out the origin of the material universe, but to contemplate the salvation of man when salvation was only a deliberate thought in the eternal mind of God. Even the historic distinction of Jew and Gentile, separated for a time that they may be united for ever, is viewed in the light of this eternal purpose. The various ranks of angels are still in sight. They bow to their ascending Lord; and they will learn from saved and united humanity the many-sided wisdom of God. The conception of the Church receives a marked development. Throughout the Epistle the ideal Church is ever before us, one and manifold, in its relation to the one Spirit and Lord and God, as the permanent realization of the eternal purpose of God, and as the chosen Bride of Christ, purified by Him that she may be His for ever.

Already in other Epistles we have witnessed Paul’s approach to God in prayer. But in the Epistle we now close his prayer takes a more sustained and loftier flight. With strong wing he follows, in spiritual elevation, his rising Lord, and with mighty effort endeavours to grasp the infinite love of Christ and to make his own the infinite fulness of God. And on the summit of his lofty flight, raised by the power of God working in him, he seems to join the chorus of the glorified Church in its eternal song.

